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5. RABBINIC ENTRIES IN
R. JUDAH IBN-TIBBON’S TRANSLATION
OF DUTIES OF THE HEARTS

Barak Avirbach!

1. INTRODUCTION

Rabbi Bahye Ibn-Paquda wrote his Al-Hidaya ila Fara’id al-Quliib
(‘Guide to the Duties of the Heart’) in Judaeo-Arabic at the
end of the eleventh century.? For centuries, it was the most
widely known work of Jewish ethics in the Jewish world.? This

1 This article is based on some of the findings presented in my PhD
dissertation, supervised by Matthew Morgenstern and Tamar Zewi:
Barak Avirbach, “The Translation Method of R. Judah Ibn-Tibbon: Issues
of Version and Lexicon in His Translation of ‘The Duties of the Hearts’
by R. Bahye Ibn-Paquda” (Haifa University, 2015). These findings were
also presented at the 2016 International Workshop on Rabbinic Hebrew,
University of Cambridge.

2 Israel Zinberg, A History of Jewish Literature, vol. 1: The Arabic-Spanish
Period (transl. Bernard Levin; Cleveland: Press of Case Western Reserve
University, 1972), p. 117; Yehuda Isenberg, “Reason and Emotion in
‘Duties of the Heart’” (in Hebrew), Daat 7 (1981), pp. 5-35; Georges Vajda,
“Bahya (Bahye) Ben Joseph Ibn Paquda”, in: Michael Berenbaum and
Fred Skolnik (eds.), Encyclopaedia Judaica (2nd ed.; Detroit: Macmillan
Reference USA, 2007), vol. 3, pp. 66-67.

3  Zinberg, A History. It is possible that this is the main reason for the fact
that we know so little about Ibn-Paquda himself: the focus was on his
writings, while the author was forgotten.

© Barak Avirbach, CC BY 4.0 https://doi.org/10.11647/0BP.0164.05
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was due mainly to the early Hebrew translation of the book
only seventy years after it had been written.? Originally, there
were two separate translations of the book. One was Judah
Ibn-Tibbon’s translation, under the title Sefer Hovot ha-Levavot,
which was more widely known and consequently is available
today in many manuscripts and printed editions. The other was
by Joseph Qimhi. His translation was not as popular as Ibn-
Tibbon’s, and perhaps that is why we have only a small remnant
of it today.®

Judah Ibn-Tibbon was born in Granada, probably in 1120.° He
was a physician, a translator, a merchant, and a book collector.”
Around 1150 he moved to southern France and became a
prominent figure in the Jewish community of Lunel. Ibn-Tibbon
was a fountain of knowledge; people consulted with him and he
would lend books from his private library. Bahye Ibn-Paquda’s
Hovot ha-Levavot was the first book Ibn-Tibbon translated. After
that he translated Solomon Ibn-Gabirol’s Tikkun Middot ha-Nefesh
(‘Improvement of Moral Qualities’) and Mivhar Peninim (‘Choice
of Pearls’), Yonah Ibn-Janah’s Sefer ha-Shorashim (‘Book of Roots’)
and Sefer ha-Rigmah (‘Book of the Multicoloured Flower Beds’),

4 Yosef Qafih, Torat Hovot ha-Levavot: The Origial Arabic Text with a New
Hebrew Translation (in Hebrew and Judaeo-Arabic; Jerusalem: Akiva
Yosef, 1973), p. 8.

5 Eliezer Schweid, Our Great Philosophers (in Hebrew; Tel-Aviv: Yediot
Ahronot, 1999), p. 60. I am currently working on a new publication of
this remnant, which has already been published in three different editions
by Adolph Jellinek (Leipzig, 1846), David Sluzki (Moscow, 1871), and
Avraham Tsifroni (Jerusalem, 1928). I am comparing these editions of the
text with the original manuscript (Leipzig UBL B.H. 39), in order to focus
on some major inaccuracies in the printed editions.

6 Ira Robinson, “The Ibn Tibbon Family: A Dynasty of Translators in
Medieval ‘Provence’”, in: Jay M. Harris (ed.), Be’erot Yitshak: Studies
in Memory of Isadore Twersky (Cambridge: Center for Jewish Studies,
Harvard University, 2005), pp. 193-224, at p. 199.

7 Ibid., p. 200.
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Judah Halevi’s Ha-Kuzari (‘The Kuzari’), and Saadia Gaon’s Sefer
Emunot ve-Deot (‘Book of Beliefs and Opinions’).®

Like many medieval authors and translators,® Ibn-Tibbon
complained that Hebrew was inadequate in comparison with other
languages (especially Arabic); some called this deficiency a%p
nwhn ‘language insufficiency’.'® It was clear to these authors and
translators that the Hebrew of previous ages had been sufficient
for all the needs of the people at the time. Since the ancient
texts (the Bible, rabbinic literature, and early liturgy) dealt with
limited subjects, the Hebrew reflected in them was limited as
well. As they knew Hebrew mostly from these sources, it was
insufficient for composing original works and for translating
works from different languages that dealt with different and
wider issues that did not appear in earlier Hebrew writings.

None of the previous periods of Hebrew was sufficient on its
own to be used as a source for structures and lexicon to create
a whole translation. Therefore, Ibn-Tibbon decided to combine
Biblical Hebrew, Rabbinic Hebrew, liturgy, and previous medieval
Hebrew works — both syntactically and lexically.!! On different
occasions, he derived new lexemes from roots and other lexical
stems taken from classical literature, and occasionally he shifted
the meanings of biblical and rabbinic lexemes. In the prefaces
to two of his translations, Ibn-Tibbon reveals to the reader the
changes he had to make in the lexicon, and he is apologetic for
these actions.

8 Ibid., p. 201.

9 See, for example, the opinions of Saadia Gaon in Ha-Egron (ed. Allony, p.
151), of Ibn-Janah in Sefer ha-Rigmah (ed. Vilenski, p. 11), and of Judah
Halevi in Ha-Kuzari, for which see Yosef Qafih (ed.), Sefer ha-kuzari
(Kiryat Ono: Makhon Mishnat ha-Rambam, 1977), pp. 80-82.

10 Towards the end of the Translator’s Preface to the Hovot ha-Levavot, p. 5,
in the Moscow edition (Torat Hovot ha-Levavot, Moscow: Goldman, 1875).

11 See his apologetic remark, ibid.
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Considering the arguments and efforts of these authors and
translators, one might expect that the lion’s share of the lexicon
in their writings would consist of neologisms of different kinds
(both morphological and semantic neologisms). The analysis
of the nominal lexicon used by Ibn-Tibbon in his translation of
Duties of the Hearts serves as a useful source of confirmation or
refutation. I believe that the analysis presented below indeed
refutes this assumption, or at least suggests a different perspective
on this impression.

2. THE NOMINAL LEXICON IN IBN-TIBBON’S
TRANSLATION OF DUTIES OF THE HEARTS

In Ibn-Tibbon’s translation of Duties of the Hearts, 1 have found
2,102 nominal entries (1,878 lexemes and 224 phrases).!? As is
shown in Table 1, almost 50 percent of the entries are taken from
the Bible, approximately 26 percent from rabbinic literature,
a small portion from the liturgy, and around 8 percent from
medieval writings composed prior to the era during which Ibn-
Tibbon engaged in his translation work. Just under 15 percent
are neologisms coined by Ibn-Tibbon.

