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14. A MAN AND A LION

Dorota Molin

Speaker: Yawsep Elisha Ishaq (ChA. Duhok)
Recording: Lourd Hanna
Assistant: Salim Abraham

Audio: https://nena.ames.cam.ac.uk/audio/224/

Summary

A poor man felt desperate, unable to feed his children. He de-
cided to bring some wood from the forest to try to make some
money. He knew that this was dangerous because the mountain
was ruled by a lion. In the forest, he met the lion and was able to
strike a deal with him: he was to bring him food and in return,
the lion would let him take wood back with him. After some time,
the man invited the lion for dinner to express his gratitude to
him. He, however, also asked his wife to serve him separately
from the lion. The lion took offence. The next day, the lion was
angry and told the man to strike him with his axe on his head.
Some days later the lion showed him that the wound on his head
had healed. He, however, still felt scarred by the man’s proud
words and devoured the man as a punishment. The moral of the
tale is that ‘the impact of a sword heals, but that of words does

?

not.
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@8] ’ana Yawsap °EliSa mon Diihok=iwan.! yammi nasat Mar
Yaqo-la, | Sammah Maryam Toma Jubra’sl.! g-aban >amrannux xa

maOaliike-la,! d-arya' *u barnasa.'

(2) >20wa xa ’arya msitera wewa l-tiira.! la qabalwa & barnasat
zdlwale l-tura,' maxewa qayse! °u >awadwa xa mondi.! har zdlwale,!

g-naxa0wale, k-ixalwale.! la qabalwa ¢u xa zawale.!

(3)  ‘u xa fdqgira *26wa.! pasle majbiir d-zale maBe qdyse' d-
mzabannnay gyane! d-‘aya$ b-gaway.! °e, la k-a8ya monne! xazele
dd’aman yala zora bamya@a m-kapna barqileh! °u latte ¢u mondi d-

maxallay.!

€)] k-imar “ana mddhon! b-zali I-day tura d-ile ’arya gawe d-
axdlli.! nayxon man xayi.! bd§ tu mat xazen yale zore myaBa m-

kapna.’

(5) gomle ham °aw $qolle xmareh-u mandi diyeh, xawleh,' *u zalle
d-awad qayse-w dOe.! Oele, la Bele, mnayax m-gyane.! mhaymon,!
zalle, mtele I-tura-w munxatle jawdeh-u nareh! d-qate gdyse.! mxéle,
taq, taq.! wele dewa... honna, ’arya k-Same qala g-ndaxa0 “alle.!

(6)  ‘ha, barndsa,' *ati 16 Somya gawi?' dax k-i0at °ati d-qatat *u
moandyane d-g-abat °u la g-abat.! [€0 Smiya gu da tura diyi-le?” k-imoar,
‘bale, bdle,! wan $miya-w ’ana ta hadax=-on *20ya.” ‘ddxi ta hadax-at

20ya?’
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@)) I am Yawsep Elisha Ishaq, from Duhok. My mother is from
Mar Yaqo, her name is Miryam Toma Jubrail. I would like to tell

you [something], it is a tale, about a lion and a man.

2) There was a lion who controlled a mountain. He did not
allow any humans to enter the mountain to cut wood or to do
anything [else]. If someone went there, he would come down on

them and eat them. He did not allow anyone to go there.

3 There was a poor man. He had to go get wood to sell it in
order to make a living. He was not able to see [his] little child

dying of hunger in front of him, having nothing to feed them.

(@)] ‘I shall sacrifice [myself] by going to the mountain where
the lion is and he will eat me. I shall be spared [the burden of]
this life. It is better than seeing [my] little children dying of hun-

’

ger.

(5) So he took his donkey and his equipment, his ropes, and
went to get wood before going back. Whether or not [the lion]
would come, he would find relief. Believe me, he went and
climbed the mountain, got out his chopper and his axe to cut
wood. He started cutting, crack, crack, and a wolf... I mean lion

heard the sound and came to him.

