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37. THE PROPHET’S HORSE

Masoud Mohammadirad

Speaker: Herish Rashid Tawfiq Beg (NK. Dure)

Recording: Lourd Hanna

Audio: https://kurdic.ames.cam.ac.uk/audio/248/

Summary

A certain horse called Dildil (alternatively Dindil) had the power
to fly. Once a prophet was riding Dildil on the way to a village
called Sarao in the Barwar region. The prophet came across a
couple of villains who waylaid him. He prayed to God to be re-
lieved from this predicament. The only way to get out of the sit-
uation was through a certain stone called ‘Muzalan’. God caused
the stone to become soft like dough. Then Dildil walked on the
stone until they reached a safe place and got rid of the villains.
It is believed that the footprints of Dildil are still visible on
the Muzalan stone. The narrator talks about the cultural signifi-
cance of Dildil in the region. There are folk songs in which there
is reference to Dildil. Historically it is believed that Dildil was the
name of the mule of the prophet Muhammad, which was later
passed down to Imam Ali. Nowadays in the Barwar region the

term ‘Dildil’ is used to refer to the good quality of a horse.
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(D naveé mo Herds-a.! az bist-ii hast sal-om.! as xalké Barwari
Bala-ma.! @i as kuie Rasid Bage-ma, naviyé Tawfiq Bage,' navicarkée
Haji Rasid Bagé Barwardi.!

(2)  as tagriban' ¢ar salaka dsayi mayma lo nav Barwariyd. i
mon gala gala tast 25 nav Barwariya % bab-ii bapira kom karin.! ek
$o wa tostet ma galak kom korin! 22 boli av axaftonét xalket nav
Barwariya hami gava t-bézan-a ma,' av &irokét hand' avet az noka de

bo hawa handake %¢ bezam.

(3) ya mon ba xwa aw-a' ku av tosté az at-béfam' ba-hét-a
novésin, @ na-hét-a %o bir kordn,! ¢inko av tasté ha waki
’imanataki-ya.! %o bab-ii kala bo ma mdyn,' i dé bo xalkeé di #i Citan.!
véja am-é § ¢irokd Daldoli das pé bo-kan.!

(4 ¢iroka awal! av a Daldali.! ta-béZon Dald3l! haspak bi,| fokébeét
wi waki yé ¢éla-ii gaya biin.! fokéba wi ya gatovar na-bil.! nal na-t-
katn=é.! waki sinpe! gaya waxté lo *ardi na-d-minan,' waki wana bii.
(5)  ta-béZan payxambardak ha-bill siyaré Dandoli bil.| av Dandalé
handa gundé 1o nav barwariya hayn, ts-bén-é ’Adoné! o Sararo.
hondav Sarard! ba Faxe nazare Sarard! kavrdk yé hay' to-bén-é kavré

Miizalane.! av kavré Miizalaneé' yé mashiir-a ab Sinpet Dandoli.!
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@D)] My name is Herish. I am twenty-eight years old. I am from
Upper Barwar. I am the son of Rashid Bag Barwari, the grandson
of Tawfiq Bag, and the great-grandson of Haji Rashid Bag
Barwari.

2) I have been going around the Barwar region for almost
four years. I have collected a lot from the older generation in
Barwar. Apart from everyday conversations with people,' I have
also collected some folktales, a few of which I will tell to you.

3) My aim is that the tales I tell you will be written down so
that people will not forget, since these tales have been entrusted?
to us. They have been passed down to us from our ancestors and
will be transmitted to other people. Let us start with the tale of
Dildil.

4 The first story [is] that of Dildil. It is said that Dildil was
a horse whose hooves were like those of cows and bulls. Its
hooves were not round [and] horseshoes could not be installed
on them. Its footprints on the earth were like those of buffaloes.
It was like them.