Table 1: Breakdown of Ibn-Tibbon’s vocabulary

Period / Neological type Entries Percentage
Bible 1,035 49.23 percent
Apocrypha 7 0.33 percent
Rabbinic literature 558 26.57 percent
Liturgy 21 1.00 percent
Medieval writings 171 8.14 percent

12 For all entries see my PhD dissertation, Avirbach, “The Translation
Method of R. Judah Ibn-Tibbon”.
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Period / Neological type Entries Percentage

Semantic neologisms'® 118 5.57 percent
Morphologic neologisms!* 79 3.76 percent
New phrases!® 113 5.38 percent
Total 2,102 100 percent

Although not all entries were taken ‘as is’ from classical Hebrew
writings, these findings shed a different light on the perception
of medieval Hebrew as presented by authors and translators of
that era. In other words, if Hebrew could not provide sufficient
words and phrases to express deep ideas and nuances, neologisms
should have constituted the main portion of the lexicon and
classical Hebrew entries should have been in the minority. The
fact that most of the vocabulary in Ibn-Tibbon’s translation
was taken from classical Hebrew suggests that reservations and
complaints regarding the state of Medieval Hebrew might be due
less to the actual state of Hebrew and more to a perceived need
to defend against claims of medieval authors and philosophers
(e.g., Abraham Ibn-Ezra) critical of the way other authors tried
to make changes in the Hebrew language.

The following is a description of representative entries used
by Ibn-Tibbon to translate Duties of the Hearts.'® The aim of this
description is to present and examine the nature of the Rabbinic
Hebrew lexicon in the nominal lexicon of Ibn-Tibbon. It will
hopefully shed light on the rich semantic and morphological
variety of Medieval Hebrew, both from the perspective of Rabbinic

13 New meanings for lexemes which occur in Classical Hebrew.

14 New lexemes which were created by using existing morphological
elements.

15 Compound noun which did not occur in Classical Hebrew but were based
on Classical Hebrew lexemes.

16 In this paper I will not discuss phrases of any kind.
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Hebrew and from the perspective of Hebrew morphological and
semantic mechanisms.

In each example the Hebrew entry, as it appears in Ibn-Tibbon’s
translation, will be followed by the Arabic equivalents in Ibn-
Paquda’s original. For each equivalent I will cite one example,
which will include the Arabic original,'” the Hebrew translation
of Ibn-Tibbon, and the English translation of Hyamson.!® In a
footnote I will present the treatise and the chapter the example is
cited from. Overall, Duties of the Hearts consists of an introduction
and ten treatises: (a) The unity of God; (b) Examination of creation;,
(c) The service of God; (d) Trust in God; (e) Wholehearted devotion;
(f) Humility; (g) Repentance; (h) Spiritual accounting; (i) Abstinence;
(j) The love of God.

3. RABBINIC ENTRIES IN IBN-TIBBON’S
TRANSLATION OF DUTIES OF THE HEARTS
The rabbinic nominal entries can be divided into six categories:
1. Biblical lexemes with rabbinic meanings
. Rabbinic lexemes with rabbinic meanings
. Rabbinic lexemes with both rabbinic and new meanings

2

3

4. Rabbinic lexemes with new meanings

5. Root and stem combination: rabbinic roots
6

. Linear word-formation: rabbinic stems

17 As it appears in Qafih, Torat Hovot ha-Levavot. Words in angle brackets
refer to portions of the Arabic original which were not translated by
Ibn-Tibbon.

18 Duties of the Heart, with English translation by Moses Hyamson (5
vols., New York: Bloch Publishing 1925-1945; repr. Jerusalem: Kiryah
Ne’emanah, 1965). Hereafter: Hyamson.
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3.1 Biblical lexemes with rabbinic meanings

In total, 33 lexemes from this category were found in Ibn-Tibbon’s
translation. Although not all the examples presented here reflect
new or unknown meanings, they certainly comprise the largest
part of Rabbinic Hebrew in Ibn-Tibbon’s nominal lexicon.

(1) "ax

The biblical meaning of this lexeme is ‘pinion (i.e., wing)’,
while its rabbinic meaning is ‘limb, organ’.!® These original
and later meanings reflect a simple metonymy, in which
the original meaning represents a specific example and the
later meaning a more simplified and general meaning that
is based on the biblical meaning. This lexeme is used by
Ibn-Tibbon to translate four different Arabic equivalents:

(@) mHR (Sﬂ): Ibn-Paquda: &na 'nHx nxbxHRa ®Aabv 0o
7770; Ibn-Tibbon: 0na WK ©Marn *YHIa DWRIANW *18n
1»wr; Hyamson: ‘because he seeks them by means
of organs other than those with which they can be
apprehended’.?

(b) nmNi (4> )\.‘3-): Ibn-Paquda: Tpm MRRYKR 0 WY YOP
AR 10 AnaRg; Ibn-Tibbon: Tpa% vrnin 7n8 nni ma
1M2aRN TRR 1aK8; Hyamson: ‘to the amputation of one of
his limbs and to its loss’.%!

19 For the biblical meaning see Francis Brown, Samuel R. Driver, and Charles
A. Briggs, A Hebrew and English Lexicon of the Old Testament (Oxford:
Clarendon Press, 1906), p. 7; for the rabbinic meaning see Eliezer Ben-
Yehuda, Milon ha-Lashon ha-Ivrit ha-Yeshana ve-ha-Hadasha (Berlin:
Langenscheidt, 1908-1959), pp. 7-8.

20 The unity of God, chapter 10.

21 The service of God, chapter 5.
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() wy ( j,;a:«): Ibn-Paquda: H8owxt nnm™»in Anme oxAm
mPREYR; Ibn-Tibbon: 1MaR maam imem nME DROWM;
Hyamson: ‘in the perfection of its form and its specific
(human) kind, in the shaping of his limbs’.??

(d) anxy (>Llp): Ibn-Paquda: 5xp naxnexa &) RO
ORISR 58 MnRA; Ibn-Tibbon: 1ar oy Tnn MW
Parn MR 10 R 70, Hyamson: ‘but when he was
alone, he would ejaculate: O for inward light’.%

As is clearly evident in these citations, equivalents (a) to (c)
correspond to the rabbinic meanings. Apparently, equivalent (d)
is the result of a mistake in the translation, probably made by
Ibn-Tibbon himself, who mistakenly translated with this lexeme
the word axnex which in Hebrew means oan ‘friends’.>*

(2) nam

While the biblical meaning of this entry is ‘profaneness,
pollution’, the rabbinic meaning is ‘fawning and praising
in order to please someone’.?® As in the previous example,
the rabbinic meaning, which is employed in the Mekhilta
de-Rabbi Ishmael, reflects a metonymy in comparison
with the original biblical meaning: the rabbinic meaning
represents the method of realising the concept that appears
in the biblical meaning. In Ibn-Tibbon’s translation, there
is one equivalent for this Hebrew entry:

22 Spiritual accounting, chapter 3.

23 Introduction.

24 This is also the opinion expressed in Qafih, Sefer ha-Kuzari, and in
Hyamson.

25 Brown-Driver-Briggs, Lexicon, p. 338; Ben-Yehuda, Milon ha-Lashon
ha-Ivrit, p. 1659.
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8 (el ,): Ibn-Paquda: Rim R™MOR R TR 712 IR 120 T
A9AR 1 NY onnnrI 1YY oxidR; Ibn-Tibbon: AAnw war)
7TM1apa 0TasY DIR WA NawH nound inna; Hyamson: ‘it may,
however, be hypocritical; the aim may be to obtain praise
for it and honour among one’s fellow-men’.?®

(3) om
The biblical meaning of this word is ‘bag, purse’,”” and
its rabbinic meaning is ‘skin pocket in which glands are
placed’.?® This entry has two Arabic equivalents in Ibn-
Tibbon’s translation:

(a) om (u“; ): Ibn-Paquda: "3 nnaxbs nnby 01d 10 182 80D
nIRIn5R 03 *5R; Ibn-Tibbon: nATIRA AR A RITW A0
m7nn o7 Y& 790, Hyamson: ‘what belongs to the green
gall goes to the gall-bladder’.*

(b) =0 (;\.cj): Ibn-Paquda: Taxrin581 RTOKR pOInH 73258
RAOMNY PIRORT M12AOR 181aRY; Ibn-Tibbon: ppty Ta0m
052109 070 MAMAN RINY mnanom pn; Hyamson:
‘the liver for purifying the food; the tubes for removing
superfluities; the bowels for retention’.*°

The semantic shift from the original biblical meaning to the
rabbinic meaning is expressed by a metaphor based on the
resemblance of shape and designation between the two.

