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6. JOSEPH OR ZAMBILFROSH

Dorota Molin

Speaker: Zarifa Toma (ChA. Enishke)

Recording: Lourd Hanna
Assistants: Aziz al-Zebari

Audio: https://nena.ames.cam.ac.uk/audio/219/

Summary

This story fuses the Quranic narrative of Joseph the Egyptian
with the Kurdistani tale of the wandering basket-seller who re-
sists seduction, Zambilfrosh. The protagonist was the son of a
king who was wondering through the world and was imprisoned
in a foreign country. One day, he was able to explain the king’s
dream, after which the king made him his advisor. The king’s
wife tried to seduce him and tempted him with great wealth.
Zambilfrosh, however, resisted, claiming that he was a simple
basket-seller who did not deserve any royal privileges or a royal
wife.

One day, the protagonist’s brothers came for grain. Zam-
bilfrosh tricked them by accusing them of theft, but then revealed
his identity to them. The brothers were reconciled and Zam-

bilfrosh became their leader.

© 2022 Dorota Molin, CC BY-NC 4.0 https://doi.org/10.11647/0BP.0307.03
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(D >aw brat mdlka wewa.! brat malka wewa,! >awa=w befa la Oele
[uxdade.' Sgele b-donye x3sle.! xasle b-donye qam-xazele ware gu xa

>aOra xéna,' xa xayatuba xéna.! gam-dawqile, darile gu sjon.!

(2) malka ma xzele b-xulme?' har malka b-gane xzele b-xulme
%5td tawraba zdbun' xala *astd trise.| u ma xzele b-xulme diye har
>awu b-gane?' >awu b-gane ma xzele b-xulme “nafs al-lele*?' xzele b-

xtulme,! hole xzada daxla,' >a5ta bagaOa daxla' Sadla I-bage diyye.!

(3 more “ana yidonna mandi-la,' bas 1& maxkanna.” more
‘mandi-le?' maxkele mandi:le!” more 1é maxkonna,' & haneli.! >ana=w
xunwaBi-wax.! t-aBe yoma ’an xunwa0i p-sahdi *olli,! bas gqam-
tardili.”

(4 more ‘la,’ad *awa b-yidéle xulmot dawa malka,' mnablaxle.”
xasle kosle diye more ‘mandi-la gosotta, fagira?' mandi-le goasattat
28td tawra@a zdbun °axli trise?”! more ‘pt-aBelux ’a5td Sanne xa

xadda,' xa garani,' *ajebuifa.’

(5) m-daha mhami,' mlile guniye,’anna maxazan diyux xatte-w
dabra,' b-barya garani b-xéla.! ya‘ani xelanta.! *a$td Sonne garani pt-
>awya.” >awa mjume‘le mjume‘le mjume‘le mjumée.!

(6)  ‘ayyabaxte diye drela ’ena *slle diyye.! >azawa ba@re,! baore,!
>amra ‘hayyu I-beBa xdl-u $ti.! hal hadax gam-awdale,! mara b-yanne

taj malka talux.!

! Or perhaps d-daxla, i.e. with the genitive particle d-.
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@D)] He was the son of a king, the son of a king he was. He did
not get along with his family. He left, wandering about in the
world. He travelled around, they saw him enter another country
and began a new life. They arrested him and put him in prison.

2) The king saw something in his dream, the king himself
saw in his dream: six skinny cows devouring six healthy cows.
What did [Joseph] see in a dream, what did he see in his dream
the same night? He saw in his dream that they were harvesting
wheat. Six bundles of wheat worshipped his bundles.

3 [The next day, Joseph told those in prison about his
dream.] He said, ‘I know what it is [about], but  won’t tell.” They
said, ‘What is it? Tell us what it is!” ‘I won’t tell, I am not com-
fortable telling,” he said. ‘It is about me and my brothers. A day
will come when my brothers will kneel down before me, but they
have expelled me.’

(€))] They said, ‘He will be able to interpret the king’s dream,
let’s take him [to the king].” He went to him. He said, ‘What is
the story, poor fellow? What is the story of six skinny cows de-
vouring fat ones?’ He said, ‘You will have six years of famine, a
rise of prices, something astonishing.