(5) It is said that a prophet used to ride Dindil.> As for this
Dindil,—wherever you wanted to go in the world, you could just
mount Dindil, and it would fly over there. There are a few vil-
lages around here, [two of them are] called Adin and Sararo. On
the road to Sararo, in the shady mountain slope by Sararo, there
is a stone called the stone of Muzalan. The stone of Muzalan is
famous for having the footprints of Dindil on it.

! Le. the stories that they tell us regularly.
2 Lit. are like an entrustment.
® Dindil is a variant of Dildil, see paragraph 10.
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(6) at-béZan av payxambaré ha' hat-a gortdn har éar har ¢an
faxava.! kafara gort av payxambara=w,' awé lo siyaré Dondsli-ya.!
da‘a 2% xodé karan! ku %o vi zayqateé' ii %o vé halaté wasayé ba zahmat'
xalas bitan.! Fa-bii & kor?! ¥a-bi da‘a 2% xodé karan ku' Fékake bo

bat-a' vé masala av asébiina aw katiya.

(7) ta-bézon, Fab-al-alamini' ¢ kor?! Dandal ... av Doandalél aw
payxambar 1& siyar wa lo Miizalani kor,' kavaré Miizalané waki
haviri naram bii.! @i Dandal pet xwa yé xaston kavari,! i ba kavré
Miizalané sarkat hata ¢ii handav Sararo.!

(8) 1 ta-béZon hatd nitka #il johé va Sinpéyal yet Dandolil yet
madyn=a lo kavré Miizalane,' aweé t-kavit-a hondav gundé Sararo.! av
tastét ma yé dil ma yé %o Dandoli go 1é boyn,! ma lo strana da galaka

go lé boy.!

(9)  strand Atmani haya va Séxani at bar ¥a t>-béon.! lo Duhoke

t-hét-a goton.! aw-a:!
Atman siyarée dondale!

pazo hara Miisale!
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(6) It is said that a* prophet was waylaid from all four differ-
ent directions. The villains waylaid the prophet, the one who was
riding Dindil. He prayed to God to be released form this predica-
ment and dire situation. So®> what did he do? So® he prayed to
God to open up a way for him to flee from this predicament.

V2] It is said, what did the Lord of all Worlds do? Dindil ...
the horse ridden by the prophet ... He (i.e. the God) did some-
thing to Muzalan, the stone of Muzalan, such that it became soft
like dough. Dindil put its feet on the stone and went up from the
stone of Muzalan until it reached the road leading to the village
of Sararo.

(8) It is said that the footprints of Dindil have remained on
the Muzalan stone until today, the one which overlooks the road
of the village of Sararo. What we have seen and heard about
Dindil, we did” so through [folk] songs [as well].

(9)  There is a song called Atmani, which is told by the Shek-
hani. It is sung [particularly] in Duhok, and is as follows:

Atman! The rider on Dindil!

Ride it! Go to Mosul!

4 Lit. this.

> Lit. He rose.

6 Lit. He rose.

7 Lit. have heard.



576 Neo-Aramaic and Kurdish Folklore from Northern Iraq

(10) av tstet wasa Zik-ét nav da hayn.! haka am dif ra ba-¢in
hésta handi lékolina ba-kayn! i lo div ba-¢in ku Dald5l na Dandal-a!
Daldl-a navé wi.! nave héstora payxambari-a bo imam ‘Ali mabo.!
ta-béZan héstaraka sapi bo.!

(11)  bas lb daf ma nav Barwariyd,! o daf ma,! varavter tobézan-a
Daldali.! falan kasi haspé wi Dalddl-a,' ya‘ni $ét bé ba-frit,! wasa I
asmana t-hét-i &iton.!
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(10)  Such couplets are in it (the song). If we follow this matter
and do some research on this topic, the name of the horse is not
Dindil, but Dildil. This (i.e. Dildil) was the name of the mule of
the prophet Muhammad, which was later passed down to Imam
Ali. It is said that Dildil was a white mule.

(11) In our region called Barwar, in our region, we rather say
Dildil. [When we say] someone’s horse is Dildil, it means that the
horse [is so powerful that it] could fly [and] travel through the
sky.