26 The service of God, chapter 3.

27 Brown-Driver-Briggs, Lexicon, p. 476

28 Ben-Yehuda, Milon ha-Lashon ha-Ivrit, pp. 2346-2347.
29 Examination of creation, chapter 5.

30 Ibid.



128

Studies in Rabbinic Hebrew

(4) w

Biblical meaning: ‘returning, coming back’; rabbinic
meaning: ‘penitent’.*! Mishnaic Hebrew reflects a meaning
that is more metaphorical in comparison with the biblical
meaning. This metaphorical shift represents the movement
of meaning from the physical field to the spiritual-cognitive
field. In Ibn-Tibbon’s translation, this entry has one Arabic
equivalent:

T80 (SU): Ibn-Paquda: 237 18 Hap 8MHRY 183 TP RN 53 18D
R8N MHRY 53 05 Ibn-Tibbon: oTp P*7¥ 7°1 922 2w Yow 1an
2w pr1¥ Yo PRy ROMW; Hyamson: ‘the reason being that every
penitent, previously to sinning, has been righteous, while
every righteous man has not necessarily been a penitent’.?

3.2 Rabbinic lexemes with rabbinic meanings

In total, there are approximately 450 entries in this category. I

will present here two examples, each of which comprises two

lexemes, and both of which reflect characteristic phenomena of

Rabbinic Hebrew. The first example represents the double form

of the verbal noun pattern of the Hifil stem:3

31

32
33

Brown-Driver-Briggs, Lexicon, p. 996; Ben-Yehuda, Milon ha-Lashon
ha-Ivrit, p. 6934

Repentance, opening.

On whether this is a case of guttural weakening or of Aramaic influence,
see Shimon Sharvit, “The Verbal Noun Pattern nbyan in Tannaitic
Hebrew”, in: Aharon Maman, Steven E. Fassberg, and Yochanan Breuer
(eds.), Sha‘arei Lashon: Studies in Hebrew, Aramaic and Jewish Languages

Presented to Moshe Bar-Asher, vol. 2: Rabbinic Hebrew and Aramaic (in

Hebrew; Jerusalem: Bialik Institute, 2007), pp. 301-322, at p. 304; Uri
Mor, Judean Hebrew: The Language of the Hebrew Documents from Judea
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(5) mmw

(6)

This form of the verbal noun has three equivalents in Ibn-

Tibbon’s translation:

(@

(b)

(@)

I ((ge): Ibn-Paquda: &n1p manbr 21HpH8 PRI RAR
N0 159831 TIwOHR Ynn; Ibn-Tibbon: mamaw namxm
1NDa 8Man oy MW Maa5n; Hyamson: ‘prohibitions in
the category of duties of the heart are, for example,
associating in the worship of God any other being with
Him ... secretly’.>*

maRy (4al): Ibn-Paquda: *m nwyn XY mign 170w K
'nRISR; Ibn-Tibbon: MmKA oM nwyn XS men 170w onn;
Hyamson: ‘of these, 365 are prohibitions’.?®

"M (_o¢): Ibn-Paquda: 757 2ona AN AnRY p YT
qo01 8 X7Tp; Ibn-Tibbon: ymnam1 ymend man 1y
7353 nbyn; Hyamson: ‘the more will you respect his
commandments and prohibitions’.3¢

nymm

As opposed to m17R, this form of verbal noun has only two
Arabic equivalents in Ibn-Tibbon’s translation, only one of

which is shared with the previous verbal noun:

34
35
36

Between the First and the Second Revolts (Jerusalem: The Academy of

Hebrew Language, 2015), p. 91 n. 53, and the references there.
The service of God, chapter 4.

The love of God, chapter 7.

Examination of creation, chapter 6.
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(@) nn (&>): Ibn-Paquda: 5y "5 NrbR A RIARND 0
A AW AN ey 85 8n oxbadR; Ibn-Tibbon:
12190 0HP1 UPRY AN 0MATA VYR SY ANMAn 1R a0
178y, Hyamson: ‘in the Scriptures, exhortations to
limit speech occur so frequently and are so familiar
that they are not unknown to anyone’.*’

(b) na (u.g_':): Ibn-Paquda: paa T3y vpo Toa1a mH3 RIND
nHRMN 8D 721758 Y NIOKRT PnbRa NROR; Ibn-Tibbon:
PN A AT 2102 MY NN TOYA 7502 TNANN TWR
mho *53; Hyamson: ‘but if you are living in solitude,
you are undoubtedly exonerated from the duty of
exhorting them to do good and warning them to
abstain from evil’.*®

In the dictionaries of Even-Shoshan and Ben-Yehuda the lexeme
i is claimed to be a neologism of Medieval Hebrew. As
revealed by the Historical Dictionary Project of the Academy
of the Hebrew Language, it is found already in the Babylonian
Talmud, Shebuoth 47b (MS Vatican 140). This lexeme also appears
in the liturgy of Yannai and Ha-Kalir, in different manuscripts
and in Genizah segments.* However, it is doubtful whether Ibn-
Tibbon was familiar with these specific writings and witnesses,
and it is possible, even probable, that he created this neologism
on his own.

The following examples (7 and 8) reflect another phenomenon
that is characteristic of Rabbinic Hebrew; the assimilation of

37 Abstinence, chapter 5.

38 Spiritual accounting, chapter 3.

39 For references see the Maagarim on-line database of the Academy of the
Hebrew Language.
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I1I-alef roots to Ill-yod roots. In Ibn-Tibbon’s translation of Duties
of the Hearts, both forms are found:

(7) "2

(@) npm3 (4ids): Ibn-Paquda: 7nw R 799K 5y Honnbr
ORIHR MmN PRH5R pex a5 nbon; Ibn-Tibbon:
33T NPT IPA TR INMNva PIY WK N3 noam
078; Hyamson: ‘but he who trusts in the Lord will
gain the esteem of his fellow-men, when his trust will
become generally known’.*°

(b) pHan (deo'm): Ibn-Paquda: *Hxyn n%HR 210 jom
N8P '8 NP Tarn nnoxoy; Ibn-Tibbon: nawnm
POIIA2 NN OPPY 1NN nawon e, Hyamson: ‘of
God’s good plan, of His government and the fulfilment
of His decrees for His creatures’.*!

