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5. THE PURPOSE OF THE STANDARD
LANGUAGE AND THE GRAMMARIANS’
MISSION

In a way, the three features of similarity covered in the preceding
chapter dealt with the definition, corpus, and sources of the
standard canonical language. Beginning here, however, we turn
to similarities in the (standard) language ideology of the Hebrew
and Arabic grammarians related to the practical use of the lan-
guage in society and the ultimate purposes of their work in and

for their own time and culture.

1.0. Performative Language: 4» )La&fj S

Even though the pool of exemplary speakers of pure Hebrew and
Arabic was confined to ancient sources—or small segments of the
contemporary population like the Tiberians or the Bedouin—this
did not stop the grammarians’ contemporaries from emulating
the linguistic eloquence of these ‘ancient’ speakers in their own
time. In fact, it seems that, in each tradition, the grammarians
were at least ideologically concerned with providing instruction
in how to contemporaneously perform in a formal and prescribed

way with the appropriate register of the language.

1.1. Hebrew Grammarians

Even though the Hebrew grammarians were primarily occupied

with describing the language of the Bible so that their audience

©2023 Benjamin Paul Kantor, CC BY-NC 4.0 https://doi.org/10.11647/OBP.0382.05



5. The Purpose of the Standard Language 109

could read and understand it, there are hints that they were also
concerned, at least to some degree, with real productive use of

the standard language, albeit in performance contexts.

1.1.1. Saadia Gaon (882-942 CE)

In Sefer Ha-Egron (44-45; Harkavy 1891), for example, while la-
menting the poor Hebrew abilities of the nation, Saadia (882-
942 CE) points to several spheres of language use in which the
people are lacking in proficiency:

YW DR RIRT RINHA N2 0% 8RR RAD IR 11N5aN DR RINRY
DOPHR 1 TRINDR IRDINDR 0 OAra RN A PanonhR 2
DATIY 1023 ARNIOR IRE NN ARIPHR 18 THT1 AR 11 TINAORY

BhH1pbR 10 125K DRYIHR 11 PARIORD

When they speak (takallamii), much of what they utter is
grammatically wrong (malhiin). When they compose and
recite poetry (Sa‘ari), that which spreads among them
from the ancient foundations (i.e., the poetic rules) is little,
and that which is abandoned [so that it is not governed by
these rules] is more. And so it is in [their] rhymes, such
that the book itself (i.e., the Bible) has become like some-
thing obscure to them with respect to [its] idiom (kalam)
or [like] a collection of sayings [without any connection].

Although Saadia mentions various spheres of language use

for the purpose of upbraiding the people, the contexts in which

B = &;W\ngj&i@\ib Uy&@gjﬁi@wwg\fwvﬁ\sb
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110 Ideology of the Hebrew and Arabic Grammarians

the people are said to fail in their attempt at (re)producing elo-
quent Hebrew actually reveal lively and dynamic linguistic activ-

ity. First, they are prone to err when they speak (1520 o 8T8
=~ eSS o 130s). Presumably, this does not refer to everyday

speech in the marketplace but to public orations (perhaps in li-

turgical contexts) and the like. Second, when they compose and
recite poetry (1YW DN RIRT = |y 2 o 134), they veer from the

rules established by the ancient poets. Apparently, instead of rep-
licating the language patterns of the ‘ancients’ (i.e., biblical au-
thors and paytanim), they produce a different sort of linguistic
style not governed by such rules. Like speeches, the composition
and recitation of Hebrew poetry was presumably a formal public
(and possibly liturgical) activity. In any case, as a result of this
lack of Hebrew proficiency, evidenced by the failure to produce
proper Hebrew when delivering speeches or reciting poetry in
formal contexts, the kalam of the Bible has become unintelligible
to them.*

As we have already hinted at earlier, the particular spheres
of language use that Saadia has in mind are modes of speaking
that may be regarded as performance. While the fact that the
people were productively using Hebrew to compose and recite

poetry may not be a surprise—we touched on this earlier (see

9 Note, however, that Saadia refers to speaking Hebrew in the Hebrew
introduction to Sefer Ha-Egron (Harkavy 1891, 52-57). This may reflect
something of an ideology of wanting to restore Hebrew even as a com-
mon everyday language. Nevertheless, despite this ideological desire,
the settings he is describing in this passage do not fit such a context.
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chapter 4, §2.1.3)—the precise meaning of 1520 Dn RN (= 13|,

15l V.m) ‘and when they speak...” might be more elusive. Since

Hebrew was no longer an everyday vernacular in the Middle Ages
(Saenz-Badillos 2013), we must infer that ‘speaking’ here refers
to some kind of public speech. This inference is perhaps made
clearer by a passage in Hayyiij (see §1.1.2).

1.1.2. Judah ben David Hayytij (945-1000 CE)

Indeed, insight into the nature of what such ‘speaking’ in Hebrew
entailed at the time of the Hebrew grammarians may be hinted
at in Hayytij’s (945-1000 CE) comments in the introduction to
his book on the morphology of weak verbs, Kitab al-af‘al dawat
hurif al-lin (Jastrow 1897, 1):

Uy g8 el Lilan B3y Lehiely Ll ol n 187 oo Wl (i s

& Wishanion L 1,35y I G938 a3 SVl O3 (S gk Do

el B e ea ety et

And the matter of [the conjugation of weak verbs] has

been hidden from many of the people with respect to their

weakness, defectiveness, precise meanings, and the extent

of their declivity, so that they do not know how weak verbs

conjugate and they frequently use them (yasta‘miliinahd) in

their speeches (fi hutabihim) and their poems (as‘arihim) in

an incorrect manner (‘ald ghayr al-sawab).

