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10. THE BRIDGE OF DALALE

Dorota Molin

Speaker: Ameen Isa Shamoun (ChA. Zakho)
Recording: Lourd Hanna
Assistant: Salim Abraham

Audio: https://nena.ames.cam.ac.uk/audio/226/

Summary

A builder called Toma was commissioned to construct a bridge
in Samana. After he had completed it successfully, the local ruler
cut off his right hand, so that the builder could not repeat such a
project for another city. The builder took revenge by causing it
to collapse. Toma fled the city and arrived in Zakho, where he
was commissioned again to build a bridge. He could not, how-
ever, prevent the bridge from collapsing. In a night vision, he was
told by an angel that he must put a ‘living soul’ into the bridge.
In the morning, Toma’s daughter-in-law, Dalale, reached the
bridge first, so she was the one to be sacrificed. Dalale agreed to
be put in the bridge to save Toma and his family. After this, the
bridge was completed successfully. Dalale was put in the bridge

alive, but died there after some days.

© 2022 Dorota Molin, CC BY-NC 4.0 https://doi.org/10.11647/0BP.0307.07
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(D ’ana ’iwan ’Amin ‘Isa Sam‘On,! m-nasot *>snax.| Sammot
yommi Jwane Sabhi Jelazar,' °aydan m-nasat *asnax.! >u yammi ddha

hdyun turzaq.' >alaha merax xaya=w umr diya.'

(2) nixat sawi ’amor ’snnuhu qossa bdé’la...! ’snnuhu qabl
>alpa-w °a$ta >amma $dnne gu xa mdntaga Semmaw Samdna.!
mdntaga $ommaw Samana.! *5twale xa ’dmir.! dmirat mantaqa,’

>dmir gdldka zangin ’iwa.! *stwale tajara man Sarq-u mon garb.!

(3)  fa ’stwa maya,' ndhar,' “benu-u bén mumkan ’oroppa,' ’u
mumbkan *asya”.! fa >abewa *awad xa gasra,! xa tawdsal.! gasra ya‘ni
t-mate l-oxddade,! xa-mondi t-hawe ibiir,] mabor tojara diyu,
mumkan ma‘bar tdwdbel,! zord‘a,! sand‘a,! tjara,! ’u ma ‘iton
mabeére,! 1én *dmir,! dd’oman ’timdra>-ilay,’ miiliik-ilay k-abi tajara

diyehan hawya,' °u ba-daw wagqt diyéhon.

(€)) fa ’dmirat mdntagot Samana... ’e,! tab‘an ’on ratox al-
Sommoat Samana,' tab‘an 1liBan hatxa mondi.! bas °i@an xa ‘d’ala hola
biyat mdntaqat harbole $ommaw ‘d@’ilot Samanu,! “wa laysa*
Samana.! Samanu.! fa ’sdan,! ’awwa mon hddor,!! man ’awwa

mantagqazile.

(5)  fa’dmir diyehon tloble *annu ‘k-abon banan xa gsra.” fa ba-
daw waqt mjumede *>nnuhu tab‘an hade lotwa miihandasin,' bas
otwa maha... ’amrdxwale “sahab as-sdna‘a”.! >anna d-palxi b-ana
mondyane hosta y-amriwale.! fa tele xa-monnu y-amor “ana b-awdon
kdda jasr.”

(6)  $omma daw hosta mdha-ile?! Sommu Toma.! hamka mere
lewe Sommu Toma.! Semmu ‘Abbds ’iwa.! sdbab?' meru annahu bo-
daw wagqt kut Toma mdradaf diyu ‘Abbds *iwa.! dax Mohammad *am-

rax,! y-amrile °Abu Jasam.! ’Ahmad y-amrile *Abu... °Abu Sab.!
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@)) My name is Amin Essa Shamon, from Esnakh. My
mother’s name is Juaney Sebhi Jelazar, also from Esnakh. My
mother is still alive, may God grant her a long life.

2) My late grandfather used to say that the story began 1600
years ago in a region called Samana. The region was called Sa-
mana. It had a prince. The prince of the region was very rich. He
had trade with East and West.

3 So, there was water, a river between him and—perhaps—
Europe or Asia. So, he wanted to build a bridge, a connection. A
bridge so that [they could] reach each other, something that cre-
ates passage, [so that] he could take across his merchandise, per-
haps take across spices, agricultural produce, industrial products,
merchandise or whatever, because he was a prince. [Those who]
are princes and kings always want their trade to work according
to schedule.

