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19. A EWE AND A WOLF

Masoud Mohammadirad

Speaker: Hawsar Najat Bapir (CK. Shaqlawa)

Recording: Lourd Hanna

Audio: https://kurdic.ames.cam.ac.uk/audio/236/

Summary

Once upon a time a ewe and her lamb lost their flock. They ar-
rived at a meadow and stayed there a whole year. One winter
day, a cunning wolf passed by the ewe’s hut and claimed that the
ewe dwelled in his territory, and that he had a witness. The ewe
knew of the wolf’s intention to eat her lamb. The next day the
ewe saw the wolf wandering around with a fox.

The ewe took refuge in a dog’s home. The dog reminded
the ewe of the importance of taking an oath on one’s elders
among the members of the dog family. He advised the ewe to ask
the wolf’s witness to take an oath on the truth of the wolf’s claim,
while at the same time the dog hid himself behind a tree to attack
them if they took a false oath.

The wolf came along with the fox as his witness. As the fox
was taking an oath, he caught sight of the dog behind the tree.
The fox was scared and went away. The wolf took the oath him-
self and was attacked by the dog. The wolf withdrew his claim
and went away.
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(D tab‘an naw-aom Hawsar-a.! xarki Sagqrawdy-ma.! nawi
tawaw-is-om Hawsar Nadzat Bapir Rahman! Sirtsi-a.! awaha
mashir-in.| dak-em nawi Jamild=ya.! @i la dily dwazday hazar-ii

nosat-ii hasta-ii hast la dayik biiy-ma.!

(2) tab‘an Saqrawa zor xos-a.! wa $ati kaltiir-is-i zor téda-ya.!
galak kas-is-i tédd-ya la sar haqdyat-u! la sar ... basarhatakani
Sagraway zor zor' yani bas-yan kordi-ya.! bas away ka zor zor yani
$atak’i namo bitan hondak haqdyadt-on' ka péSitar ’angata‘-yan

kardi=yal bas mayt-owa! zoman.!

(3)  la dak-awa' dza la dapir-t-awa mabit-owa yan la bab-at
mabit-oawa. zor dzar ka ma Saytaniyak-an a-kard la mare' dapir-am
yan kasak’i gawra da-hat haqayat-i lo ag’efayn-owa.!lo away ham
daqar bin.! wa ham dars-ii ‘obrat-i§ & war-gorin.! yani tamand-n a-

kard aw haqayatana har bardawam bon.!

(4)  awa-m wa fokor dét-an hamii jare gocka bum! dapir-am ya
nénkdk! aw ja masalak’<i lo daynayn-oawal lo away dqdr bin,! i
mut‘ak’-iS war-gorin.! waki éstd na-bii.' yani dypad ha-biton! yan

mubadyil yan taknalujiyd.

(5 awa dza aw Sotana la pesan-is ya‘ni lo tsd tsirok! la bar tsa
haqayat ziyator! baw-i ha-biia?.la naw kaltiiri kurdi yan masalan la
naw xo-tan! yan la har dziyak’l xdstan la Sagraway.! ¢iinka karaba

na-biial i talavizyon-is na-biia.! @i ya‘ni Fadyon-ii $otand-$ na-biia.!
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@8] Well, my name is Hawsar. I am from Shaqlawa. My full
name is Hawsar Najat Bapir Rahman Surchi. We are famous for
this [name]. My mother is called Jamila. I was born on the 2nd
December 1988.

(2) Well, Shaqlawa is very pleasant. It has a lot of cultural
traditions. There are also a lot of people living in Shaqlawa who
have extensively discussed the tales and the history of Shaqlawa.
The most conspicuous [cultural traditions] are some tales which
have been narrated in earlier times, but have remained through

the course of time.

3 It happens that these tales have been passed on to you (lit.
remained) from your mother, grandmother, or father. It would
happen often that we would make mischief. My grandmother or
an elder would come to tell us a tale so that we would be wise,
and additionally learn lessons from them [the tales]. We would

plead with them to constantly tell those tales.

(€)] I'm being reminded continually that in my childhood my
grandmother or an old lady would tell us a tale so that we would
be wise, and learn a lesson. It was not like now, when there is an

iPad, cell-phone, or [other] technology.