In this passage Hayydij is highlighting a linguistic problem.
The people are not able to correctly conjugate weak verbs. As
was the case with the passage in Saadia’s Sefer Ha-Egron, there

are two contexts in which this problem is prevalent: ¢ ls  ‘in



112 Ideology of the Hebrew and Arabic Grammarians

their speeches’ and r@\aﬂ ... ‘in their poems’. The fact that
Hayytij explicitly uses the term hutab ‘speeches; orations’ helps
clarify what Saadia meant by 1m%n 0n 8781 (= 1,055 o2 1315) ‘and

when they speak...”. Both grammarians are probably referring to
some sort of formal orations or public speeches. Such speeches
were probably of a religious and/or pedagogical nature and de-
livered within the context of the synagogue or educational insti-
tutions.>°

We should reiterate here that everyday spoken language is
not necessarily what the Hebrew grammarians are addressing;
Hebrew had not been used that way for hundreds of years. Ra-
ther, they are trying to prepare the people to produce correct He-
brew specifically in performance settings. This is because, for the
Hebrew grammarians and their contemporaries, lughat al-b-
raniyyin ‘the language of the Hebrews’ was immediately experi-
enced as a performance language in public recitation of the Bible,
liturgical poetry, religious speeches, etc. At the same time, how-
ever, there seems to have been an ideological undercurrent
among at least some grammarians who wanted to restore Hebrew
as an everyday spoken language. This seems to be evidenced to
some degree in Saadia’s Hebrew introduction to Sefer Ha-Egron
(Harkavy 1891, 52-57) and in the works of the Karaite scholar

%0 Medieval Hebrew was not a language used for everyday communica-
tion. Nevertheless, some Jewish communities had maintained Hebrew
in written and spoken forms, largely within the context of the syna-
gogue and educational institutions (Sdenz-Badillos 2013).
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Benjamin al-Nahawandi (9th c. CE).>! Nevertheless, just because
some advocated for using Hebrew as an everyday spoken lan-
guage, does not mean that this practice was particularly common.
While it is possible that the grammarians were rebuking mistakes
among those trying to use Hebrew for everyday conversation, it
is perhaps more plausible that their rebukes apply specifically to

performative contexts.

1.2. Comparison with the Arabic Tradition

As we have already hinted at in preceding sections, the Arabic
terms kalam al-‘arab and al-‘arabiyya refer to the corpus and par-
ticular register (or variety) of the standard language, respec-
tively. It should additionally be noted that, though perhaps not
universally in all the Arabic grammarians, there is a strong cor-
relation between these terms and the performance register of Ar-
abic as well. Since we have already dealt with this topic exten-
sively as it applies to the term kalam al-‘arab earlier (see chapter
4, §2.2), we will focus more on the term al-‘arabiyya here.
According to Brustad (2016, 149-51), in the grammars of
al-Khalil (d. 786/791 CE) and Sibawayh (d. ca 796 CE), the fem-
inine singular adjectival form al-‘arabiyya is always used as a
noun. As such, it contrasts with the Qur’anic term lisan ‘arabi ‘Ar-
abic language’ both in definiteness and in its use as a substantive.
The t& marbiita at the end of al-‘arabiyya is probably best re-

garded as an abstract noun marker.>? The term thus refers to the

> Personal communication from Geoffrey Khan.

*2 This is more likely than the possibility that al-‘arabiyya is a feminine
adjective referring to an implied omitted noun like lugha—i.e., al-lugha
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abstract language and/or language register reflected in the kalam
al-‘arab corpus. Specifically, then, it refers to an elevated perfor-
mance register of Arabic.>® This is consistent with the fact that
the earliest grammarians were concerned primarily with the per-
formed recitation of the Qur’an.

It should be noted, however, that even at an early period,
namely that of al-Khalil and Sibawayh, al-‘arabiyya was neither a

monolith nor identical with the Arabic of the Qur’an. In a com-

ment about Himyar, Ibn Sallam (d. 845/846 CE) notes that L

Loy g e Vg Ll 2l wpb\jﬂv- ol ‘the language of Him-
yar and the remotest parts of Yemen is not our language and their
‘arabiyya is not our ‘arabiyya’ (Tabaqat fuhiil al-Su‘ara’; Ibrahim
2001, 1.29). As Brustad (2016, 149) points out, implicit in Ibn
Sallam’s statement is an acknowledgement that various commu-
nities had differences both in their specific corpus of the perfor-
mance register and in the nature of the linguistic register used in
the performance of such genres. Van Putten (2022, 47-98), sim-
ilarly, highlights the linguistic diversity evidenced in what may
be termed al-‘arabiyya, even in the early grammarians like
Sibawayh and al-Farra’. Finally, we should also note that, even if
we subscribe to the view that al-‘arabiyya was not exclusively a

performance register but could admit some colloquial dialectal

al-‘arabiyya—which still meant ‘(dialect) variant’ in this early period
(Brustad 2016, 149).