Equivalent (c) has a plural meaning, and is translated only
by the Hebrew plural form nima:

(©) Y3 (3l5): Ibn-Paquda: xn *H& P TRWIR TRIR TN IR
RITOR 5 onHRINR 12 ovnin; Ibn-Tibbon: nxn ordRAW
AT 09WA DAY 12 1P 77T PNTIa nR mMnY; Hyamson:
‘that God only wished to point out to His creatures a
way by which they would improve their condition in
this world’.#?

40 Trust in God, opening.
41 Spiritual accounting, chapter 6.
42 The service of God, chapter 4.
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(8) nxma

@

(b)

(o)

npbd (42ls): Ibn-Paquda: mHp RMva KD HY IR M
YpYhR mainhR g nvaidR aphahr Her oo; Ibn-Tibbon:
R AR AR™AN wIwa PHR pavinw an Sy naoin nRn
nhown npnn; Hyamson: ‘the demonstration through
the senses was an addition to the intellectual stimulus
which human beings naturally possess’.*

np'o3 (das): Ibn-Paquda: nHx p'RYIOR qurt AHRYON 5
onnnoynd 8aph3; Ibn-Tibbon: mMy™Man “»nay mwyna
onapnb ox1a wR; Hyamson: ‘concerning God’s work
and its various products which He created for their
improvement’.*

m1Han (djbu): Ibn-Paquda: 917983 ININYROR INOORI
ANKRPIYAN '8 nHOR 1RIY 10 TARY? 8N3; Ibn-Tibbon: nuwm
PIIN™AA T RIAN RYON AR RINW A3 09Wwa Arnan;
Hyamson: ‘the second is observation of the world
wherein one sees some of the wonders of God exhibited
in His creatures’.*

As in example (7), equivalent (d) has a plural meaning, and

is translated only by the Hebrew plural form nix™a:

(d)

93 (&\:’-): Ibn-Paquda: 11 0H8pHR '8 80 532 IRANPRHN
19581 pYAOR p'pT; Ibn-Tibbon: oYpa ww nn H2a nrnan
DO MN8N vpn; Hyamson: ‘[a person should]
investigate everything in the universe from the smallest
creatures to the largest’.*

43 The service of God, chapter 3.

44 Examination of creation, opening.
45 The love of God, chapter 3.

46 Spiritual accounting, chapter 3.
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Regarding the Arabic equivalents of these two lexemes, it
is interesting to note that as opposed to the case in Rabbinic
Hebrew, in Ibn-Tibbon’s translation they do not function as free
variants.

3.3 Rabbinic lexemes with both rabbinic and new
meanings

All the entries presented in my glossary are marked etymologically
according to the earliest relevant meaning used by Ibn-Tibbon in
his translation, and not necessarily according to the first time
the lexeme (or phrase) is documented in Hebrew literature.
Therefore, I focus here only on the rabbinic entries whose usage
and meaning Ibn-Tibbon widened.

(9) 71

(@) 112 (O-v): Ibn-Paquda: nramNHR RO IRDINDR 172 RLPNRI
RAARAM RAARIP 2 Pya OR K&ngya; Ibn-Tibbon: Maw
ONAYWM DNPN2 ON¥P DR DN¥P O™MINAN IRWY OTRA 91
Hyamson: ‘the limbs of the human body, or the parts
of other things that are put together ... for their
efficiency and completeness’.?”

(b) T0i (Jdww>): Ibn-Paquda: Nngya ¥ nvoM nim Tp
IRPTIOR 8 TOIHRT DOIHRI RALYAY K20nn; Ibn-Tibbon: 1113
DM A WOl DNXp DR TNRYN DNRp aww TP 13N
Hyamson: ‘so intimately mixed and fused, that each
of them sustains the other, like body and soul in living
creatures’.*®

47 The unity of God, chapter 7.
48 Examination of creation, chapter 3.
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(d

(e)
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D0} (a—w>): Ibn-Paquda: 87712 *Hxpn phxaOR 8k177H 81SH
RAIRANIRG <AnHOHR THAOR> 15K 0oiHR; Ibn-Tibbon:
AMIDIY 37 IPWA WK PR AN 12 TIAN RNAN WP RN
13; Hyamson: ‘As the Creator, blessed be He, bound
the soul to this gross, physical body, through which he
was pleased to test it’.*

IRND3 (@\.Mq-): Ibn-Paquda: nximwHR Anxns Tva
Ypyor H35m nmrnoidx; Ibn-Tibbon: mxn nmn INNY
5awn nnaxm mawn; Hyamson: ‘after physical lust has
been overcome and the intellect has obtained the
victory over it’.>°

ami (#s>): Ibn-Paquda: maxenbry nndin DN
PRITORD NN nRIONRY; Ibn-Tibbon: o™mon oaom
071AON3 12 MMar maun 531 nnid; Hyamson: ‘the stars
in their array like lamps, all objects accumulated in it
like treasures’.>!

Equivalents (a) to (c) reflect the rabbinic meanings of the

lexeme f33. It appears that equivalent (d) was formed only due
to a contextual translation (translation of an Arabic noun and

an Arabic adjective into a Hebrew construct). Nevertheless, the

general rabbinic meaning is appropriate here, too. Equivalent (e),
which is a semantic neologism of Ibn-Tibbon’s, was created by

using a metaphor that is based on the resemblance to the original

meaning of the lexeme. It is interesting to see in this quotation
the attraction of the Hebrew feminine suffix of the adjective

nimay in comparison with the form of the Hebrew lexeme niau.

49 The love of God, chapter 1. For the words inside the angle brackets see

note 16 above.

50 The service of God, chapter 3.
51 The unity of God, chapter 6.
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(10) m3w0

(@) HSxnynox (pr: Ibn-Paquda: jn 1% nRar 8 5
TIORIA "D INRDOR HRAYPNDR (A 15 PHLRY AMIRG §RD;
Ibn-Tibbon: wam a3 wanwan 1 naw nna
M rmawnn nhaynn; Hyamson: ‘wherein he is
given freedom to use his limbs and accorded liberty
to direct his thoughts to good or evil inclinations’.>?

(b) mwin ( )'\.gua): Ibn-Paquda: *no* R3727 8RR TANY 905
winhr pmv by xRy Ibn-Tibbon: nnn AR 5
712y 777 5y TRR 8P 11101Aw; Hyamson: ‘every one
of the things that we have just mentioned is called
One conventionally.>?

In the Talmud (i.e., in Rabbinic Hebrew), the lexeme n72pi has
two meanings:** (1) moving, transferring someone or something
to another place, and (2) removal, distancing. Metaphorically, in
equivalent (b), Ibn-Tibbon is using this lexeme with the meaning
of ‘metaphor’ or a shift — namely, a semantic change from one
semantic field to another.