€)) So, the prince of the region, the Samana region... Of
course, if we look at the name Samana, there certainly is not
anything like that. There is, however, a family who lived in the
Harbole region called the Samanu family, not Samana, Samanu.
So this person [perhaps] came from this region.

(5) Their prince made a request [saying], ‘I want to build a
bridge.’ So, at that time, he collected... Of course, there were not
engineers back then. But there were what we called craftsmen.
Those who work with such things were called craftsmen. One of
those came and said, ‘I want to build you such a bridge.’

(6) What was the name of that craftsman? His name was
Toma. Some people said that his name was not Toma. His name
was Abbas. The reason? They said it was because at the time
every Toma had the synonym Abbas, the same way as we say
Muhammad is called Abu Jasim. Ahmad is called Abu Shab.
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(7)  yani kut-xa ’atle mdradaf Samma diyu.! fa Sommoat Toma
mdradaf diyu ‘Abbds °iwa.! 1o°dn hamka y-amrile jasr ’al-‘Abbasi.!
ham k-amri* la.! *aw jasr kam-banele xa miihandas surdaya,' Sammu
Toma.” “hal hiya hdqiga?' >am xdrafa,' >’am waqe®,! *snnuhu qossa

hatxa ila mara.!

(8)  fa’damir ’amor ta Toma,'! ‘bni jasr.! u xzi ma k-abat mon pare,!
mon déhwa,' mon kada.! al-mithdm,' k-abon banat jasr hatta naglon

tojara diyi,' lablonna man *ayya mddina diyi *allat miidon xéne.”

(9)  fa bde’le Toma babnayat jasr.! kam-"awadle b-sab‘a gdnator.!
sab‘a gdnatar kam-banéle.! kom-"awadle sab‘a gdnator.! tdban,' lit
xa-moandi *annu >amoar, *annu xa yoma,'! xa $ata,! *asra Sonne,! bnele.!

lé yedox kma.! >al-mitham bnele jasr,! [o°dn jasr sab‘a gdnator.!

(10) ma ma‘naha sab‘a qdndter?' *snnuhu *aw ndhar rabe ywa.!
[o’dn sab‘a qdnater k-abe Sagli masaha,' ’onnu l-’ay mantaqa.
mumkan bas ’iwa masahat >aw ndhar rabta man Xabur ddha ’ile di-
yan b-Zaxo.! mumkan,' mumkan max djla ’iwa.! zen, fa,! kom-banele
jasr.! xlosle man jssr,! “awwal mon nawhi fi* aw tarix,! zaman

diyehon.! zaman diyehan,! ba-daw tarix.!
(11)  fa ma *adyo,! *dmir diyan?' *iman xlasle jsr,! gdldka psixle,!
lo’annu wadle xa-moandi tarix b-mahke 3llu.! b-amor >annu “awwa

jasr tele bnaya b-*>ahad flan >dmir*.”

! As this paragraph makes apparent, the two indicative (i.e. realis) pre-
verbal particles k- and y- co-exist in this dialect. Cf. y-amrile ‘they call
him’ in the previous sentence and k-amri ‘they say’ in this one.
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7 That’s to say that everybody has his own associated name.
So, Toma’s associated name was Abbas, and therefore some also
call it the Abbasi Bridge. Some others say, ‘No. This bridge was
built by a Syriac-Christian architect called Toma. Is it true?

Whether it is a myth or reality, this is how the story is told.

(8 So, the prince said to Toma, ‘Build the bridge. See how
much money, gold and such you would like. Most importantly, I
want you to build the bridge for the transportation of my goods

from one town to another.’

9 So, Toma began building the bridge. He made it with
seven arches, with seven arches he built it. He made seven arches.
Of course, there is nothing that says he built it in a day, a year or
ten years. We do not know how much time. The most significant
thing is that he built the bridge because the bridge [had] seven

arches.

(10) What is the meaning of seven arches? It is because the
river was large because [those] seven arches have to carry [the
trade for an entire] region, that is for that region. It is possible
that the area of the river was larger than Khabur, our own river
now in Zakho. It is possible that it was as large as the Tigris. Well,
he built the bridge. He finished the bridge, the first of a kind in

history, in their time. In their time, in that period.