%3 As Brustad points out, there are several statements among the early
Arabic grammarians that make a distinction between ‘language’ and al-
‘arabiyya or between ‘grammar’ and al-‘arabiyya (Brustad 2016, 149).
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forms, as claimed by Webb (see discussion in chapter 4, §2.2.1),
the ‘arabiyya was at least strongly associated with or most clearly
exemplified in ‘texts’ that were orally performed in formal con-
texts.

Although there are many sources within the Arabic gram-
matical tradition that highlight the performative nature (or asso-
ciations) of al-‘arabiyya, we focus below on just one in particular
that exhibits similar phraseology to the Hebrew grammarians ex-
amined above as it relates to the association of the standard lan-

guage with reciting poetry and delivering public orations.

1.2.1. al-Khalil ibn Ahmad (d. 786/791 CE)

Al-Khalil (d. 786/791 CE), after noting in the opening of Kitab al-
‘ayn that the scope of his work includes kalam al-‘arab, outlines
his purposes in writing his dictionary. These may be generally
summed up as helping the Arabs improve their familiarity with
and competence in their linguistic heritage. What is noteworthy
in his description of his goals for the Arabs who read his book,
however, is how the particular genres of language use mentioned
by al-Khalil bear a striking resemblance to the spheres of lan-
guage use mentioned by Saadia and Hayyiij in their lamenting
the poor proficiency of the people in Hebrew (1.47; al-Makhziimi

and al-Samarra’1 1989):>
(o ) 10y e tde ) dam —l ol ) il Ll
L@#cﬁ%«@lﬂ@%uﬂ\(%)bg&b%b@c& (o

>* Brustad (2016, 150) cites this passage as evidence that al-Khalil asso-
ciated the ‘arabiyya with poetry, proverbs, and formal speeches.
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S Wolblony Lllealy jlas] 5 Sl & S5 ol sl e 8 wie

e o ;;53 Fers

The following is what al-Khalil ibn Ahmad the Basran—

mercy of God upon him—composed. Of the letters alif, ba’,

ta@, ta@’, etc. And the scope of the work was kalam al-‘arab

and their words (alfaz), of which nothing escaped him. His

purpose [in writing] was that by means of [his book] the

Arabs would become well acquainted with their poems

(as“ar), their proverbs (amtal), and their formal speeches

(muhatabat), so that none of it would be beyond its scope.
There are two pieces of evidence in this passage that indi-
cate that al-Khalil was concerned in Kitab al-‘ayn with document-
ing the performance register of the language. First, the scope of
the work is explicitly defined as kalam al-‘arab (see discussion in
chapter 4, §2.2.1). On this point, note that the contents of Kitab
al-‘ayn are made up mostly of poetry and the Qur’an (Brustad
2016, 150). Second, the reference to as‘ar ‘poems’, amtal ‘prov-
erbs’, and muhatabat ‘formal speeches’ clearly indicates that al-
Khalil’s grammar was occupied with performance settings and/or
genres that were orally performed. It is also significant that the
purpose of writing his grammar is so that al-‘arab ‘the Arabs’
would become well acquainted with the linguistic material com-
posed in the performance register. Presumably, this would help
better equip them to engage in this performance language culture

themselves.>®

%5 Note also the following statement in Kitdab al-‘ayn (8.41; al-Makhziimi
and al-Samarra’i 1989), in which al-Khalil argues that the word J

‘“filth’ does not belong to the linguistic variety under discussion: : J3J|
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1.3. Analysis

In both the Hebrew and Arabic traditions, we see that the gram-
marians were not primarily concerned with everyday speech but
with an elevated performance register of language. On this point,
it is curious that the terms hutab ‘speeches’ (or muhatabat ‘formal
speeches’) and as‘ar ‘poems’ are repeated in both traditions in
close collocations with what is regarded as the standard language
the grammarians are endeavouring to document.

From a sociolinguistic or linguistic-anthropological per-
spective, the rebuke of the people for their inability to speak
proper Hebrew reinforces a key element of a standard language
ideology, namely that of a pure canonical form of the language
existing outside of the practices of native speakers (see chapter
3, §2.1.3). There are thus ‘correct’ and ‘incorrect’ forms of the
language. Also implicit in such rebukes is the idea that there are
contexts in which contemporaries are or should be engaged in
this performance language culture. The grammarians thus confer
a degree of social prestige on those who exhibit such capabilities.
In this way, they engage in a form of ‘maintenance’ of the stand-
ard language (see chapter 3, 82.1.6). By prescribing certain forms

of language as proper for performance settings, they also serve

[dy ) L;’9] Jlarzal & %s"” J:{ ot ’CMJJ\ ‘Al-nadl: Filth of every kind. It
is not in use in al-‘arabiyya’ (see Brustad 2010). As Brustad (2010)
points out, the continued presence of this word in Egyptian Arabic
demonstrates that it was clearly in use in Arabic at the time of al-Khalil.

Nevertheless, he does not regard it as belonging to the ‘arabiyya.
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the processes of valorisation and circulation (see chapter 3,
882.2, 3.0).