(5) Why is it that in the past tales were common in the Kurd-
ish culture, or among you [the Chaldeans], or elsewhere, [and]
especially in Shaqlawa? The reason is that there was neither elec-

tricity nor television. Likewise, radio and the like did not exist.
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(6) aw dza xarkakd da-nisti-na.! Saw-is doreZ biia.! ba taybati
Saw-é hawin-an.! da-nisti-na hata dawri sa‘at da-ii yazday.' la is-ii
kari hati-na-wabaw' aw ja sawza-w miwa-w masalan! qaysi-i
moasmasa-w aw xwarnanay ka ha-biia.! da-yan-nay-aw haqdyat-yan

geérayn-oawa hata foyistiya.

7 bas la jiyaki wa ba jé-yan hésti-ya.! haqdyat ha-biia ba Sas
mang [har] tawaw na-bila,’ masaran haqayati Rustami Zar i aw
$atana.! yan sawé zostanan' xarkaka hamii la pas nweéz-i iSayé la
jiyaki x3F a-biun-uwawa.! aw ja Sawcéara-=yan da-a-nd.! méwag-u zor
$oti dikd=S.! yani ka la naw kurdawari ha-biwa-w' aw Sotana

karaya.!

(8) awa ka ésta das-m-hawé bas kam! ¢an komalak hakayat-on,
ka xd3-a.' yani mut‘ak’i xos=yan téda-ya-w' pékanin-is-yan teda-ya

la handak dzéyan.' a.!

9 haqgayataka la nawi mai-i bazdn,! ya xod mar-ii da-borani
mar-ak.! a-ré ha-bii nd-bii kas la xwdy gawrator na-bii.! law dunydya
pan-ii barinay' siiwandk ha-bii.! meégalak’i galak la mai-ii bazon-i té-
da ha-bii.! FoZak la FoZan la éwarak’i payizan' deranganak’i Sawé
ma¥ la gar barxi xo da-a-baret.

(10)  a-gdt-a dzéyak’i tafas-i lé-ya-w merg-a.! wata mergak’i dziya
aw $atana=ya.! Sawé lo xoy a-ménét-oawd.! a-kat-a dzey xoy.! hata

gastan=ii hawin-is de' aw mara har law dzéy a-mineét-o.!
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(6) Back then, people would sit together. The nights were
long. They would sit together specially during summer nights un-
til 10 p.m., 11 p.m. People would come back home from their
daily work. It was the custom that vegetables and fruit, such as
dried apricot, apricot, and such would be put [in front of the
guests] while they would narrate the tales until they would leave
the party.

(7 It was the custom that at some point they would end the
story [in the middle, in order to continue later]. Some tales were
such that they would take six months to be fully narrated, for
instance, the tale of Rostam the son of Zal, and such. Likewise,
during winter nights people would gather in a place after evening
prayers. They would switch on a lamp. [Many things would be
served] like raisins and many other things. That is, this tradition
existed in the Kurdish regions.

(8) What I am going to discuss now is a set of tales which are
good. That is, they carry a nice argument, and include jokes in
some parts. Yes.

9 The tale is called ‘a ewe and a goat’, or ‘the separation of
a ewe’. It is said that there was [and] there was not, [but] there
was no one greater than God. In this vast world, there was a shep-
herd. He had a flock of sheep which contained many ewes and
goats. Once, late one autumn evening a ewe and her lamb lost’
the flock.

(10) She (the ewe) reached a place which was [full of] rocks
and was a meadow. That is, it was a separate meadow and so
forth. She stayed there for the night. She made the place her hab-
itat. She stayed there the [coming] winter until the [next] sum-
mer.

! Lit. were separated.
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(11)  ya‘ni kuritak’i lo xo durust a-ka-w léy a-%é.| foZak la FoZan!
la naw sarma-w sora-w bastalak’il gurgak’i barsi férbaz loy d-ét-a
pés.la-re, k’e téy ba to daya' la naw murk’i mon da-nost?’ mai=is
wdag-i waF a-minél ‘¢ basa gurgo!' ba xo gurg har FoZa-w la
dzéyak’izya.! bafawd-ya=w har tso fofa-w la mantagak’izya.

ma‘qul-a' ‘ard-i ha-bi aman na-zanibim?”!