(11) n1Him

In Biblical Hebrew, the lexeme n7%im occurs only in the
plural, both in the construct state or with a possessive
pronoun. In the absolute state, this lexeme occurs only
in the Babylonian Talmud. Ibn-Tibbon used this word
frequently, with its rabbinic meanings: see equivalents
(a), (b), (d), (e), and (f), and with two new meanings, as
in equivalents (c) ‘nature’ and (g) ‘result”:

52 Spiritual accounting, chapter 3.
53 The unity of God, chapter 8.
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(b)

(c)

(d
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Soxrin (JM\.:J): Ibn-Paquda: 58 1358 Snyno’ on
DASORIM DRIYR NRPAL o pm JRinor ohy 1m; Ibn-
Tibbon: o' ™aT Wiya "wHwa phna waw 12 MnK
oMM 0TR 12 Y TY; Hyamson: ‘then he will make
use of the third part — the historical portions of the
Scriptures, in order that he may know the various
types of men and their histories’.>

nvav (dal): Ibn-Paquda: 5pyo% 'a man RAATANR
ANYavI Anpo3 HER 8 OY 10N IRDIRHR AN D DN,
Ibn-Tibbon: 711 ©TRA N7272 Y101 HaWa Yipn AN TNR
NTOM InRa wawa vhy; Hyamson: ‘one of them
is inherent in the mind, implanted in the human
faculty of cognition, innate from the beginning of
his existence’.®

np1av (daube): Ibn-Paquda: 8% npravbr phRn RANY
AR ATR COR narm 0anna; Ibn-Tibbon: Mann IR
PP DY TV OUPY 1PN MAN RN AT MR 7NN
Hyamson: ‘the synthesis, however, wrought by
Nature, is complete and endures for an indefinite
period’.%”

s (85,$): Ibn-Paquda: firs 0 <pom> non 09OR
PAIRHR pry ' 03nhKR RNORD AN [ 1 RoIR 92; Ibn-
Tibbon: 10127 1221 WALy OIRA NTMNA AYPR ANann
parn 252 omnvn o'ma; Hyamson: ‘wisdom is innate
in a man’s being, in his nature and faculties of
perception, like water that is hidden in the bowels
of the earth’.%8

55 Introduction.

56 The service of God, chapter 1.
57 The unity of God, chapter 6.
58 Introduction.
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(e)

®

(g)

b (@é): Ibn-Paquda: obya DAIRAYR DIk RWOP TP
DRIMHR RIREP PP 12 23 921 DRINRHR P19 10 TRIWOR;
Ibn-Tibbon: M ",nn ©M23n I™pn Y oo 192
PR poan nwpn M 1n; Hyamson: ‘they spend
their days in the study of singular deductions from
the legal principles and of what is strange and
difficult in the final decisions’.>®

TORINN (.U\j:»): Ibn-Paquda: nxTHRINNA 0RAIRD Hiwn
RnpHY DAAOP '8 1anm 8And; Ibn-Tibbon: omab Tvh
5151 0253 2w rana mTna; Hyamson: ‘troubling
their hearts, each one worried by the result of his
arrogance and brooding on his vicissitudes’.®®

niny (d>ww): Ibn-Paquda: naoxnnbx STRD RO
nbnibR '8 A0IRbR; Ibn-Tibbon: pawnn noyin R
77900 &7 1o1u0; Hyamson: ‘the benefit of spiritual
accounting here discussed, consists in the results’.5!

3.4 Rabbinic lexemes with new meanings

As is common in many developing languages, semantic shifts

are an elementary method for enriching an existing vocabulary

and for bringing back into use lexemes that were once part

of the lexicon. Like many others before him, Ibn-Tibbon used

metaphors and metonymies for this purpose. On rare occasions,

he used ellipsis, folk etymology, and loan shifts. All these rare

cases involve biblical lexemes or other medieval neologisms, and

therefore I will not present them here.®? Here are some examples

59
60
61
62

The service of God, chapter 4.

Abstinence, chapter 2.

Spiritual accounting, chapter 4.

For further discussion and examples, see Avirbach, “The translation
method of R. Judah Ibn-Tibbon”, pp. 358-359.
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of the metonymies and metaphors Ibn-Tibbon used in the case of
rabbinic lexemes.

(12) "1

P (dxdg): Tbn-Paquda: ny'pos1 naudx S5nn oo Ibn-
Tibbon: "3m Y30 Ma7a nonnm; Hyamson: ‘in regard to
forgiveness of evil speech and depreciation’.®®

The lexeme "3 appears in the Palestinian Talmud with the
meaning of ‘shame, disgrace, defamation’.®* Ibn-Tibbon used
here the meaning of the process instead of its result, and the
metonymy ‘to shame, to defame’ was created.

(13) "3

POR] (dlab'): Ibn-Paquda: PpouRrioR "HY X2 DPIR AP FIWVK 171
DARna SN2 onrAn RNa on nRax Y onb ATRPR TY3; Ibn-
Tibbon: 0™aTAM PTaY5 XN27 DA VA WK MW AT
nnSW DNIAM AR 103 DNNOA N3N 5P DMIR RN INN;
Hyamson: ‘the noblest of the gifts which God bestowed
on His human creatures, next to having created them with
mature faculties of perception and comprehension’.®

The root 9727 occurs in Piel in Biblical Hebrew.®® The participle
1277 occurs as a noun in Rabbinic Hebrew. However, only in the
translation of Ibn-Tibbon does this lexeme start to convey the
meaning of a ‘human being’, as opposed to animals, which cannot
talk. The metonymy here represents the main characteristic of
the object, just as in the case of the biblical lexeme 5nir ‘crawl’

63 Humility, chapter 6.

64 Ben-Yehuda, Milon ha-Lashon ha-Ivrit, pp. 811.
65 Introduction.

66 E.g., Gen. 8.15.
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(cf. yax "9t ‘snakes’), and in the case of oni7 ‘inanimate’, another
neologism of Ibn-Tibbon.

(14) Hwa

021 (aw22): Ibn-Paquda: 0 TRR 5790 *0 DRYVOR 02N DY 8D
moRNM *Hy kmHR; Ibn-Tibbon: 1022 YarnA Hwa 90 70 K
MR7D 07N *5yan TnR; Hyamson: ‘even food would not be
perfectly digested by any living creature’.®”

In the Mishnah, the verbal noun w32 means ‘preparing food for
eating by heating with fire’, and, in the Talmud, the meaning
was expanded to ‘ripening, becoming good for eating’.®® In Ibn-
Tibbon’s translation, another metaphor is used, and hence the
meaning ‘digestion’ was added in order to reflect the meaning
of the Arabic equivalent o¢n. It is important to note that this
lexeme with such a meaning was rare in Ibn-Tibbon’s translation
and that this meaning is omitted in various modern Hebrew
diachronic dictionaries.®®

(15) mnv

(@) IRINWR (i&\,:.&i): Ibn-Paquda: ppaa KRngpa IRANKR 1M
ATMOR TRINWROR SN, Ibn-Tibbon: ongp TnRNN KM
MTARA NOWR P onep op; Hyamson: ‘and its parts
unite. The basic principle of Synthesis in Unity’.”°

67 Examination of creation, chapter 5.

68 Ben-Yehuda, Milon ha-Lashon ha-Ivrit, pp. 640.

69 E.g., Avraham Even-Shoshan, Milon Even-Shoshan (6 vols.; Tel-Aviv:
Hamilon Hehadash, 2003), Yaakov Knaani, Otsar ha-Lashon ha-Ivrit (18
vols.; Jerusalem and Tel-Aviv: Masada, 1960-1989); Ben-Yehuda, Milon
ha-Lashon ha-Iyrit.

70 The unity of God, chapter 9.
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b)) 1w (& ) /%): Ibn-Paquda: n7min *5 THpROR anKE 757N
TIWHR OY PR 7; Ibn-Tibbon: n%apn TN TR 191
mw T R 85w 13 pivia pR; Hyamson: ‘so, too,
if a man accepts the doctrine of the Unity on the
grounds of tradition only, he can never be sure that
he will not come to associate the worship of the One
God with the worship of another being’.”!

(c) nowrwn (25)\.&»): Ibn-Paquda: min n2indKR 700 iR
A2 RWN 1A 10 RDIOR IR THR PIOR 75T o1 HRAOR 7572
bHryn 755 prHIRDRA 75T *0 25pHR; Ibn-Tibbon: mnnw
NNW DY 12 ROIN AW PR INIRD Y MK 1IN INIWN
o'nHRY manaa 25n; Hyamson: ‘the repentance should
refer to the particular sinful act, and also to the class
to which the act belongs; the heart should cooperate
in its devotion to God’.”?