2.0. Complaint Tradition: & ) Olwd Crrgd

Although it was not the focus of the preceding section, one might
notice from the statements of Saadia and Hayy{j that the Hebrew
grammarians tended to view their work as an urgent response to
a dire need. In their eyes, the people had neglected and forgotten
Hebrew. In a standard language ideology, the idea of grief at the
linguistic ineptitude of the masses is what has been termed the
‘complaint tradition’ (see chapter 3, §§2.1.4-2.1.5). This com-
plaint tradition appears, in many cases, to be the catalyst for the
documentation and codification of a standard language by means
of grammatical works. Indeed, restoring ‘proper’ language use af-
ter ‘corruption’ of the language among the masses is often the
motivation for writing a grammar. Such a phenomenon appears

to be evidenced in both the Hebrew and Arabic grammarians.

2.1. Hebrew Grammarians

Among the Hebrew grammarians, it is not uncommon for the in-
troduction to their works to include an explanation as to their
motivation and purposes in writing. In numerous cases, it was
the deterioration of the language among the people that drove

them to compose their grammatical literature.
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2.1.1. Saadia Gaon (882-942 CE)

When offering an explanation in Sefer Ha-Galuy*® as to why he
wrote his book on Hebrew poetry (i.e., Sefer Ha-Egron), Saadia
cites his grief at the nation’s forgetting of the Hebrew language
(Malter 1913, 494-95, 499; Harkavy 1891, 156-57):

'8 NPXNA AIRIAPHR WWHR ARND 2 RPN HHR 7T NNNW RN
RN21 NRAYORT OROIHR parin o Ny S0 Ansbr Ro1d
mnenh RANAYR NOR WHR AHR 0 RYR THT A KRPHAD NNW
AnbYM aRN2OR RIA AARDR NRID RTRD MIRIIPOR G35 aRWNR
RANREZN 355K '8 nnean parin HR TN2 NYOnIR KROARAW
o5 Wb Ny a0 onns 225 Ywe PA 75T 00 1R RANRAY)

Smng 72715 nnn

I likewise explained these three meanings in The Book of
Hebrew Poetry. It was also in this book that I expressed my
grief at the fact that the nation has forgotten the language.
In this book I also made clear the benefits of order and
connections [of sentences]. I similarly explained many of
these ideas also in The Twelve Parts, which I composed for
correcting the inflection (irab) of the language of the He-
brews. And if the nation reads this book and its youth study
it, they will be benefited by these ten benefits: they will
become eloquent (tafassahat) in the language and its order

% For background on Sefer Ha-Galuy, see Malter (1913, 487-89; 1921,
269-71) and Harkavy (1891, 133-49).

T om i) gl b g el asl) DS S e vl el et LS,
e VY01 g Ll 25 o 1S et LSy leally pladl milis s oy 241
it Lot wolsy S L 2V 3 138 ) 34 ) et Lgatll A
227 slad] JpaS” 2lls 3 08 Lpleny Lgallesy dalll 3 comeads il o) el

AR 9275 2000 05y W npTd A omnn.
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and its connection [of sentences], and by that [very thing]

will it come about like the saying of Isaiah (32.4), “and the

heart of the hasty will understand knowledge and the

tongue of the stammerers will hasten to speak clear

[things].”

Saadia, making a reference to what he had already ex-
pressed in Sefer Ha-Egron (The Book of Hebrew Poetry), says that
he was pained at the fact that the community had forgotten the
Hebrew language. Accordingly, he composed both his book on
poetry and his work on Hebrew grammar to correct this problem.
Interestingly, he expresses his purposes as 35 axpx nmend
PIRIAYOR (= o el A8 Ol e C;o“a:‘j) ‘for correcting the irab of
the language of the Hebrews’. The semantic range of the Arabic
term irab is varied. In the Arabic grammatical tradition, it often
refers to elements of proper declension or inflection (Lane 1863-
1893). Among other Hebrew grammarians writing in Judeo-Ara-
bic, it may refer specifically to the niqqud (i.e., vowel pointing;
Blau 2006). Given the content of Saadia’s grammar book, a sim-
ilar meaning is also possible here. On the other hand, it could
also refer more broadly to correct, clear, or proper language use.
Indeed, later in the passage Saadia notes that those who learn
from his works will become fasih ‘eloquent’ in the language.*®
This purpose is then associated with a prophetic verse from Isaiah
(32.4), which Saadia quotes in Biblical Hebrew—we will return
to the significance of this verse for Saadia’s mission and language

ideology later. In the meantime, this passage gives rise to a few

%8 For a detailed exposition of the term fasih in Saadia, see below.
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questions: What was the nature of this nisyan ‘forgetting’ of He-
brew? Who exactly was al-umma ‘the nation’ who forgot the lan-
guage? What sort of competence in Hebrew was Saadia hoping
to restore to the community? What would be the appropriate
venue and context for its use?

