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17. A WOMAN AND A LEOPARD

Masoud Mohammadirad

Speaker: Bizhan Khoshavi Ahmad (NK. Duhok)

Recording: Lourd Hanna

Audio: https://kurdic.ames.cam.ac.uk/audio/244/

Summary

A couple was living in a remote mountainous area. The husband
divorced his wife and asked her to leave the house. The woman
set off to her parents’ house, the way to which was through a
dangerous wild forest. On the way, she came across a leopard,
which on hearing her story, accompanied her all the way to her
parents’ house. The woman told her parents that a gentleman
protected her against wild animals. She then talked badly of his
odour and said that his mouth had a terrible smell.

The leopard overheard these words and felt heartbroken. A
few weeks later, the woman went into the wild forest to collect
some firewood. She came across the leopard again. The leopard
asked her to stab him in the shoulders with her dagger. The
woman did accordingly and returned home. A few weeks later,
the woman went back to the wild forest and met the leopard
again. After greeting her, the leopard wept aloud and said, ‘The
trace of grief caused by daggers will go away, but the grief caused
by words will not go away!’
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(1)  az BiZan Xosavi ’Ahmat,' kuré Sukriyaye.' Sukriya kaca pore.!
moan av ¢iroka £ dadapor war-gatiya.! BiZan XoSavi muwalad hazar-u
nahsad-ii nod-ii $as-a.! xalké bazaré Duhoké-ya,! 2% gundé
Bamainé-ya.! ¢irok handé kiirt-on! hond doreg-on.! doréZ na-kam! sarée

gohdara gé% na-kam.!

(2)  jaraké o jara fahmat ol day bav-ét gohdard t-goton Fonkdk
ha-bii | gundaka galaké dir' ot nav ¢iydayan ¥a.! aw-ii zalamé xo-b tane
pék-va t-Ziyan.! handak FoZa zalameé we patpad t-kor' i saré wé géz ot-

kar.!

3 Zanok gala galak tahamal dogal kor.! gala galak xo Fa-gort at-
gal.! le FoZak hat béhna zalami galak tang bil' i bé si¢ i bé sabab! sé

talaq-ét Zonké havétn-a bar-ii' got-¢, ‘hara mala babeé xo.’

(4)  Zonoké Zi hagzra xo kor, ‘az ¢ b-kam?! & na-kam?! ki-va ba-
¢am?! az Fankak-a b taneé! ot van col-ii Ciya 7a!' de bar-av ki-va ¢am?”’
gonké hama ra-bil,' parzinkak ind,' hondak nan-ii' hondak xaran=i'
handak jalkét xo karn-a tédd.! da sar mole xo-il Zorda £ iydyé hat-a

xare,! da ba-¢it=a mala babé xo.!
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1) I [am] Bizhan Khoshavi Ahmad, the son of Shukriya,
[who is] Pore’s daughter. I learned' this tale from my
grandmother Pore. Bizhan Khoshavi was born in 1996. He is?
from Duhok, from Bamarné village. Some of the tales are short,
others long. I'll keep them short for the convenience of the

listeners.®

(2) Once upon a time— blessings on the listeners’ parents—
it was said that there was a woman [living] in a very remote
village in a mountainous area. She lived alone together with her

husband. Sometimes her husband would annoy and bother her.*

3 The woman would tolerate her husband’s [bad
demeanour]. She would control herself around him. One day, the
man became impatient® and without any reason divorced her®

[with a formula] and said to her, ‘Go to your father’s home.’

(€))] The woman thought, ‘What should I do? Where can I go?
I'm a lonely woman in this wilderness, [in these] mountains!
Where can I go?’ The woman simply rose, took a sack, put some
bread, food, and clothes in it. She put it on her shoulders and

climbed down the mountain, setting off to her father’s home.

! Lit. picked up.

%> The speaker switches here to the third person, but still talks about
himself.

3 Lit. Confuse the listeners’ heads.

* Lit. He would confuse her head.

® Lit. The man’s breath got tight.

® Lit. He threw the ‘three divorce’ at her. sé taldq ‘three divorce’ refers
to a special oath by which a husband divorces his wife.
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(5)  Zonok ta reké da hat.' t-giit-a x0,' ‘az #anaka balangaz! batané
de ki-va ¢&m?' dé éawa %» vé darastané darbaz bom?! ya taZi
daba-ya;' ya toFi gurg-ii palong-o haywan-ét giistxor-a,' yet hérasbar.!
az de ¢ kam?' dé cawa sem?’