(11) So, what about our prince today? When the bridge was
finished, he was very happy, because he had done something
which history would talk about. [Someone] will say, ‘This bridge

was built in the time of prince so-and-so.’
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(12) °okey, *snnuhu b-zale-w ati-w $ula palxi b-ras jasr,! fa ma
wadle >amir?! hatta *snnuhu >awadwa xa hddiya rabta ta *awwa mu-

handos,' Toma,! mkarsmwale,' ma wadle biyu?!

(13)  kem-qarele l-gébu.! kam-qatela ’idu d-yamne.! fa >amri,' ‘-ma
b-qatot *ay ’idu d-yamne?’ *amor,! ‘hatta la *awad xa jasr xena nafs
dawwa.! fdqat *awwa josr,! d-wadle >awwa,! kam-’awadle tali.! *u
>awwa p-payas,| hatta paya$ Somma diyi ‘abra tarix, >onnu >amri Afi

>ahad *31->dmir,! flan tele bnaya aw jsr.”

(14)  fa hosta Toma,! >aw *amrax muhadndos,! 1é->amrox mithandas
Toma.! hosta y-amriwale,' banaya Toma,! galdka mqohére.! ’idu kam-
qatila,' >u >’awwa man hostdwata,' °u man banayat >ay mantaqa,' *u

>aw °ahad diyu °iwa,! fa gdldka mqohére.!

(15) mere ta ‘@’sla diyu,' *amor, “ana ’awwa mondi wadli ta
>dmir, °u >"awwa mkaramli ba-l-mugqabel qate *ida diyi,' fa ’idan,' >ana
bad la pis atli dokta gawa daya mdntaqa.' lazem ’ana mhajron m-

>aya mdntaqa,' *u palton mdnna.’

(16)  fa ’amir §mé’le,' *snnuhu Toma p-palot mon madina.' *amor
‘granle Toma tali.” zalle gébu.! *amoar lalu,' “ayat har b-zalux,! *u jasr
wadlux tali.! bas modi?' ma *awdat I-j3sr,! hatta jasr payas I-umiir

kallu?”

(17) Toma gdldk ddki wa.! >amoar talu,' ‘maytat Sawd,! y-amraxle
maske! qurrad y-amrile b-‘drabi.! maske °ad *irba,! *ad *urba koma.'
>ad t->urba koma.! malatle xalya *ad *urba koma.! *urba ya‘ni t-wane,
mil *azze.! sab‘a qurrad ’ad ’aswad,' *ad t-’urba koma.! °u bayzotla

llat jasr.! jasr diyux p-payas I-‘umiir kidlu.! °dbad la y-napal.”
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(12) So then people were coming and going, working on the
bridge. What did the prince do? Instead of giving this architect
Toma a huge gift in order to honour him, what did he do?

(13) He summoned him to his side and cut off his right hand.
They said, ‘Why would you cut off his right hand?’ He said, ‘So
that he does not make the same bridge as this one. He has made
only this bridge that he built for me. This one will remain so that
my name will remain throughout history, that [people might say
that] this bridge was built at the time of prince so-and-so.

(14) So, craftsman Toma, or, shall we say ‘architect’, we shall
not say ‘architect’. He was called a craftsman, builder Toma, he
was greatly upset. His hand was cut off. He was one of the crafts-
men, the builders of that region, he was one of their own. He was
very upset.

(15) He told his family, he said ‘I made this for the prince and
he rewarded me by cutting off my hand. Well then, I no longer
have a place in this region. I must emigrate, move away.’

(16) The prince heard that Toma would move out of the town.
He said, ‘Summon Toma for me.” He went to him. He said to him,
‘You are going anyway, and you have built a bridge for me. But
what? What would you do for the bridge, that the bridge would
last throughout time?’

(17) Toma was very clever. He said to him, ‘Get seven of—
what we call—waterskins. They are called qurrad in Arabic. The
skins of rams, black rams. Fill them with the milk of black rams.
By rams I mean sheep, not goats. Seven hides of black rams. Pour
them on the bridge. Your bridge will last forever. It will never
fall down.’
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(18) fa >awwa mére,! “oke, mit méskala.” “fa Odani yom,' 0alo6
yom,2! Toma $qalle ‘dala diyu,' *u yalu-u beta diyu-u mdndi diyu.' °u
gomle mhojere mon Tarkiya,! tele -Zaxo.!