The rabbinic meaning that Ibn-Tibbon relied on in order to achieve
the metaphor that is reflected in the equivalents (a) to (c) is ‘to
participate, joining someone to work together on something’.”
This meaning is used in Rabbinic Hebrew in the Palestinian
Talmud. The metaphor created by Ibn-Tibbon is the result of the
resemblance between ‘shared work’ and ‘polytheism’, as some idols
were alleged to work together to fulfil all of the people’s needs.

3.5 Root and stem combination: Rabbinic roots

The root and stem combination as applied to rabbinic roots is
reflected in several verbal nouns of three different verbal stems.
Here I will present briefly the verbal nouns that were created
by Ibn-Tibbon from rabbinic roots, divided according to their

71 The unity of God, chapter 2.
72 Repentance, chapter 9.
73 Ben-Yehuda, Milon ha-Lashon ha-Ivrit, pp. 7493-7494.



5. Rabbinic Entries in Ibn-Tibbon's Translation of Duties of the Hearts =~ 141

verbal stems. It is obvious that Ibn-Tibbon created these lexemes
under direct influence of Arabic, either due to root resemblance
(as in example 16) or due to the use of the Hebrew root as an
equivalent of one or more Arabic roots.

Hifil: six separate verbal nouns of this stem were innovated by
Ibn-Tibbon in his translation, using both the hagtala and the heqtel
patterns (examples 16-21). Some of these lexemes are common
in the translation and some are relatively rare.

(16) nyy10

I ( G 1y29): Ibn-Paquda: 770 773 770HR1 LRIDROR TN
T5nna; Ibn-Tibbon: 1@ A7 *Yan mdanm M3 P MM
T7arn; Hyamson: ‘beware of excess and exaggeration, of
aught that does not proceed gradually lest you perish’.”

(17) 7700

(@) oNOMIR (fwl): Ibn-Paquda: 117 DRYOR TIORI
RIDRIMR DROMINT RINRDIR  NRHYY  Snyonndy; Ibn-
Tibbon: 1wau nipnb A3 1A KI0 NSMO0 Mwmam
1wy naTon; Hyamson: ‘general abstinence is that
which is practiced to improve our physical condition
and keep our secular affairs in order’.”®

(b) oxr® (CUE): Ibn-Paquda: "o 815 757 H78o 030 091
RINRDTIM DRV RINRDIR 7°27N; Ibn-Tibbon: orbyin px
PMPYIN NYT0M 13913 N3N 1A NSy 19; Hyamson:
‘the value of these faculties in the care of our bodies
and ordering of our activities is known to all’.”®

74 The love of God, chapter 7.
75 Abstinence, chapter 1.
76 Examination of creation, chapter 5.
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(18)

(19)

(20)

(21)
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gk

oR'p (5\13): Ibn-Paquda: man *5xyn pHxASR Hwaa 2on Hya
mRa nnRepy; Ibn-Tibbon: Y23 1npaom 1YY K120 NI A
1my; Hyamson: ‘so, too, in accordance with the Creator’s
protection of him and providing for him in all his affairs’.””

n3700

g0 (B  «v): Ibn-Paquda: 370 32 570081 ORIAROR TNN
T5nna; Ibn-Tibbon: 1@ 71377 *Yan mdanm M3 P MM
T7arn; Hyamson: ‘beware of excess and exaggeration, of
aught that does not proceed gradually lest you perish’.”®

D201

IRIER ( )\ﬁaj): Ibn-Paquda: IRIRYR RANKRTOOA DOPR 10
RHnY HY oRITOR 1M PRYROR *Hy; Ibn-Tibbon: Ty T oanm
amwy S 7Tannn &1m Arayn Sy ooonn; Hyamson: ‘to these
should be added complaisance in sinning; this means
continuance in transgression’.”’

el

on (_m>): Ibn-Paquda: y1am IRMAOR MPHR 1200 IRNTHRI
avyHR HeNy ormdr; Ibn-Tibbon: o™mnan mnan jpwn mnm
DaxYn WY wxann 1any; Hyamson: ‘the brain is the seat of
the spiritual faculties, the well-spring of sensation and the
root from which the nerves begin’.8°

The roots 7770, p7ap, 07av, 98 and w”i1 are documented in

Rabbinic Hebrew in the Hifil stem, but not as verbal nouns.

77 Spiritual accounting, chapter 3.

78 The love of God, chapter 7.

79 Repentance, chapter 7.

80 Examination of creation, chapter 5.
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Like these roots, 377 also occurs as a verb in Rabbinic Hebrew,
but the meaning used by Ibn-Tibbon reflects a semantic shift in
comparison with its original rabbinic meaning.

Piel: only one verbal noun is created by Ibn-Tibbon in the gqittiil
pattern (example 22). As with the previous examples, the root
97¥N exists in the Piel stem in Rabbinic Hebrew, but not as a
verbal noun.

(22) =R

RN ( )&;.a-l): Ibn-Paquda: <7irnH8o> narnahny 1mH8
ARS8 PoRnnbRY M1E5KT ParRInbR K11 PHOHR AIRONNRA
PanbR; Ibn-Tibbon: =7w1 ©™nona MERT MDA MNARD)
ARTRA NTIAya ownawm oopiam oomxa; Hyamson: ‘like

weaving, writing, warehousing; hiring gardeners,
workmen and agricultural labourers’.®!

Hitpael: six verbal nouns in hitqattaoliit pattern are neologisms of
Ibn-Tibbon (examples 23-28):

(23) nunTA

(@) NonN (Q\i»l): Ibn-Paquda: 5px1 8T T0PR NIND
RIRJAR; Ibn-Tibbon: 1MANTIAY AWH 0P IMINRA 70D
nvwn; Hyamson: ‘... is scarcer and harder to obtain’.5?

(b) AN (‘;S.d): Ibn-Paquda: Tya *¥8yndH non nav N
NI PAMRY KTy 17TPHR;  Ibn-Tibbon: mnnw
1Y DNIRTIM DAY N9 INR Mapn Inay; Hyamson:
‘abandonment of transgressions while one has the
capacity and opportunity to commit them’.?

81 Trust in God, chapter 3.
82 Examination of creation, chapter 5.
83 Repentance, chapter 5.
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(24) mphron

(25)

VIPD (Ja}.i.,»): Ibn-Paquda: onabs ooy vipo *a 02 on
My onnmy <onppms>; Ibn-Tibbon: Mphnona 72 AN 2wnm
P5Yn omam obRwn 7a13; Hyamson: ‘he should also consider
that ... he is freed from the heavy burden of maintaining

relatives and fulfilling obligations to them’.%*

mbTRwn and 7TV

These two forms occur in different manuscripts containing

Ibn-Tibbon’s translation of Duties of the Hearts as free

variations.

(a)

(b)

(o)

nnix (dlgz>)): Ibn-Paquda: 83 pTRAniR (N
DRIMHRY HRHMOR TPYT DRINRHR Yni 'a; Ibn-Tibbon:
a0 MR Py A owTn Y03 anvn ombTnwnws;
Hyamson: ‘their endeavour was first to ascertain
and establish general principles, and make clear
what is permitted and what is forbidden’.8>

Tarn (LS ;\5): Ibn-Paquda: 77 by mnbs Hm noda
8OM &7280; Ibn-Tibbon: oikna minn NRIW 1IN
mran AbTnwn 1H o inra; Hyamson: ‘the fear that
death may suddenly overtake him increases his
effort and zeal’.®®

Ti (J>): Ibn-Paquda: *a Snyp1 nan APND fNOD DINN
VRWN Tia NeaR; Ibn-Tibbon: NAR AYw INNTRA IWW N
mymm nTnwna; Hyamson: ‘he worked an hour ...
industriously and zealously’.?”