(6)  Zonok hédi hédi hat-a xaréee! hata donyd Ié bo-=ya tari. galak
tarsiyd.! galak wastiyd.! galak borsi bil.! giit-a xo, ka da az ban vé
darée ba-finm-a xare.! nanaki ba-xom.! i pasti hingé dast ba 7éké bo-
kam! &m-a male.’

7 bafyar da-ii badit-a mala babe xo.! giiti, ‘hama har ba Feyake
ha-bitdn,! ba har halaké ha-bitdn! de ¢&3m-a mala babe xo.! hami tasta
dé bo wana bégame=o0.! dé minm=a | mala babé xo.! éétyr=a lo bar tar-ii
monat-ét! zalamaki ko' hami gava $> ma ‘Gjdz-ii So mo sol-ii mo
togotiton.”

(8)  Zanke parzinké xo va-kor! da nané xo int-a daré.' nané xo kar
kor kar na-kor! sibarak-a gala galak-a magzon pog diyar kor ko
Ffonahiya hayve al bar nané we barza kor.! Zanok tors va i ba larz va

al diir xo zovriyd.
(9)  baré xo dat-é' palongaké mazdn! i yé xodané dadané tis.! i
¢avet wi al bar hayvé gala galdk taysin' i ba tors diyar at-koran.! lé

payda bo.!
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5 The woman followed a road. She said to herself, ‘[Poor]
me, [I'm] a miserable woman! Where am I going all alone? How
am I supposed to go through this wild forest?’ It is full of bears;
it is full of wolves, leopards, and carnivorous animals, the ones
which attack [humans]! What am I supposed to do? How can I
manage?’

(6) The woman slowly climbed down [the mountain] until it
was dark.” She felt scared. She was very tired. She was very
hungry. She said to herself, ‘I shall go off the path next to this
tree. I shall eat some food. And then I set off to go home.’

(7 She had decided to go to her parents’ home. She said, ‘I
will get to [my] father’s house by any road, by any means
[possible]. I will tell them everything. I will stay in my father’s
house. It’s better than being castigated by a husband who is
continually angry with me and beats me.’

(8) The woman opened her sack to take out her bread. She
had not completely cut the bread into pieces yet® when a very big
shadow appeared from behind, [so big] that the moonlight
[reflected] on the bread disappeared. With a sense of rising panic
and shuddering, the woman turned around.

9 She saw a big leopard, one with sharp teeth. Its eyes were
glimmering in the moonlight, and it seemed frightening. It
appeared [next] to her.

7 Lit. The world became dark.

8 Lit. She cut her bread into pieces; she did not cut her bread into pieces.
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(10)  Zanok galak bazdiyd galak tarsiyd.' pet we sdst bun,! dastet we
larziyan,! na-gani dé ¢o kat-il' ¢ na-katon.! palongi giit-¢, ‘ava deé ki-
va ¢i?! dé $5 ki-va at-héy! dé ki-va r'a-biri?! tu n3-zani tu at >ardé ma
ra-t-bari?’!

(11) Zonke-é goti, ‘balé wula!' bas hal-ii mas’alét mon ava-na
zalamé mon az bardam-il az vare karm=a mala babé xo.! az-¢ ba Feké
da ¢am da b-¢am-a mala babé xo.! véja hama haga tu #i dé mo xoy'
dé tastaki lo ma kay,' hama man ba-x0!' mon xalds ka %o ve hayata
>azab!’!

(12) polongi giit-¢, ‘na az & b ta na-kam!' a t-zanom tu ya
bécara-y.'bas az é t past ta ¥a hem! da kasak &2 lo ta na-katdn.'ii da
ta § héraseét giyanaward hamiya ba-parézom.’

(13)  Zonké daspéké bawari pe na-kor.! bas Zanke go, ‘da xo ma az
bawar ba-kam' bawar pé na-kam' taza ez yét nav dasté vand da.

hama da bézm-é, “bola!”! & az xarom! & az gahdandom.’!
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(10) The woman was scared, she was in a panic. Her feet went
numb, her hands were trembling, she did not know what to do.
She did not do anything. The leopard said, ‘Where are you going?
Where are you coming from and where are you going? Don’t you
know that you’re transpassing on our (i.e. wild animals’)

territory?”

(11) The woman said, ‘Yes indeed! However, the story is as
follows: my husband divorced me and sent me away to my
parents’ home. I'm on the road to my father’s house. Now, if you
intend to eat me or do any harm to me, then go ahead eat me!

Relieve me of this miserable life!’

(12) The leopard said to her, ‘No, I won’t do you any harm! I
know you’re helpless. I will follow you on your way lest anyone
hurts you. And I shall protect you from the assaults of all

animals.’