A passage from the introduction to Sefer Ha-Egron (44-45;
Harkavy 1891), the latter part of which we have already treated
above (see §1.1.1), may help answer some of these questions (re-
peated portion from §1.1.1 in grey):

DRYIHR INREY KD RMIP 'R DARRI PP IR DYRNDK "33 17 KA

13 pyTRDY ARND '8 RIRNAN KROKRYD 0D YRa 75T Ano aYOR

e Hoan 1R 8 HRIOK 133 10 RPN TRD 7T rrabr By

RITON 12 DAY RAND RTND 18D 12920 DN RTIRI AR 9228 RIND

117 DRIRDR IRDTIROR 10 DAPA KA 7D PrANDAYR IR 1YW DN RIRI

ARN2OR IRY NN ARIPHR '8 THTI ROR 10 TINNOR PHPHR
39515 17 123581 DRDAHN 113 PRARIORD DATIY 10D

And the Ishmaelites also recognise that one of their best
saw a people that could not speak the Arabic kalam elo-
quently (la yufsihiin) and this troubled him. So he laid out
for them a concise composition in a book, by which they
might be guided unto (linguistic) eloquence (al-fasih). In

59 _

o 1S ey AIS madl) e 4 iy ST 3 ame LIS g s I3
Lo 157 08 15l on 13)5 ey g iSO sk b Joun g2 Y 1]
Skl sa BIYY S erﬁbgv@w\ ols g ais o 13 9 Ugmelo 4y (yeadly
OIS o J2aldlS” e anis SISl 5 NSy ST g oyl
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the same way, I have seen many of the Israelites not look-

ing unto that which has been transmitted of the eloquence

(fasih) of our language and that which is difficult in it.

When they speak, much of what they utter is grammati-

cally wrong. When they compose and recite poetry, that

which spreads among them from the ancient foundations

(i.e., the poetic rules) is little, and that which is abandoned

[so that it is not governed by these rules] is more. And so

it is in [their] rhymes, such that the book itself (i.e., the

Bible) has become like something obscure to them with re-

spect to [its] idiom or [like] a collection of sayings [with-

out any connection].

The overall hypothesis of our book is that, while it has long
been understood that the Hebrew grammatical tradition inher-
ited many of its conventions from the Arabic grammatical tradi-
tion, the Hebrew grammarians may also have inherited a lan-
guage ideology from the Arabic grammarians. Although many of
the examples adduced in support of our theory require some spec-
ulation or inference, this is not at all the case here.

Indeed, this is a key passage to support our overall hypoth-
esis. In this text, Saadia does not reference this Arabic grammar-
ian for the sake of elucidating a point of grammar or comparing
morphology. Rather, the reference focuses on the attitude and

response of the Arabic grammarian in the face of a linguistic cri-

sis. According to Harkavy (1891, 44-45), on¥xid ppa (= 2=

W\y’-) ‘one of their best’ may refer to Abii al-‘Abbas Ahmad ibn
Yahya (d. 904 CE), also known as Tha‘lab. The fact that Saadia

compares this Arabic grammarian’s situation with his own mis-
sion and context is of great interest. Saadia continues by more

specifically defining the nature of the linguistic crisis in his own
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sphere. While he clearly acknowledges the fact that the Jewish
community is producing and interacting with Hebrew regularly
in different contexts, their competence is inadequate. They have
neglected—and thus are not producing—the mursal ‘that which
has been passed down’ of the fasih ‘eloquence’ of the language.

Accordingly, Saadia begins to list a number of ways in
which the community is falling short of the fasih of the language.
As we have already noted above (see §1.1.1), the contexts in
which Saadia critiques the nation’s use of language are all per-
formative. Furnishing them with the necessary grammatical ma-
terial to succeed in these performative areas, then, will become
instrumental in helping them on the path to al-fasaha, which was
a central goal of Saadia’s work.

Indeed, as in the Arabic grammarians, the term fasaha is
especially important in Saadia’s language ideology. The precise
meaning of this term, however, requires further explication. We
may shed further light on how Saadia understood this term
(within the context of his own language ideology) by addressing
his use of it in the Arabic title of his grammar book.

Though Saadia’s Hebrew grammar is commonly referred to

as 5O ano (= &l _x5) ‘The Books of the Language’, he also
calls it by the name ar7aphHx [35 My arny (= & s OS

o)) “The Book of the Fasih of the Language of the Hebrews’
(Skoss 1952a, 283, 290-91). As hinted at above, much of the sig-

nificance of this latter title hangs on the interpretation of the
word fasih. While Skoss’s (1952a, 283, 291) translation of ‘ele-
gance’ is typical, it may not capture the full sense of what this

word would have meant for Saadia. Rather, the precise sense of
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this word ought to be examined in light of Saadia’s other writings
and in light of writings from the same period. Such an analysis
can even help further clarify Saadia’s motivation and purposes in
composing ‘The Book of the Fasih of the Language of the He-
brews’.

A helpful clue may be found in Duna$ ben Labrat’s (920-
990 CE) references to Saadia’s work. Writing in Hebrew, Dunas
does not call Saadia’s work by its Arabic title, but rather refers to
it in Hebrew by names such as wipn pnwhH mny 200 sefer sahiit [$on
hag-qodes ‘“The Book of the sahiit of the Holy Language’ and 1ap
mapn nwh mng sefer sahiit 1$on h3-%Gvri “The Book of the sahiit of
the Hebrew Language’ (Schroter 1866, 26-27; Skoss 1952a, 283,;
1952b, 75-76).%° The word sahiit is a noun formed by adding the
abstract nominal -iit ending to the adjective sah, which is a par-
ticularly rare word in Hebrew, being attested only four times in
the entire Bible. In fact, of those four occurrences, it is only used
once with reference to language or speaking. This single occur-
rence is found in Isaiah 32.4.