84 Trust in God, chapter 4.

85 Introduction.

86 Trust in God, chapter 5.

87 Examination of creation, chapter 3.
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(d) Tni (A¢=>): Ibn-Paquda: 725800 R PH¥N XY TIR 920
813 7703 90 i 8man; Ibn-Tibbon: 12 *p7un 85w 12w 52
ona TYTIWn TR O TMORwn S8; Hyamson: ‘you
will not fulfil your wishes, however long you strive

for them’.88

(e) om (( ;>): Ibn-Paquda: MR nnma ppr KON KR
nnma KAnno; Ibn-Tibbon: 1nawnna nbyr 85w onm
12 ymYTnwna nTnnw; Hyamson: ‘it should not enter
his mind that he can secure its continuance by his

striving’.%

® wo( Ls""'"): Ibn-Paquda: 90wy 8770w K12 PONIR IRD
nY Pam xa mwo; Ibn-Tibbon: 1 MY P 11 o
1IN 171 102 IMYTIWR nawn MK naw’; Hyamson:
‘If they bring him a profit, he lauds them, and
praises his own diligence in using and choosing

them’.?°

manmnYn

TRINWR (i\\,ﬁuj): Ibn-Paquda: 5% nin nen RS TON
HRYDIRORY HYabR '8 Avn 773 IRINWR3; Ibn-Tibbon: &Y WK
5yanar Hyaa ny o mannwna 858 omwy Har; Hyamson:
‘that cannot be discharged, save with the cooperation of

another person in mutual relationship, one of them active,

the other passive’.”!

88 The service of God, chapter 5.
89 The service of God, chapter 7.
90 Trust in God, chapter 5.
91 Trust in God, chapter 4.
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(27) paann

R (8 Jé\he): Ibn-Paquda: i77nonY nnnardn n oHN
APIa 8N OR 7973; Ibn-Tibbon: 5 M w 12 1M23NNAN WRAM
unn nhynbw nn 58 nx1Tn; Hyamson: ‘the least increase of
your power over him regard as important, so that it may
be to you a step to a greater victory’.>?

(28) mxinn

mm () Ibn-Paquda: D12a 118 IRAOR PHAOR TR RAR
orH MR ORIHR VRONAR N oxbIdR; Ibn-Tibbon: Yar
DNY MRINM DR 132 0730 37 N2TA MR DR MW ATR0 mnD;
Hyamson: ‘the forces that uphold the latter evil disposition
are superfluity of speech, excessive social intercourse’.”

The roots 7731, *"&3, 57w and 57nw all exist in the Hitpael stem in
Rabbinic Hebrew, but do not occur as verbal nouns. The roots 1”1
and p~5o also exist in Rabbinic Hebrew, but the relevant meanings
of these roots are semantic neologisms coined by Ibn-Tibbon.

3.6 Linear word-formation: Rabbinic stems

Five of Ibn-Tibbon’s neologisms in this translation were created
by deriving new lexemes from rabbinic stems. Four of them
(examples 29-32) are adjectives that were derived with the suffix
-1, while one of them (example 33) is an abstract noun that was
created with the suffix -iif.

The suffix -7: this suffix, ya’ an-nisba, was originally used in
Semitic languages for expressing relationships (mostly with

92 Wholehearted devotion, chapter 5.
93 The service of God, chapter 5.
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regard to tribes, families, and places), and it appears in Hebrew
already in Biblical Hebrew. In Medieval Hebrew, mostly due
to the influence of Arabic, and Ibn-Tibbon’s contribution, the
use of this suffix widened, creating a wide variety of semantic
meanings.**

(29) MR
The lexeme MK in rabbinic Hebrew means mainly ‘air,
space, gap, weather’. With the suffix -i, Ibn-Tibbon created
a lexeme that means ‘a resemblance to air’. Judging
from the Arabic original, it is reasonable to assume that
Ibn-Paquda meant here ‘a resemblance to fire’ and this

lexeme was in fact created due to a mistake on the part of
Ibn-Tibbon.%

RN ( ;55\))5): Ibn-Paquda: 81873 RUKMI RIMI 72 P o0
ORPOR PRIWKROR FurmnY 89IRwn; Ibn-Tibbon: 18 "am
DUrOYa DWRA NPIMID AT MR Imn oep; Hyamson: ‘to
this human body God has joined a spiritual and ethereal
entity akin to the spirituality of the higher beings’.?

Examples 30 and 31 represent two lexemes that were formed by
using the same rabbinic stem (see example 9) and two different
realisations of the suffix -i. Apparently the realisation -an7 in "9
was created under direct Arabic influence of the lexeme LS’L“""“"
However, it is not clear why two separate and different forms
were created by Ibn-Tibbon.

94 See e.g., Noah Shapira, “The Development of the Terminology of
Chemistry in Hebrew” (in Hebrew), Leshonenu 24 (1960), pp. 95-105.

95 Qafih, Torat Hovat ha-Levavot, p. 108.

96 Examination of creation, chapter 5.
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(30) -0

(a) mxnoi (u.s\.‘wq-): Ibn-Paquda: ornoxin 815 N9
RORDINOR AMMEONT TURMOR TIp RANATIO NN
8n3; Ibn-Tibbon: nya ovsisn oiwina 0ha poynm
ob¥R 1Mo 1an pmTm 7kn; Hyamson: ‘occupying
themselves in these concerns, with their physical
senses, only when it is necessary and urgent, because
they regard this world cheaply’.®”

(b) moi ( gemw>): Ibn-Paquda: NRTHOR 2N RDATNR
TIT2 PRIT PROT PROIORT AIRTWHRY DRYVHR 10 IDIOK;
Ibn-Tibbon: 5a8nn 13 NPowa MKRIAN NAAR AN DNR
7913 "% R H3wnm nnwnm; Hyamson: ‘one of them
is love of physical pleasures — eating, drinking,
excessive gratification of the sexual impulse and
other bodily needs’.?

(31) =1

1RND; ( ;93\"“‘“'?'): Ibn-Paquda: 02158 pin TMOR 3R H8pI
AIRNDE 7T AR Y2 n; Ibn-Tibbon: mwman anR 0K
1D MIPM AmIn San wain nywun; Hyamson: ‘another said
that abstinence means denying oneself all relaxation and
physical pleasure’.?

According to Ben-Yehuda,'® the noun n is the verbal noun of
the verb min ‘to count’ in the Qal stem. The rabbinic meanings
of mn are ‘number’ (a synonym for the Hebrew word -aon)

97 Repentance, chapter 10.

98 The service of God, chapter 5.

99 Abstinence, chapter 2.

100 Ben-Yehuda, Milon ha-Lashon ha-Ivrit, pp. 3096-3097.
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and ‘counting’ (a synonym to the Hebrew word n). Only in

medieval Hebrew does the lexeme 1n acquire the meaning of

a group of ten men. In his creation of the word *1n, Ibn-Tibbon
uses the original rabbinic meaning.