5 Therefore, believe [me], you need to gather wheat and fill
your sacks, your storehouses with wheat and corn, because a
strong famine will come, I mean. There will be a terrible famine

for six years.” [The king] began to store wheat, more and more.

(6) [Meanwhile,] his (the king’s) wife began to look at him
with desire. She would follow him and say, ‘Come, eat and drink.’
She did this: she told him, ‘T’ll give you the king’s crown.’



38 Neo-Aramaic and Kurdish Folklore from Northern Iraq

(7) mare “ana Zambil Fros-iwen,? y-zaqron zanbire-w haqqi b-
yatte xa lira,! pt-azan.! >aw wele $uli,' *ana & peSon malka °ana.! 1é
hawan malka.” wele $ule diye hadax-u malka gam-kabele-w monne

mdnne.! °u *ap awa manne man d-awa.!

(8 Oela xa zawna xunwaBa diye hire,! Smelu gu flan dawla ’20

dabra mzabone.! xasle xa b-xa mdnne.! ma wadle >awa?!

(9 >awasle kyala °an xotte! *u drdyalla talehi.! $qalle xa kaset
dehwa *56wale y-dari b-kasat déhwa,' gam-darele gu tenet xa mdnne.!

x38le,! rxaqle t-mate -mdita,! xasle har jes baOr diye.!

(10) more har ’awa,! mare ta malka “ana hatxa pt-awdon,' gam-
ganwila ayya *amana diyyux.! >anna xunwa@a diye-le.” xasle baOre

hal qurbat mditey,! ya‘ani wara,' gam-dawgqile,' me0ile.!

(11)  more ‘qay,! max wide?' ¢t mandi,! [éx wide axni.” ‘moare 14,
wutu gniwella tazat déhwa.! ‘daxxi, *axni matu b-génwaxla?' yalla
yalla mtela dabra ’sllan-u nase kulla matla mkupna t-mamtax l-
mdita.! mare ‘pOuxu guniyatexu.” har awa gam-pa@axle °ay guniya.'

mare do-mbarbi *dxxa.! platla kasat dehwa tama.!

(12) ’anna ma wadle?' qam-Saqlile >aw xoneh.! yani ydele *3bbe

diye.! gam-3aqlile xunwaBa diye ’aw t-ile kas malka.'

(13)  xasle >abbe b-dabra diyye.! kut mondi t-awédwa,' [56wa l@a.!
>a8td $anne y-sahdiwa *alle diyye.! y-‘abdiwale.! *u hul °egot t-ile pise
gore-w gwire kille,! >aw xona rayyas diyehi wéwa.! >ana ’o mandi

tnayollax.!

2 ‘Basket-seller’ is said in Kurdish. In the Aramaic versions of the story,
‘Zambilfros’ is either ‘basket-seller’ or the protagonist’s name, or some-
times even both at once.
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7 He said, ‘But I am a basket-seller. I weave baskets for
which I earn one lira, and then I leave. This is my profession. I
will not become a king. I will not be a king.” This was his job. The
king liked him and helped him, and he in turn helped [the king].

(8) A time came when his brothers were in distress, they
heard that in such-and-such a country, there was wheat for sale.
They all went to him, one by one. What did he (Zambilfros) do?

9 It was he who measured the grain and put it in their sacks.
He took out a golden cup which he had—they used golden cups
for measuring out [the grain]—and he put it in the sack of one of
them. [As] they went back to their [home] city, an army went
pursuing them.

(10) [Zambilfros] said, he told the king, ‘This is what I am go-
ing to do. I'm telling you—they have stolen your cup.” They were
his own brothers. They chased them until outside their city, I
mean, [they were] outside when they captured them and brought
them [back].

(11) They said ‘But why? What have we done? Nothing, we
have done [nothing].” ‘You have stolen the gold cup.” ‘How
[could it be?] Why would we steal it?! The wheat would have
barely reached our city and our people would have died of hun-
ger before we could bring [it] to the city!” He said, ‘Open your
sacks.” He himself opened the sack. He told them to empty it
here—and the golden cup appeared.

(12) So what did they do? They took away their brother. I
mean, they recognised him. [Then] they took him with them, the
brother who was with the king.

(13) They went away with their grain. There was no objection
to anything he did. They would kneel before him for six years,
they worshipped him. And until they all grew up and got married,
that brother was their chief. This is what I am telling you.