Fortunately, Saadia’s Arabic translation of this verse from
Isaiah has been preserved. The Hebrew text of Isaiah 32.4 reads
:NiNY 9377 TpRR oY 1IWH npTY P2 0Mnn 229 ‘And the heart of
the hasty will understand knowledge, and the tongue of the stam-
merers will hasten to speak s>hot’. According to the traditional
vocalisation, the Hebrew word s3hot is the feminine plural form
of the adjective sah. Therefore, the meaning would be something

along the lines of ‘things that are sah’. Saadia translates this verse

% For the vocalisation of consonantal ning SHWT as sahiit, see Becker
(2013).
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into Arabic as DrY22 yon DiYHR 1OHRI AP DRan PTHIOR 25
ANREEOR (= dLadll pISG ¢ womall pdly Bpmad) els 2] 5159)
‘and the hearts of the stupid will understand knowledge and the
tongues of foreigners will hasten to speak al-fasaha’ (Derenbourg
1896, 47). What is of particular note here is that Saadia translates
the Hebrew word s3hot as al-fasaha.®* This seems to indicate that
Isaiah 32.4 may be connected, at least conceptually, to the title
of Saadia’s grammar.®® Further, as we noted at the beginning of
this section, Saadia’s comments in the introduction to Sefer Ha-
Galuy understand his grammatical work as a means by which this
prophetic verse (Isaiah 32.4) will come to fulfilment. Therefore,
it is clear that Saadia was not only aware of this verse from Isaiah,
but that it represented the very goal of his work. Accordingly, it
would not be over-stepping to suggest that Saadia may have had
this verse in mind when he referred to his work as The Book of

the Fasih of the Language of the Hebrews.®

¢! Harkavy calls attention to the relationship between s3hét and fasaha
in Saadia’s work (Harkavy 1891, 32 n. 3, 32-35, 55 n. 5). He also com-
pares some of Saadia’s terminology in the Arabic title of his grammar
to parallels among the Arabic grammarians (Harkavy 1891, 32 n. 3).

62 The connection between sahiit hal-1356n ‘the sahiit of the language’,
Isaiah 32.4, and Saadia Gaon has already been pointed out in Kokin
(2013, 167-68). Kokin highlights the debate about whether there could
be any other standard for pure Hebrew than the biblical text itself.
According to Kokin, it is in such a context that medieval grammarians
were concerned with sahiit hal-15s6n in the sense of ‘purity of language’.
For Saadia, the term sahiit had a similar connotation regarding conform-
ity with biblical style.

63 See the previous footnote.
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We have thus placed the title of Saadia’s grammar within
the context of its purpose. We have not yet, however, defined
precisely what the content of the words s>hot or fasaha might
have been for Saadia.®* In a roughly contemporary Hebrew-Ara-
bic dictionary, David ben Abraham al-Fasi (10th c. CE) associates
the word s3hot in Isaiah 32.4 with ngxiHR oS58 (= C:p\}ﬂ (MQ\)

‘clear speech’ (Skoss 1936-1945, 11:505-06). Therefore, in light
of Duna$ ben Labrat’s references to Saadia’s title and the fact that
Saadia uses the word fasaha to translate s>hot, the title of the
book may be better rendered as ‘The Book of the Clarity of the
Language of the Hebrews’.®® It must be stressed, however, that any
particular English gloss of fasaha or s>hot in Saadia’s works is
limited in how much it can convey. The full semantic load carried
by these terms can only be clarified by understanding their asso-
ciation with a particular linguistic register of Hebrew.

For this, we may turn to the example of Sefer Ha-Galuy. This
work was written during Saadia’s time in exile after being ex-
pelled from the Gaonate by the Exilarch, David ben Zakkai. The
main purpose of Sefer Ha-Galuy was to vindicate himself in the
conflict with David ben Zakkai and defend himself against his
detractors. Though the work was first published in Hebrew, it
was later supplemented by an Arabic version. It should be noted,

however, that the Arabic version was not merely a translation;

 According to Skoss (1952b, 76), the abstract nominal form sahiit re-
fers to ‘grammatical correctness of speech’, but such a definition raises
further questions.

% Note also how Malter (1913, 495) translates niny 1271 Idabbér s3hot
as ‘to speak plainly’.
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rather, it also included a lengthy introduction and explanatory
notes of the original Hebrew, and was designed to respond to
various accusations that had been made against some of the con-
tents of the earlier Hebrew version (Malter 1921, 269-71). The
main part of the book begins as follows (Malter 1921, 389;
Harkavy 1891, 180-81):

%%49¥ix D7 NINY *AK 701 [3OM MKRT ©ININ 11930 190 M7

The words of The Open Book, which is stored-up with ob-
servational learning and treasure-laden with moral instruc-
tion. The sayings of s3hot are its treasure (chest).