(13) The woman did not trust the leopard at the beginning.
However, she said [to herself], ‘It doesn’t make any difference
whether I believe him or not since I’'m at their (i.e. wild animals’)
mercy.’® So let me just say to him, “Yes!”; either he eats me or

helps me reach [my father’s house].’

° For the motif of trespass on a territory claimed by a wild animal, see
also CK. Shaqglawa, the ewe and the wolf, 11, and ChA. Duhok, A wolf, a
dog and a ewe, 6.

10Lit. 'm at their hands.
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(14)  Zonok barayiké t-¢iil @ palong div da.! hédi hédi hédi hedi
qiinaxa darastané darbds kar.! palongi giit-¢, ‘az dé 1 post daraké 7a-
wastiyem,! tu hara=t xani va!' hata tu nd-¢iy-a-t xani-va behna mo
nd-yatan.! dolé mon yé ba ta va.' tu hara-t xani-va.! i az-€ pasinge %o
vé re ¢om.!

(15)  Zanok Cii t Zir-va.! daykd wé parsyar kar,' ‘aré tu %o ki-va t-
héy! ve Save!?! na kas gal ta haya.! tu éawa $» wi &iydyi hati-ya xaré?!

tu éawa %» va darastana darbaz boy?’

(16) Zanke guti, ‘ka da ba-Cin-a Zur-va,' az dé &iroké bo hawa
béZam %o sari hata boni.! hal-ii masala ava-na.! husa ya ¢ bityi.! dé

xatrake ba hawa béZam.! bas ka da ba-&in=a=t Zor-va.!

(17)  Zonok ¢ t Ziir-va.! gal dayk babeé xo finist-a xare.! kar-a gori
giit-¢, ‘hal-ii masal-ét mo ava-na.! zaldamé mo az fo-'¢ karom-a mal.'

9]

az bardam! i giit-a mdn,! “tu ba kér ma na-yi.
(18)  babi got-¢, ‘yé hama bag boy.! giiti ma %o méZa t-viya tu tgal
wi na-#i ¢iinki ma t-zani yé bo ta xorab bil.”

(19)  dayke i giit-¢,' ‘hama Fin=a xaré daf ma' am ba xo #i du ba-
tane=yna hama t-gal ma bo-#i' tu hdr kaéa ma-y-o0.'ma nanak xar dé

pék-va xoyn' ma karak xar %i de kar kayn.”
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(14) The woman led the way and the leopard followed her.
Slowly, slowly, slowly, slowly, they crossed the wild forest. The
leopard said, ‘I will stay behind a tree, you go home! I won’t feel
at peace'! until you get home. My thoughts are with you;'? You

go home. I will leave this place afterwards.’

(15) The woman went to the house. Her mother asked, ‘Where
are you coming from in this darkness!? No one is accompanying
you! How could you come from that mountain all the way here?

How could you cross those wild forests?’

(16) The woman said, ‘Let us go inside the room, I will tell you
the whole story from the beginning to the end. The situation is
as follows. This is what has been going on. I will tell you
everything. Let us just go inside.’

(17) The woman went inside. She sat with her parents. She
started to cry [and] said, ‘My situation is as follows. My husband
sent me away from home. He divorced me and told me, “You're
useless to me.”

(18) The father said, ‘It’s good [that this has happened]. It was
our wish from long ago that you wouldn’t live with him, since we
knew that he was not suitable for you.’

(19) Her mother said, ‘Just stay with us.'> We’re also alone.
Live with us. You're still our daughter. If we’re to eat a meal, we
will eat together. If we’re to eat a piece of food, we will eat
together.’

' Lit. My breath doesn’t come.
2 Lit. My heart is with you.
13 Lit. Sit down with us.
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(20) babe we git-e, ‘bas béz-a ma tu cawa darbaz boy Za ve
darastané?' hdnd-a ba toras!' bas bit man tu ve béza.’

(21)  Zanké na-Siya beit-¢, ‘palongaki ¢avaréyi mon bii,! hata az
gahandim-a bar dargahi.! i pasawaniya ma t-kdr-ii harasiya ma t-kor'
hata az % vé darastané xatake darbds biiym’ ¢ukii dayk-ii bavéet weé
bawar na-t-kor.!

(22) lawma giit-¢, ‘zalamaki galaki dastpaqZ' yé amin! atgal mon
hat. i ¥eké hamiyé da pasawdaniya mo t-kar' o harasiyd ma t-kdr-o!
az pardstom %a hami dofondd @ béyi kii axdftonakd karet an
axdftonaka saqat begit-a man,! an hawl daton dasdorégiyé ba-katin.’
(23) kayfa dayk-o bab-a hat.! giiti, ‘waldahi zalamét husa gala
galak-ét bas-on.” Fonkeé #i viya tostake ba kani bégiton.! giit-¢, Tast-a
galak yé baZ bo,' bas ¢ gava daveé xo va-t-ker' dé béi av zalama
giIsté mordr ta-xotan,! il miya-w kavlét haywanét mori t-xot-an.! handi
hand béhnaka pis 2% davi at-hat.”