(12) awis a-ré, ‘péstor na-hatiya.! bas ka mon léra-ma' da-y-hawe
ba-n-xwd tab‘an.! handza [dan-yan pé xwazin).! a-ré, ‘Soti wa ni-ya!!
aw murka murk’é xwa-ya.! nd murk’é tu=wa-w nd murk’é man-is-a’

(13)  ‘kii ato akéy & xo? a-ré man $ahéd-ii *asbat-om hana,' ka aw
murka murk’é mdn-a=w! la bab-ii bapiran lo-m mawit-oawa.” mar-i§

a-ré, ‘bo-fo b-ina!' a-rét faz béré-ii la égay $éri ba!’

(14) maraka=$ fast-a' girag ferbaz-a.' da-y-hawé mondaraka-y 1é
ba-xwd.! a-ré, ‘sabaynekal sa‘at dwazday niwarwané' ya xod waxti
éwdare! amon $ahed-ii asbat-i xo-m da-yndm.! d-ém a-salminom ka

awa murk’é mon=a.’
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(11) That is, she made a shed in it for herself and lived there.
Once, in the middle of cold weather and frost, a cunning hungry
wolf came to her. He said, ‘Who has let you live on my property!?’
The ewe was astonished? [and said], ‘Well, wolf! A wolf is nor-
mally in a different place each day. It is a wanderer and is in a
different region each day. Is it conceivable that a wolf had land

and that I had not known about?’

(12) She said [to herself], ‘He had not come earlier [to this
place]. However, now that I am here, he wants to eat us. That is
why he is creating a trap for us.’ She said [to the wolf], ‘It is not
so! This property belongs to God. This is neither your property

nor my property!’

(13) [The wolf said], ‘How is it that you claim it is yours? He
said, ‘T have a witness [who can prove that] this property is mine
and has been passed on to me from my elders.” The ewe said,
‘Go and bring him! [As] the saying goes,* ‘Say the truth and be

courageous!”

(14) [Now] the ewe is right [but] the wolf is being cunning.
He wants to eat her (the ewe’s) lamb. He (the wolf) said, ‘Tomor-
row at noon or in the evening I will bring my witness [here]. I

will come and prove that this is my property.’

% Lit. Her mind remains dazed.
3 Lit. fathers and grandfathers.
4 Lit. it says.

® Lit. be in the path of lion.
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(15)  a-réfoZ hat=u foZ foy. maF har parsyari a-kard, ‘da-bil Sahed-
i gurgi k’é bi?” saba‘yné lo-y wa diyar kat! giirg-ii réwi pek-awa biin.!
wat=i, ‘ba xwdy hdr-am $ar-a.! amon kil bar=yan ba-bam?’ &l hand-y
bard-a bar sag’.!

(16)  kasokak’-i le biu,! kasokak’i zor zor ba-wdj-iil ba-wafd.
difa%is-i la marakay a-kord.! got-i, ‘har-ii masla-m aw ha-ya-w ba
hand-m ga!’ got-i, ‘xam-at nd-bi!' la naw ama yak $at zor baw-a.!

aw-i§ wadzag-a.! wadzagi bab-ii bapiran.! bas-a?”’

(17)  ‘pé=yi ba-re!l aman a-¢am la past aw daray' xo a-Sarm-oawa.!
har katak téwi hat' sindi xwdrd ba wadzdag-i' yan ba har $atak’-i,!
awd man fek lat=ii pat-i a-ka-m.! né-weér-an sondi ba dro ba-xon.” a-
ré haman xuta-yan dzé ba dzé kord.! say xo $ard-owa la pa# dari.! i
gurg=ii féwi=$ hatan lo Sahadadane.

(18)  got=i got-i, ‘awa-§ $ahed-i mon.”! fewi ba jowab hat zor ba
murtahi got-i, ‘amdn $ahédi a-dam' ka aw murka' mirk’é gurgi-a' ato
hatil la sar-at da-kotaya,' ba bé haq-ii ba bé maf.”
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(15) It is said [that] dawn broke.® The ewe kept asking [her-
self], ‘Who is going to be the wolf’s witness?’” One morning the
wolf and fox became visible to her [from afar]. She (the ewe)
said, ‘By God, I am in a bad situation! How am I supposed to get
rid of them?”” She went to ask the dog for help.