(19) fa ma wadle *amir?' >dmir ma wadle?' >amar, “ana wasiyat

|

mere Toma tali,! b-awddnna.! b-awddnna,' mhdgegonna.” ma wadle?!
motele sab‘a qurrad mon xoalyat wane kome, arba koma.! kom-

bayazle ras jasr b-layle.!

(20) “@ani yom* gdmle,! le jasr hole kulle mpila,' [2°dn wadle
Atdfa‘al kimyawi®.! >awwa xalya amat ma hawewa dorya,' jas ’iwa,!
pre wa,! xzi ba-daw waqt mahe wa.! fa jasr,! kul josr mpalle,” >amar

’iman mpalle jasr.! tdb‘an, ba‘d killu,' xazax Toma ma wadle.!

(21)  fa Toma platle man mddinat Samana.! xa yoma,' tre,! *asbii’,!
kdda,' xa fatra zaman iya mtele I-Zdxo.! *iman mtele Zaxo! >dmirat
mdntaqgot Bahdindn bo-daw wagqt,' aw d-iwa b-Amédiya,' b-Zaxo

wa.!

(22) $me’le *3nnuhu tele xa hosta.! *u >awwa hosta ’ile xus hosta.!
hole benya hatxa jasr.! jasr 9mlagq fi flan mdntaqa,' *u kada-w kdda,
’e.| fa >amir ma mere,! >ad Zaxo?'

(23) mere,! “ahsan $i >onnu >‘awwa bane xa jasr taleni gawat mditat
Zaxo,! [o’dn 3twale ¢u rabt benatehon.! >amrax *onnu °ad °ara.! fa

>awwa b-bane taleni xa jasr.” *an *amrox xa gsra.
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(18) This one said, ‘Okey, no problem.” The next day, or the
day after, Toma took his family, children and belongings and mi-

grated from Turkey. He came to Zakho.

(19) And what did the prince do? What did the prince do? He
said, ‘I shall carry out the instruction that Toma gave me. I shall
carry it out.” What did he do? He brought seven skins of milk of
black sheep, black rams. He poured them onto the bridge at
night.

(20) The next day, he woke up. The bridge had all fallen down
because [the milk] had caused a chemical reaction. As if this milk
was poured on something, plaster, soil, whatever it was at the
time. The bridge, all of the bridge, had fallen down! He said after
the bridge had fallen down. Of course, now we see what Toma

accomplished after all.

(21) Meanwhile, Toma left the town of Samana. In a day or
two, a week or so, he arrived in Zakho. When he arrived in Zakho,
the prince of the region of Bahdinan, who would [later] be in

Amedia, was in Zakho at that time.

(22) He heard that a craftsman had arrived. This craftsman is
a good one. He has built such a bridge. A great bridge in the
region called so-and-so, and so on. What did the prince of Zakho

say?

(23) He said, ‘The best thing is that this man builds a bridge
for us inside the town of Zakho, because there was no connection
between the two sides, that is, a land [connection]. So he will

build a passage for us,’ let’s call [it] a ‘bridge’.
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(24)  fa grele ’ellot Toma.! *amor tdle,! ‘hayyu Toma.! k-aban man-
nux banatli hdtxa mondi.” >amor talu,' ‘ma y-xalof.” fa bde’le Toma
babnaya.! >amri babawatan,' *amri >annu ‘Toma bde’le babnaya b-
jasr.! ham 1 yedax xa yoma,' ’esbit’,! $ahr,! sdna,! kdda,' >aw hole

babnaya.! ba-tlata béne,! ba-tlata béne,' kam-banele jasr.!

(25) y-mate “nihaya I-’axar qantara®.! wadle josrat Dalal b-xamsa
qgdnater,! mit Sawwa.! Samana wadle b-§awwa.! bas >awwa kom-ba-
néle,! xamsa qdnator wadle ta josr.! bnele *allot josrat Dalal gawat
mditaot Zaxo.! >amri >annu tlatd bene mtele Toma nihayat rabatle jsr,!
y-napal jasr.!

(26)  fa hole wila *ahadot *dmirat Zaxo,' ’inu... awwa,! *dmirat
Bahdindn,' ’inu *an la bane jasr b-qatille.! >‘awwa y-amar “ana,’
’awwa kam-qate ’idi=w ’awwa b-qate rési.! e, ‘adi.! *u ana ma

>awdanna?’!