This short description of the book’s contents is telling. It
mentions both observational learning and moral instruction as
benefits to be derived from it (Malter 1921, 389). The last sen-

tence, however, is curious. In the Arabic note, Saadia explicates
ning " ’imre $5hot ‘sayings of s3hot’ as myahr DRI (= S|
cc.p_ij\) ‘eloquent speech’ (Harkavy 1891, 181). Moreover, while
Malter (1921, 389) understands i1Yix ’0sdro as ‘its treasure’, both
the Hebrew term and its explication in the Arabic note as mid (=
«;) may point more towards the idea of a ‘storehouse’.®” There-

fore, while we should not disregard the fact that Saadia regards

the sayings of sJhat as a sort of treasure in themselves, he may be

% divre sefer hag-gdlity hak-kmiis ra’av3 v-hsiin miisr *imré sahot hem
’0sJr0.

%7 See also Saadia’s translation of *n1yiR *0srotdy as 1R (= SS#) ‘my
vaults; my treasuries’ in Deut. 32.34 as support for the translation of

‘storehouse’. For Saadia’s translation of Deut. 32.34, see Bodenheimer
(1856, 67).
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saying that they are actually a kind of storehouse—or treasure
‘chest’—in which the learning and moral instruction is brought
to the reader. That is, the ‘sayings of sohot’ would not merely be
referring to a particular section or an occasional proverb found
in the book, but rather to the style of language used consistently
throughout the entirety of the work. The linguistic style itself is
the means by which the learning and moral instruction is com-
municated. On this point, it is worth noting that the moralistic
dimension of proper or correct speech is part of the concept of a
standard language ideology. Utilising a special cultural posses-
sion (i.e., the standard language) for performance in the public
sphere should require professional capabilities, including moral
authority. Linguistic competence and morality thus go hand-in-
hand in this case.

What, then, is the type of language used by Saadia in Sefer
Ha-Galuy? Beyond any doubt, it is marked by a relentless attempt
to imitate and reproduce the Hebrew characteristic of the Bible
(Malter 1913, 488; Malter 1921, 269).%® In the mind of Saadia,
then, the words s3hot and al-fasaha were to be applied primarily
to the Hebrew language and style characteristic of the Bible.®
Moreover, Saadia notes that he wrote the book &poan 8i[&]72Y
RNPOLD RINON RPORID (= Laskes biows Lipslgd it Ll 2) ‘in Hebrew,

versed with verses, pointed (with vowels), and accented (with

% See the beginning of the main Hebrew section in Harkavy (1891, 180—
81); Schechter (1903, 4-7).

% In Sefer Ha-Egron (his book on Hebrew poetry), however, Saadia does
not have a problem with citing extra-biblical ‘ancient’ poets as examples
of good Hebrew poetry (see chapter 4, §2.1.3).
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te‘amim)’ (Malter 1913, 490, 496). In other words, Saadia did not
only imitate the biblical style of language, but he formatted his
book exactly like the biblical text (Malter 1913, 488; Malter
1921, 269). This sort of orthographic and codicological presen-
tation thus serves to guide the process of enregisterment (see
chapter 3, §2.2) with respect to Saadia’s own compositions as ex-
emplary models of pure and correct Hebrew. In other words, the
‘biblical’ traits of the physical artefact of the text itself would thus
encourage readers to enregister the linguistic signs used by Saa-
dia to an idealised ‘biblical’ register. In sum, it is the style of He-
brew exemplified in Saadia’s poetic compositions in Sefer Ha-Ga-
luy that is to serve as an exemplar for the nation to imitate in its
quest to achieve Hebrew eloquence.

That Saadia regarded his poetic Hebrew compositions in
Sefer Ha-Galuy in this way is further confirmed by another pas-
sage from the book, in which he outlines his plans to restore
al-fasaha to the people (Malter 1913, 493-94, 498-99; Harkavy
1891, 156-57):

FRIDHRI RT7 NHYI TR noan DRYIHR ORN ANROKR 0OHYN IRAOR

PHRADRY (DIRYMY DAARVA DROI DY 13 pnainm aen peane

NRNAZA ROR NEYN Snon 8KY oxHa Y2 IRD TR NRNZOR RANOYN

708 RHR1IRYNHR 7572 hien nn Pa R pra Mph o Hynin
7Om9mam

The second [part] is teaching the nation how to compose
kalam and its obscurity. Therefore, I have made this [book]

0%yt g opdim giloms IS s ol 3] iy ST il Y s sl
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as a lamp, the example of which they should imitate

(yahdiin hadwahu), and by which they should have brought

to their attention [the proper] ordering of their discourse

and meanings. The third [part] is teaching them the con-

nections [of sentences], since the sense of every speech

(kalam) would not be complete, except by connections [of

sentences] that are combined with one another in the say-

ing so that the meanings become clear by that [very thing].

Otherwise, it is corrupted and changed.

It is clear from the first passage of Sefer Ha-Galuy examined
in this section that Saadia hoped to help the nation become fasih
through reading and studying his grammar book. This passage,
however, confirms what we have just now argued about his less
explicit (and complementary) method of instructing the commu-

nity. He says that he has made the book mIn pm ixToHRo (=
o9 (e C\JM}\{) ‘as a lamp, the example of which they should

imitate’. The community can become fasih not only by learning
grammar in a systematic way through Kitab fasih lughat al-<b-
raniyyin, but also by imitating the Hebrew style of Saadia himself
in Sefer Ha-Galuy.” This, of course, is consistent with the fact that
Saadia wrote the entire book in biblical style.