(16) There was a dog in it [in the meadow], a respectful faith-
ful dog. He would defend the ewe. She said [to the dog], ‘The
situation is like this, [please] come to my aid.” He (the dog) said,
‘No worries! Something is customary among us [the members of
the dog family], [and] that is the clan, that is, the clan of elders.
All right?’

(17) [The dog continued] ‘Tell him [the wolf to come]! I will
go and hide myself behind that tree. Whenever he [the fox]
comes over and starts to take an oath on his clan or on anything
else, I will tear him down right away. They will not dare to make
a fake oath.’ It is said that they (i.e. the ewe and the dog) made
the same plan. The dog hid himself behind the tree. And the wolf

and fox came to bear witness.

(18) [The wolf] said, ‘Here is my witness!” The fox started to
speak® comfortably [and] said, ‘I testify that this land is the wolf’s
and that you have come [into this land and] usurped it without

having any [legitimate] rights.’

6 Lit. The sun came and the sun went.
7 Lit. How can I load them?

8 Lit. came to answer.
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(19) maraka=§ got-i, ‘axor nd-bi! la ‘adat-i ‘urfé ma' siind
xwarddn' aw ja salmanddn.” got-i, ‘bas ama siind ba tsd ba-xoyn?’

got=i, ‘a-bi siind ba wadzdagi bab-ii bapirdn-am ba-xoy’,! mafaka got-i.!

(20)  7ewis$ got-i, ‘zor ’a‘tiyadi-ya.' wadzdg-ot la kéndar-a ta sindi
Ppé ba-xoyn?” got-i, ‘wadzag-é man la past aw dara-ya.” ka réwi dit-i
sagak’i gawra' la paZ daraka-ya,' har zaraw-i ¢ill got-i, ‘na ba xway'
bak pirozi wadzdg-at' ato wadzag-at gala galak mubardk-a.' no-tan-
am siind-i pé ba-xom.” Fiwl Foy.!

(21)  got-i gurg got-i, ‘na-bit!' Fiwi tarsd-ya.' aga na qat qat past la
moan naka-w' §ahéd o-a' ka awa murk’i mdn-a.” got-i ka gurg léy nazik
bii-awa siind ba-xwd,! got-i, ‘man siind nak ba wadzag-é to' ba hamil

Satek’i a-xom!”

(22)  ka dit-i sag-i le=yal sa pati daya-w quik’-i gort.! got-i, ‘Gman!!
amdn hits ni-ma.! aw murka murk’i to-a.” ja a-ré! law halatay da
iidzdg awanda pirdz boa' la naw komalgay kurdil yani siind-i pé
xord=ya.! har 16=ya=$5 a-binin' haqdyata kurdiyakan' baw amanjay a-
ban.!

—- v ‘

amn=i§ hatm-aw! hits=am pé na-bara.! xalds-ii Foy.
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(19) The ewe said, ‘It does not work like this! In our customs
one first takes an oath then one proceeds to presenting proof.” He
(the fox) said, ‘All right! What should we take an oath on?’ ‘You
should take an oath on the clan of my ancestors!’, the ewe said.

(20) The fox said, ‘It is totally fine. Where is your clan for us
to take an oath on?’ She said, ‘My clan is behind that tree!” On
seeing a big dog behind the tree, the fox was frightened® [and]
said, ‘By God, [and] by your clan’s sanctity, your clan is very
holy. I cannot take an oath on it.” The fox went away.

(21) The wolf said, ‘It does not count! The fox became scared,
otherwise, he would never turn his back on me. He is the witness
that this property is mine. When it was the time for the wolf to
take an oath, he said, ‘I will take an oath not only on your clan
but also on anything else!’

(22) When he (the wolf) saw that a dog was there [behind the
tree], the dog jumped on the wolf and seized [him by] his neck.'°
He (the wolf) said, ‘Please, please! I am nothing! This property is
yours!’ It is said that the clan was so holy in Kurdish society that
one took an oath on it. That is why we see that it has been re-
ferred to in Kurdish tales.

I have come back [from the events of the story] and nothing was
given'! to me [by the characters in the story]. It is finished.'?

? Lit. his gall bladder went (away).
10 Lit. He grabbed his throat.

"' Lit. Nothing was cut for me.

2 Lit. It is finished and gone.