(27)  fa b-layle tlable mon °alaha-w msoléle.! "u mére,! ‘ya *alahi,’
Yinu talban monnux awdatli xa hal,! ’inu ma *awdon?' ’ana b-xa

’ide-wan.! °u b-idat ¢aple holi baplaxa.’

(28) moan ‘amdle,' >u har Toma tama y-damaxwa.! yani gob Sula
diyu,! hatta darewa bala l-$ula diyu,' mon ganawe,! mon kada,' mon
zala=w ati hatta dare bala I-$ula diyu.! [°dn *akid *snnuhu—y-amri—
Toma gdldk wa mixlos b-Sula diyw.! fa yomot tlata,! mpalle.! ma

>awad ba‘d?!
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(24) So, he summoned Toma. He said to him, ‘Come, Toma. I
want you to build me such a thing.” He said to him, ‘Fine.” So,
Toma began constructing. Our forefathers have said that Toma
began constructing the bridge. Our ancestors said that he began
building the bridge. We do not know for how long he was build-
ing—a day, a week, a month, a year or so. He built the bridge in

three attempts.

(25) In the end, he got to the last arch. He made Dalale Bridge
with five arches, not seven, [though] Samana bridge he had built
with seven. But he built this one with five arches, he made five
[arches] for the bridge. He constructed Dalale Bridge inside
Zakho. It is said that Toma reached the point of connecting the

bridge three times, but [every time] the bridge fell down.

(26) Someone of [the entourage of] the prince of Zakho had
given [a warning] that he, [that is,] the prince of Bahdinan would
kill him if he does not build the bridge. He said, ‘That one had
cut off my hand; and this one will cut off my head, But what shall
I do?’

(27) During the night, he pleaded with God and prayed. He
said, ‘Oh, God, I ask you for some solution, what I should do? I

am with one hand, I am working with my left hand.’

(28) [Toma was] with the workers and even slept there. That
is, he was near his construction site to watch over his building
[to protect against] thieves and passers-by, to look after his work.
That was also because—it was said—Toma was very devoted to
his work. On the third day, [the bridge] collapsed. What could

he do now?
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(29) dmbdxle.! msolele-w dmaxle.! b-layle tele xa roya, roya, ma?!
malaxa tele >amor talu,! “Toma,' lazem *awwa jasr ’ida ’on payas,!
4hdy yabqa®, lazem darat xa rith gaw.! 23an rith hawe barnasa *on
hawe haywan.! miithsm,' Arith hayya”.! daratla gawu *aw hay,' yalla

jasr diyux b-Oabat.” fa Toma msolele-w dmdxle.!

(30) gomle gadamta.! mére,! ‘ya °alahi.’ qadamta dd’aman'...
twale kalta.! hamka qiisas,' hokdydt y-mahkiwa.! xa y-amri bratu
’iwa.! xa y-amri kaltu ’iwa.! kut-xa xa-mandi y-amérwa,! hdsab ma.!
>ana holi $amya ’inu y-amri kaltu wa.! Sommaw Dalle,! Dalle,! mi

Ddlale.! $smmaw Dalle.!

(31) fa Dalle,' kaltat ‘aman Toma,' *dbii I-bnaya jasr,! fa,! yomiya
gqadamta y-matyawa ftra,' ya‘ni ftarta,' ta xomydna.! fa *stwalohan
monnaw... *3twale b-beta xa kalwa.! tobkram,! xa kalwa=w kome wa.!
kome wa.! fa y-matyawale monnaw-u raj‘awa.! >u ham mumkan ‘al
mud rxa.' *u kalwa y-atewa mdnnaw.! hole lipa *al,' *sllot Daldle.!

llot Dalle, >amrax.!

(32) fa gadamta xzéle...! bo-daw wagqt,! daw wagqt,' Zaxo y-am-
riwa da’aman,! ya‘ni, bas daw jasr,! >snnuhu y-amriwale josra mazan,'

Mpard mazan™s! jasr “aw raba.! y-amri I-mahi?!