(24)  polangi ol paZ daré goh Ié bo,! ot qafaske da.! palong gala gala
galak @j>z bo.! dole wi ta#i barin bo.! palongi b-héz kara garé-w' nav
darostand da xo barza kor.! i favi' i ma t hozra wé axafme da.' ka
cawa wé Zanke qaniya wi hiisa 1 ban péya da. 1 giit-¢ behnaka galak

a pis %o davi t-hat' da bé#i ava yé kavlét moriya t-xotan!
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(20) Her father said, ‘However, tell me how you managed to

get through [this] frightening forest? Just tell me this.’

(21) The woman could not say, ‘A leopard guarded me, he
helped me reach the doors of the house. He protected me until I
crossed the whole wild forest’, since her parents would not

believe it.

(22) That is why she said, ‘A very virtuous and honest man
came with me. He guarded me the whole way and looked after
me and protected me from all the wild animals without telling
me an offensive word or an inappropriate word, or trying to

assault [me].’

(23) The parents were pleased. They said, ‘Indeed, men like
him are very nice.” The woman wanted to say a strange thing.
She said, ‘It is true that he was very nice. However, whenever he
opened his mouth, his mouth smelt so bad that you would say
that this man eats animal carcasses, and that he eats the hair and

skin of dead animals. His mouth had such a foul smell.’

(24) The leopard heard these words from behind the tree in a
cage.' The leopard became very, very upset. His heart was filled
with pain.!® He ran fast through the forest and disappeared. He
ran away. He remembered those words. How could she (the
woman) forget his favour’® and said [to her parents] that his
mouth had a terrible smell and that he ate the corpse of dead

[animals]!

1 It is not clear how the leopard ended up in a cage.
15 Lit. his heart was filled with wound.
16 Lit. How could the woman put his goodness under her feet.



172 Neo-Aramaic and Kurdish Folklore from Northern Iraq

(25)  Zanok ma l-gal dayk-o babeét xo.! o FoZ bo FoZé Ziyana we
asayityr 1é t-hat.! foZake %o foZan' Zanok i da ot ndv darastané da
bii xo pacoké ba-garyeton' i da handak ¢ilka Zi kom katon.! Zanokeé

waki pardstan xanjard babé xo t-gal xo bar.ii il t-nav darastane da.!

(26) posti garéyé at-nav darestané da béhnak pe-va ¢! dit aw
palonga jaraka di lé diyar bo.! al past Fa-wastiya giit-¢,' ‘are % ta!! az

bira ta-ma?’

(27)  Zonok gala galak jan' al dor xo zavatiyal i ketnogindk kor.
giit-¢, ‘aré ma dé ¢awa tu o bira mon at-¢1!' ta qanjiyaka galak a

magzon yd lo mon kori.”

(28)  polongi giit-¢, ‘pa az dé daxwaziyakd di %o ta kam' at-vetin

tu xanjard xo b-ini-ya dareé! i tu I-naf malét mo bo-day.’!

(29) Zanké giit-¢, ‘az ¢5 jara wa nd-kam.! tu palongaki galak yé

bas-i ta qanjiyaka l moa kori' as & jara xanjare naf molé ta na-dam.’!

(30) poalongi dadanét xo qi¥ karon! nav ¢avet xo tek baran.! giit-é,
‘agar tu xanjaré sl naf molé ms na-day' past¥ast ba az dé ta parca
parja kam!’

(31)  Zonok majbir biil ab hami héza xo! xanjara xo ra-késa a%

kablanki ind daré! i ab héz al nav moalét palongi da.! du sé dorbak 1é
da.!
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(25) The woman stayed with her parents. Her life became
easier with every day. Once she went into the forest to wander
around and to collect some firewood too. She had taken her

father’s dagger with her for self-defence. She went into the forest.

(26) After wandering in the wild forest, she smelt something.
She saw that the leopard came to her again.'” He stayed behind

her and said, ‘Hey, you!'® Do you remember me?’

(27) The woman turned around with grace and smiled [at the
leopard]. She said to him, ‘How is it possible for me to forget

you! You have done me a great favour.’

(28) The leopard said to her, ‘I have a' request from you: you

should take out your dagger and stab me in the shoulders.’