(6) ‘Hey, human, have you not heard of me? How dare you
come here to cut whatever you like and so on? Have you not
heard that this mountain is mine?’ He said, ‘Indeed, I have heard
and that is why I have come up here.” ‘What do you mean that

this is the reason you have come?’
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7 k-imar, ‘mhémon, meri b-axlbtti' ‘al *dqdl la xazen yali zore
myaOa m-kopna barqiil *éni.| ham °an ’axlotti °ati bas tu moat
xazdnnay,! may@an barqiil yale zore hawe bamya®a m-kapna-w
xazgonnay.! naqla ‘ati-Zil b-kdypux-wen.! ‘ana gu hemayata
diyux-iwan.! g-3bat,! >ana halala talux.! *u g-3bat %i,' >ana hun *26ya
m-majburiiBil d-md%yasan *dyal diyi.”

(8) k-imor, ‘maddm t-ila hadax,' ham, ham tali rdnd-ila' >u ham
talux rand-la.” ‘ddxi?” k-imar “ati b-awdat qayse *u b-lablot,! *u ’ana
b-yawannux masraf diyux.! b-zalux ham tali b-a0at,' “aygat aBat

7‘ '3

mao0atti ’ixala,! ham ’ana axlon.” “e,” k-imor, ‘kdbira rdnd-ila.”

9 kud-yom k-izal k-iwad xa kartot honna... tenat qdyse,' g-
labal.! labal gayse' °u ¢u xa la labole,' *djran go-mzabonnay.! k-idat
%staglal d-stiga.! mhayman,! kudyom hol baBdya,' labole *u mzabone

qayse,' ’u nase baxzdya, ’e.! *u ’ani xene la g-yari zalay.'

(10) xa yoma... tdb‘an d-k-i@e d-ma@e ’ixala, k-oxli mixdade.!
>awa=w “arya k-axli mitxdade tama.! ya‘ni, ham ’ixalat fdqira' ‘ala
hsabeh k-awe.! °e, *arya g-yawalle,! ‘tali-w talux.” xa yoma mot xzéle
>arya,! ya‘ni, kdbira wadle fadl *slleh.!

(11)  k-imor, ‘ba, xonil, xa yoma do hayyu ham ’ati msaraf I-
géban.! ‘agmonnux xa yoma l-géban,! mannan xul.”! k-imar, ‘ma y-

xalaf.! b-aBan.’! ba >arya mon mdni b-zade?' la zade mon ¢u xa.!



14. A Man and a Lion (ChA. Duhok) 137

(7) He said, ‘Believe me, I thought [that if] you eat me, at
least I shall not see my little children dying of hunger in front of
my eyes. Even if you eat me, it is better than seeing them. I would
die in front of my little children if they were to die of hunger
with me seeing them. Now, I am at your mercy, I am under your
protection. If you want, I am yours, [but] even if you want to, I

have come out of the need to feed my children.’

(8 He said, ‘If that is the case, then it is good for me and
good for you.” ‘How?’ He said, ‘You will cut wood and take it [to
town], and I shall give you your living. You will go come to me
and when you come here, you will bring me food so that I too

can eat.” ‘Yes,” he says, ‘that is very good.’

9 He goes to cut wood every day, makes a bundle of this
thing, a load of wood, and carries [it]. He brings wood while no
one else does, so he sells the wood at a high price. You know,
taking advantage of the market. Believe me, he comes every day,
transports and sells wood, people can see this. Others do not dare

go [to the mountain].

(10) One day... of course, when he brought food, they would
eat together. He and the lion ate together there. So the poor
man’s food was also on his expense. Yes, the lion gave to him
[saying], ‘For you and for me.” One day, he realized what a tre-

mendous favour the lion was doing to him.

(11) Hesaid, ‘Brother, come over one day to our home, honour
us [in this way]. I would like to invite you to our home, eat with
us.” He said, ‘Fine, I shall come.” Whom does a lion fear? He fears

no one.
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(12) mhaymon wadlay,' z3llay mtelay l-bayOa.' k-imar ta baxteh,!
‘baxta,! g-daryat °ixala ta *drya,' dre jiida-w tali dre jiida.” k-imar,
’dn ’egot galize g-nax0i, galize g-naxOi gu ’ixdla,' lobbi la k-izal.”
yani, .| *ay-Zi z3lla,! Oela mubela °ixala.' drela ta *drya jiida,' *u
tdleh jiida.' °u *ani paslay bixala.!

(13)  xdlle ’arya' °u xlasle-w Oele l-tiira.! derat yoma zalle fdgira.!
k-imor, ‘ha, ha, fdqira,! kudyom k-axlotwa manni,! *dxxa,' galizi la
nax0iwa gawat ixala?' day d-mteli l-geboxun gom-‘azmdtti,! drelux

jiida tali-w ta gyanux jiida.!