(33) [D’an, y-amri,' *aykat >awrat daxel °eprat Zdxo,' ’i-mbayan
jasrat Ddlal,! 1o’dn jasrat Daldl “ali yewa,! *u drat Zdaxo kulla ‘adol
iwa,! 2°dn Zaxo mashiir-la b-*sdhal as-Sondi.! sdhal as-Sendi*™ Zaxo
da’oman ard diya,! *anu *dra ‘adol-ila.! fa *aykat palti,' *aykat xazi,

gdrak xagile jasrat Dalal.!
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(29) He went to sleep. He prayed and went to sleep. He had a
vision during the night. What was the vision? An angel came and
said to him, ‘Toma, if this bridge is to stand and remain, you must
put a living soul inside it, either of a human being or an animal.
But the important thing is that you put a living soul inside it
while still living so that the bridge will stand firm.” So, Toma

prayed and slept.

(30) He rose in the morning. He said, ‘Oh, God.” In the morn-
ing... He had a daughter-in-law. Some of the stories, that is, the
versions that they used to tell, say that it was his daughter. Some
say she was his daughter-in-law. Each one used to say something
different, it depends. I have heard that she was his daughter-in-

law. Her name was Dalle, not Dalale. Her name was Dalle.

(31) Dalle, daughter-in-law of our uncle Toma, the builder of
the bridge, brought him breakfast daily in the morning, that is,
breakfast, for her father-in-law. And they had with them... he
had a dog at home, excuse me. A dog, and it was black. It was
black. She would bring it along with her and go back. Maybe
even the whole way. The dog would come with her. It got used
to Dalale, or shall we say, Dalle.

(32) Hesaw in the morning... At that time, at that time, Zakho
was always called, I mean, the bridge was called the Great Pas-
sage, the Great Bridge, the Great Bridge. Why did they say [that]?

(33) [Because]—they say—when you enter Zakho, the Dalale
Bridge is visible, as this bridge is high while the territory of Zakho
is flat. Because Zakho is famous for the Sendi Plain. The Sendi
Plain and Zakho are flat. So, from wherever [people] leave [the
city] and look, they have to see the Dalale Bridge.
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(34) fa ‘aman Toma tule gam jisr.! hole batlaba *anu xaze,' ddha
b-atya kaltu matya talu ftarta.! fa xzélela tela kaltu,' hola tonta
’ixala,! hole kalwa monnaw.! >amra qassa *snnuhu *iman Ddlale qabl
kalwa ’i-matyawa,' ya‘ni, qaruta,' ’i-baxéwa.! y-amor, ‘ya alahi,! la

hawya kalti,' [o°dn lazem daranna gawat jisr.”

(35) u-’iman kalwa ‘aborwa,! ‘i-pasdxwa.ly-amar, ‘ham zen,
kalwa,! léla kalti,! hatta kdlwa daron gawat jasr.” >amra gassa diyan
»nnuhu, gabl mat mate l-jdsr,! thkram,! kalwa xzele xa garma,' xa-

moandi, m3ele biyu,' ‘abera Dalal.' mtela geb xomyanu.!

(36) ’amor talaw,! ‘brati,] ma ’amrannax?' ’ana holi tliba mon
marya-w mon *aldhi,' >snnuhu lazem daran “>awwal rith” matya gébi,'!
daranna gawat jdsr.! *u paysat “xalada lol-‘umr kullu”.! *u dd’aman
$ammax har b-hawe.! *u lazom daronna rith,! xa rith,! gawu,' “hatta

yebqa jasr hay*,' payas da’oman.!

(37)  fa’an k-abat >awdat ganax fida’ al-moallat diyax,' *u *slli *ana,
lon b-qat3lli >amir,' >u ana-w ‘@’»la diyan.! fa ‘amma b-darannax b-
jasr,! >u >amma b-qatalli >amir.! ma y-amrat?” >amra 1&’,' *ana lazem

>ana hawyan b-Sawpux.”

(38) fa kam-$agolla kaltu,' *u darela nihayat gdsra.! mawjiid.!
wadle xa $obbak talaw.! muplatle wajh diyaw.! *u duktat *idat brdta,!
>ad Ddldl, ’i-palta biye jasr.! fa rbatle jasr.! *u brata pasla gawat jasr.!

rbatle jasr,! >u kmolle kamoal josr diyan.!
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(34) Our uncle Toma sat down in front of the bridge, searching
to see... Now, his daughter-in-law would come to bring him
breakfast. He saw his daughter-in-law come carrying food, the
dog with her. The story says that when Dalale was ahead of the
dog, that is, close [to the bridge], he would weep and say ‘Oh,
my God, may it not be my daughter-in-law, because I shall have
to put her inside the bridge.’