(29) The woman said, ‘I will never do such [a thing]. You're a
very kind leopard. You did me a favour. I will never stab you in

the shoulders.’

(30) The leopard bared his teeth [and] frowned. He said to her,
‘If you don’t stab me in the shoulders with your dagger, rest

assured that I will tear you to pieces.’

(31) The woman had no choice but to take out the dagger from
its sheath and stab the leopard in the shoulders with all her force.

She stabbed him two or three blows.

17 Lit. became visible to her.
18 Lit. Hey at you!
19 1it. another.



174 Neo-Aramaic and Kurdish Folklore from Northern Iraq

(32)  polongi ap wé xiné val 3l nav darastané da kora gare.! ii baz
da ot nav dara da i-d nav dahla da i-t ndv torasa da xo barza
korava.! onok hat-aval ma t-xawal-et handé da, ‘ka bodi palongi

daxwagz Ze kar! xanjaré t nav malet wi ba-datdn?’ 1é Zonké nd-zani.!

(33)  du sé haftiyak pé-va ¢iin.! #anok jaraka di ¢o t nav darastané
da bo haman kar' ko ba-¢itan dara-ii ¢ilka biniton ... bii sopé! i bo ...
bo sopé harwasa bii kocki.! pasti Zonak ¢oy! disan-ava aw palonga dit-

ava.!

(34)  polong hat-a handay sar-i.! giit-¢, ‘aré ti=yi disa?’ giit-€, ‘balé
a az-om.! disan ti=yi?" git-¢, ‘a” giit-e, ‘har wako hatda nitka ti' yé
pdasawaniyd mj t-kay?’ giit-¢, ‘balé a baz vé jare ma parsyarak a o
ta hay.’ giit-¢, ‘karam ka!”

(35) git=¢, ‘ka bas baré xo ba-d-a naf maléet mdn!' ma borindak lé
maya?! giit-6, ‘naxer palong! ¢a borin lo ta nd-mdyna.! tu bo hami-va
Y& && boy.” palongi lovéré gala galak kar-a goril giit-¢, ‘tu biiéi t-ka=ya
gori?’ Zankeé giit-¢, ‘tu bici t-ka-ya gori?”

(36) giit-¢, ‘balé baz barinak a dalé man da héstal sax na-boya.! aw
Zi aw borina bii damé ta axdften giti-ya mdn.! az giyanawar-am! @
xdrand mon gisté giyanawaran-a.! i ma ¢» gunahd men-a agar

béhnaka pis 2 davé mo t-hét-an!’



17. A Woman and a Leopard (NK. Duhok) 175

(32) The wounded leopard ran away into the forest. He ran
through trees, rocks and fields, and disappeared. The woman
came back home in astonishment,? ‘Why did the leopard ask her

to stab him in the shoulders?’ She did not understand.

(33) Two or three weeks passed by. The woman went to the
forest again for the same job, that is, to go to collect firewood for
the oven and the house. When the woman entered the forest, she

met the leopard again.

(34) The leopard came to her. She said, ‘Is it you again?’ He
said, ‘Yes, yes, it’s me.” ‘Is it you again?’ He said, ‘Yes.” She said,
‘Are you still protecting me?’ He said, ‘Yes, only that this time I

have a question for you.” She said, ‘Go ahead.’

(35) Hesaid, ‘Look at my shoulders! Do you see any remaining
wound?’ She said, ‘No, leopard! No wound has remained on you.
You’ve healed completely.” The leopard cried out. She said, ‘Why

are you crying?’ The woman said, ‘Why are you crying?’

(36) He said, ‘Yet the wound in my heart is not healed yet. It
was created when you said those words to me. I'm an animal and
my food comes from the meat of animals. I'm not to blame* if

my mouth has a bad smell!

20 Lit. She remained in such a dream.
2! Lit. What sin is there for me?



176 Neo-Aramaic and Kurdish Folklore from Northern Iraq

(37) moan aw basiy yé hami t-gal ta koran.! @i ta dxaftanaké dole
mon gala gala $okand.” palongi giit-¢, ‘balé Fast-a t-béZan & ot-cat
nisa $ind xanjard bas #& nacatin $ind xabara.’

am gahastin-a dumahika ¢iroka xo.! az hatm-ava & na-da mon.!



17. A Woman and a Leopard (NK. Duhok) 177

(37) 1did all that good for you. Your words broke my heart.’
The leopard said, ‘The saying is true that the trace of grief caused
by daggers will go away, but the grief caused by words will not
go away.’

We have arrived at the end of our tale. I have come back [from
the event of the tale], but they (i.e. the protagonists in the tale)

gave me nothing.