(14) ‘e, g-mostankafot mon galizi?! "ay, ’ay-ila fadl diyi *allux?'
>axxa k-axlotwa monni ‘ala hsabil galizi la k-iBewa gawat ixala.!

>aygat Oeli gébux, galizi nxdtle gu “ixala, g-yaram lobbux monni.”

(15)  k-imor tale,' xzi d-amrannux,! ‘madile ndrux,' mxile gu rési.’
‘ddxi maxanne b-refux?’ “an la maxatte b-resi, daha b-axlonnux.!
lazom maxatte b-rési.” gam-maxale b-reseh.! *u *arya zalle ta gyaneh.!

’u fdqira 6¢le,! wadle qayse! *u Gele I-bay0a.

(16) padle xena fdqira,' *u °arya latte ‘alaga gawe.! hal xa yoma,
>arya,! naxle reSeh.! reSeh ndxle.! *u Oele, xaze fdqira hole *20ya l-tura
b-wada qayse.! mtéle fdqira,' k-imar, ‘ha fdgira!” “uhu, *’ahlan wa-

sahlan®,! ddxi-w20?’ magsad: mrohable gawe.!
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(12) Believe me, they did so, they went and arrived at [the
man’s] home. He said to his wife, ‘Woman, when you serve food
for the lion, serve him separately from me.” He said, ‘because
when his drool runs down, it goes drips on the food. I lose my
appetite.” So, she went and came back, brought food. She served
the lion separately and [the man] separately. They started eating.

(13) The lion ate his food up and came back to the mountain.
Next day, the poor man went [to the mountain]. He [the lion]
said, ‘Hey, poor man, you ate with me here everyday. Did my
drool never run down into food? When I went to your home and
you invited me, you served me separately and yourself sepa-
rately.

(14) You find my [drool] revolting? Is this [how you pay back]
my favour? When you used to eat with me at my expense, [then]
my drool was not dripping on the food. When I came over to your
home and my drool ran down into the food, you became proud.’

(15) He said to him, ‘Listen to what I say. Bring your axe and
hit me with it on the head.” ‘What do you mean I should I hit you
with it on the head?!” ‘If you do not hit me with it on the head, I
shall devour you right now. You must hit me with it on the head.’
He hit him on his head and the lion went away to his own [place].
The poor man came, cut the wood and went back home.

(16) The poor man went [to] another [place] while the lion
had nothing to do with him, until one day, the lion’s head recov-
ered. His head recovered. He came and saw—the poor man had
come to the mountain, cutting wood. He got to where the poor
man was. He said, ‘Hello, poor man! Welcome, how are you?’ I

mean, he welcomed him.
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(17)  k-imor, ‘fdqira,' do xur gu rési,! xzi nixa resi, >an ld.” xayer
gu réseh.! k-imor, ‘mhaymon, hole piSa b3$ tu m-qamay6a.' masalla...
skir alaha.” k-imar, ‘lawa b-kepi bas ’ati,| ’ati gam-jabrtti d-
maxanwa *allux.”

(18)  k-imoar, ‘xzi, fdqira, resi ndxle.! bas xabrux hos$ léle nixa,' d-
ana... k-amratwa galizi y-nax60i gawat ’ixala.' bdOar mat naxle resi-w
xabrux léle nixa,' “haq-u mustahdq®-ile d-axlonnux.” gamle gom-
>axalle b-e dana.!

(19) e, qay,' Sawpa, Sawpat saypa g-ndyax.! Sawpat xabra la g
nayax.' xabra naxwas, naxwas-ile, ’e.!
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(17) He said, ‘Oh poor man, come look at my head. See
whether or not my head has recovered.” He looked at his head
and said, ‘Believe me, it is better now than how it was before.
Thank God.” He said ‘It was not what I wanted, but you forced

me to hit you.’

(18) He said, ‘Look, poor man, my head has recovered. But
[the impact of] your words [when] you said that my drool was
dripping into the food has not yet recovered. Since my head had
recovered and [the wound] of your word has not recovered, it is

my full right to devour you.” He devoured him immediately.

(19) Therefore, the impact of a sword heals, but the impact of

words does not heal. Words can be very evil, yes.