It is interesting to note that in Ibn-Tibbon’s translation

method, which is at times literal and at times contextual, the

adjective '1n in the following examples correlates alternatively

with the Arabic masdar — equivalent (a) — and with an Arabic

adjective — equivalent (b):

(32) 1

(@

(b)

72p ()" Ibn-Paquda: 725051 TOOR RITWNP
PRAYOR PV D PRYIOR 2IN RIPIID TITAONT 2PN
Ibn-Tibbon: 1Py *¥YINM 3I0M AWNAD YR HR 137p
D°118¥17 '3 72 MR Ton; Hyamson: ‘they approached
subjects belonging to abstract thought, mathematics
and applied sciences; they rent the curtain that kept
them from seeing ways that are hidden’.%?

1Y (g >4 ): Ibn-Paquda: DTpna KMaN DTPR ATMOR IR
'r-ry‘m" 'ROY *TTYOR TARK; Ibn-Tibbon: mTnxn "0
1IN IRWY 1IAn TARA NP 10nTR; Hyamson: ‘that
unity preceded it, just as the numeral one precedes
the remaining numbers’.!%

The suffix -it: this suffix, which expresses abstract ideas, has

its origin in IlI-waw nouns to which the feminine suffix -t was

101 For this meaning of the root ,, cf. Joshua Blau, A Dictionary of Mediaeval
Judaeo-Arabic Texts (Jerusalem: The Academy of the Hebrew Language
and The Israel Academy of Sciences and Humanities), p. 421.

102 Repentance, chapter 9.

103 The unity of God, chapter 7.
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added, e.g., mp3, mnT. Its use was later expanded to non-III-
waw roots, consequently forming part of new nominal patterns,
e.g., qotiliit, qatlit, higqataliit, and hitqattoliit — probably due to
Aramaic influence, where this suffix is used to form the verbal
noun.!'%

(33) mrna
This lexeme was created by the suffixation of m- to the
lexeme mina. All four equivalents below have the meanings
‘unimportance’ and ‘vice’:

(@) 1oRDI (4wlws-): Ibn-Paquda: 877 AN *HY N3 RIRD
ANHRTN ANOKRDI *HY TNDF NHRRA D TRANIRORI PIMOX;
Ibn-Tibbon: MYTNWAM NRM ME™Na 3mM3 ANR DN
IR MM DY a1 NIpna nati; Hyamson: ‘if you
use so much diligence and effort to further the
well-being of your body, despite its pettiness and
unworthiness’.1

(b) vpo (Jajiw)Z Ibn-Paquda: q0Ipo1 TaR¥p1 N0 8HOR
nynby 877 °5; Ibn-Tibbon: TMM ey 110N ARIN 89N
711 9273; Hyamson: ‘do you realize how faulty and
mean your behaviour in this regard has been?’.1%

104 See, e.g., Hans Bauer and Pontus Leander, Historische Grammatik der
hebrdischen Sprache (Halle: Niemeyer, 1922), pp. 505-506; Emil Kautzsch
(ed.), Gesenius’ Hebrew Grammar (2nd English edition, trans. by Arthur
E. Cowley; Oxford: Clarendon Press, 1910), p. 241 (8§86k); Raphael
Nir, Word-formation in modern Hebrew (in Hebrew; Tel-Aviv: The Open
University Press, 1993), pp. 75-76. Cf. also Ze’ev Ben-Hayyim’s note at
the end of Aharon Reuveni’s “Letter to the Editor”, Leshonenu 16 (1949),
pp. 223-224.

105 Spiritual accounting, chapter 3.

106 Ibid.
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() M (,&»): Ibn-Paquda: Pa mip9R "9 150N K TIROR
TR5R5ia "nanwn H5p 891 TR Tava Hni 7; Ibn-Tibbon:
MY VAT 7Y MINNaa 50 TIaY TINYY URWI RY THR
T9133; Hyamson: ‘O my God, neither my ignorance
of my insignificance, nor my little knowledge of Thy
greatness’.!?’

(d) xep (oleds): Ibn-Paquda: mH& ¥R 12 03 H3ws
1N WNRD v A Repy; Ibn-Tibbon: *wai Mav §3 DR
AN N MYV AR MR YO8 N3 13; Hyamson:
‘since this is so, it would be a manifest degradation
and a despicable error to trouble my soul with this
world and set my thought upon it’.1%®

4. CONCLUSION

From the examples presented above, it is obvious that rabbinic
Hebrew was a significant part of the nominal lexicon used by
Judah Ibn-Tibbon to translate Duties of the Hearts, whether he
included rabbinic lexemes that were used with no morphological
or semantic changes, biblical lexemes with semantic shifts that
occurred in rabbinic Hebrew, rabbinic lexemes that were given
new meanings by Ibn-Tibbon, or morphological neologisms that
were created by Ibn-Tibbon himself.

As previously noted, this small demonstration serves to
indicate the state of the lexicon in Ibn-Tibbon’s translations.
Aside from several semantic shifts, which are relatively rare in all
periods of Hebrew (i.e., ellipsis and folk etymology), it seems that
Ibn-Tibbon used a systematic method for expanding the lexicon
according to his needs and the Arabic original. The demonstration

107 Ibid.
108 Wholehearted devotion, chapter 5.
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here presents this method and its basic components. Nevertheless,
we should take into consideration the fact that this method was
not employed exclusively with Rabbinic Hebrew by Ibn-Tibbon,
for he used the same approach and principles when enriching
the lexicon with lexemes from all periods of Hebrew. It seems
that methodologically, Ibn-Tibbon was familiar with semantic
processes and with the grammatical characteristics of Hebrew
and Arabic and that he unquestionably knew how to use them in
order to enrich the Hebrew lexicon.

As can be seen in the above examples, the same Hebrew
lexeme is frequently used to translate several Arabic equivalents.
This obviously reflects the condition of medieval Hebrew, and
especially the richness of, and variety in, the Arabic lexicon, in
comparison with the insufficiency of Hebrew. Although this is
the case with most of the Hebrew entries, one should take into
consideration that, at times, the opposite occurred, when the
same Arabic lexeme had several Hebrew equivalents. Frequently
Ibn-Tibbon created neologisms by adding suffixes to an existing
Hebrew lexeme (a lexeme from an earlier stage of Hebrew or
a neologism of his own). This suggests a moderately automatic
way for creating neologisms and enriching the Hebrew lexicon.
Similarly, for Ibn-Tibbon the creation of verbal nouns and nouns
from existing Hebrew roots has become a productive method for
new lexemes.

Semantically, the lexicon of Rabbinic Hebrew in this translation
is varied. An analysis of all the rabbinic entries suggests that the
semantic fields from which they were taken were rich and broad,
and they correlate with all the subjects Ibn-Paquda deals with in
his book: Halakhah (Jewish law), nature, proficiency, economics,
time, the human body, faith, knowledge, society, and culture.

In light of all that has been stated above, I have some
reservations regarding the declarations of Jewish authors and
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translators about the state of Hebrew in their era. Although
classical Hebrew did not provide all the vocabulary needed in
medieval times, it did provide the linguistic and lexical bases on
which the lexicon could be evolved. Therefore, as I mentioned
above, I believe that these statements regarding the ‘insufficiency
of Hebrew’ reflect the approach of these authors and translators
to the purity of Hebrew (3nw5n mny), and not only to the state
of the language: Classical Hebrew supplied all their lexical and
morphological needs, and enabled them to create neologisms.
Because they needed the neologisms to translate and compose
different works, they had to ‘violate’ the principle of preserving
Hebrew as an ancient and holy language.