(35) And when the dog would pass [in front of her], he would
be happy and say, ‘Good, it is the dog, and not my daughter-in-
law, I shall put the dog inside the bridge.” The story says that
before they arrived at the bridge, the dog saw a bone or some-
thing, which distracted it. Dalale passed [the dog] and reached
her father-in-law.

(36) He said to her, ‘My daughter, what shall I say to you? I
have pleaded with the Lord and with my God and I have to put
the first living soul that reaches me into the bridge. You [i.e. your
memory] will remain forever and your name will always remain.
But I have to place in it a living soul, one soul, for this bridge to
stand and to remain standing.

(37) So, if it pleases you, sacrifice yourself now for your people
and for me because the prince will kill me, and for me and for
our family. So, either I put you in the bridge or the prince will
kill me. What do you say?’ She said, ‘No, I must be in your stead.’

(38) So he took his daughter-in-law and put her at the end of
the bridge. It is true. He made a window for her, got her face out
and a place for the hands of the girl, Dalal, [sticking] out of the
bridge. Thus he connected the bridge. The girl remained in the
bridge. He connected the bridge. He completed our bridge.
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(39) y-atiwa nase ’i-metiwa ’ixdla,' ’i-naxtiwa ’ixala talaw.! *u
Dalle ’i-Sagldwale °ixala=w y-axlawa.! tdb‘an, ‘esbilS,! ’esbu‘én’,
tlaOta,! brata matla,' 1o°dn hola drita gawa... gawat jasr.! fa brata

diyan mdtla gawat jasr.!

(40) wa lo-hada jasr Daldl pasle=w moatule Sammu jasr Dalle-w
Ddlale.! maon hadax xazyat gawat mditat Zdxo,! maSalmane,
msihadye,! °izidiye,! hudaye,' *aglab t-kacata diyaw Sommu Ddlal-ile.!
Ayaftaxriin bi-Ddlale’ *ad wadla ganaw fidd’ *l mollota diyaw.' awa

Ali-hat *al’an®,! >awwa jasr ddha mawjiid-ile.

(41)  ’akid kulleni d@’oman,! ’iman “aykat hawux,’ y-amri,! ‘man-
eke-wat?’ b-amrax, ‘man Zdxo.” b-amri,! ‘ha, jasrat Ddldle geboxan.’
Alo’dn Zaxo toStahar’ b-jasrat Ddlal,! *ad -ile xa “’astura tarixiya”,' xa

Ardmgz tarixi®,! ta,! >amrox, omraniyat Zdxo,! mawjiid-ile jasrat Dalal.'

(42) ‘’ayya-ila gassa diyan *anu *ad *adyo $omyadleni,' °ad *ana ddxi
wan Semya biyaw mon sawi.! °i@an gér mdsadar xéne.! ’itan xa nase
xene ’i-mahkela b-ger *urxa xéta.!

(43) ’amma °ana hatxasywan $omya biyaw.! fa kut Semyale,!
>alaha merax xaye diyu.! u *at la Semyale,' *alaha merax xaye diyu.!

Sokran talawxun.!
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(39) People would come, bring food and lower it down to her.
Dalle would take the food and eat. Of course, after a week, two
or three, the girl died, because she had been put inside the bridge.
Thus, our girl died inside the bridge.

(40) That is how Dalale Bridge remained [standing] and was
named the Dalle and Dalale Bridge. That is why you see that in
the town of Zakho, the majority of the girls, [whether of] Mus-
lims, Christians, Yezidis or Jews, have the name Dalal. They are
proud of Dalal who sacrificed herself for her people. Up till now,

this bridge exists.

(41) Certainly, wherever we are, [people] say, ‘Where are you
from?’ We say, ‘From Zakho.” They say, Oh, you have the Dalale
Bridge.” That is because Zakho is well-known for the Dalale
Bridge, which is a historical legend, a historical symbol for, let’s

say, Zakho’s architecture. The Dalale Bridge [still] stands.

(42) This is our story, the one we have heard now, the way I
heard it from my grandfather. There are other, different sources.

There are some other people who tell it in a different way.

(43) But this is how I heard it. Long live everyone who lis-

tened, long live everyone who did not listen, too. Thank you.