Whether writing a grammar book containing systematic in-
struction in Biblical Hebrew (e.g., Kitab fasih lughat al-‘ibraniyyin)
or composing poetry as a literary exemplar to be imitated (e.g.,
Sefer Ha-Galuy), then, Saadia frames his work as a response to
5355 FnNoR 003 (= 2l Y1 yluws) ‘the nation forgetting the lan-

guage’. From an ideological perspective, all such work of Saadia

71 According to Malter (1921, 269), one purpose of Sefer Ha-Galuy was
that “it serve as a model of elegant Hebrew style.”
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was motivated by the disappointment he experienced at seeing
just how much the fasih of the language (i.e., biblical style) had
been neglected among the nation. This ‘complaint tradition’ (see
chapter 3, §82.1.4-2.1.5) thus became the catalyst for his mission
to restore al-fasaha to the nation through his grammar book and

other writings.

2.1.2. Judah ben David Hayyiij (945-1000 CE)

While we have treated the theme of a ‘complaint tradition’ in
Saadia’s works most extensively, we also find evidence of this
same phenomenon among other Hebrew grammarians. The pas-
sage from the introduction to Hayyiij’s (945-1000 CE) work on
weak verbal morphology—though already treated above in part
(see 81.1.2) due to its relevance for the performance contexts of
Hebrew usage—is also relevant here. We thus address it now in
its fuller context, breaking it into parts (Kitab al-af‘al dawat huriif
al-lin, 1; Jastrow 1897):

Sally calll Sy o B S 3 258 s o o JB
JWsYI Cass CaS™ g, Db Layue el Lgilan B3y LIMlaely Lea
72 e palatly gl S sk L LS ) O s

Syl
Yahya ibn Dawid (i.e., Hayytj) said, “My purpose (gharadi)
in [writing] this book is to clarify the Hebrew weak and
elongated letters (i.e., semivowels) and to call attention to
their various forms and conjugations. The matter of [the

conjugation of weak verbs] has been hidden from many of
the people with respect to their weakness, defectiveness,
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precise meanings, and the extent of their declivity, so that

they do not know how weak verbs conjugate and they fre-

quently use them (yasta‘miliinaha) in their speeches (fi

hutabihim) and their poems (as‘arihim) in an incorrect man-

ner (‘ala ghayr al-sawab).”

Hayyiij begins this section by explicitly stating that his pur-
pose in writing his book was to clarify weak verbal morphology
in response to the fact that people regularly misconjugate weak
verbs in their speeches and poems. As was the case with Saadia,
the impetus for writing a grammatical work was witnessing the
corruption or neglect of pure and correct Hebrew among the
masses. The grammatical treatise is thus meant to help the people
recover the fasaha of Hebrew, namely that which is consistent
with biblical style and norms. He then goes on to cite some ex-
amples of such misconjugations in roughly contemporary compo-
sitions (Kitab al-af‘al dawat huriif al-lin, 1-2; Jastrow 1897):

DIRA RYDI 7 adS sy QJBUJ@\JWJZE e os s

MR WY e desy INTIR 3E) INIIR 0OV WTIPAI IRDAN DIV YT
= R0 7 S : I

o by TV iaf nm om 9% N0 125 A Layl JBy hew LS

o Y osSe Y alse &) e (5 NN DRI RITATY 93 ATLR MY DT

o Caltal Low 2l el LS G Ao Jo
And they use [weak verbs] in an improper way, like some-
one who said in one of his sayings (kalam), “Behold, the
man was found—known—before he was created, and sanc-
tified before he was formed (srot6),” in which he derived
‘his forming (sr6t0)’ by asserting that it was (the infinitive)
of ‘he formed (ydsar), I formed (yJsarti)’, yet was not aware
that such an infinitive does not inflect as if it were from a
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root whose third consonant is weak, as we will clarify

[later]. [The same one] also said, “Why should the children

of the buds adorn themselves (I5d) with brooches and ear-

rings?” taking ‘to adorn (I5d)’ as if it is from “and you

shall adorn yourself with an ornament (v-9dit ‘edi)” (Ezek.

23.40), “she shall put on (ta‘de) her ornaments” (Isa.

61.10), and “adorn yourself (‘adé) with majesty and exal-

tation!” (Job 40.10). But he was not sensitive to the fact

that such verbs are not based on roots with a weak second

radical, as will become clear from my upcoming exposition

of the topic.

In the first example, Hayyfj criticises the form iniy sroto
‘his forming’ as an improper formation of the infinitive of 2y
yasar as if it were a IlI-y root instead of a I-y root. Presumably,
though unattested in the Bible, the proper infinitive would be
something like ¥ ysor. In the second example, Hayyiij critiques
the form 7% [5%d as an improper formation of the infinitive of
T 9dJ as if it were a II-w root instead of a III-y root. Presuma-
bly, though also absent from the Bible, the ‘correct’ form would
be something like niTyY la‘adot. Both examples identified as mis-
takes by Hayyiij are from the Mahberet of the tenth-century An-
dalusian philologist and poet Menahem ben Saruq (ca 920-ca
970 CE), who also happened to be Hayyiij’s teacher (Yahalom
and Katsumata 2014, 104). Without quoting any authors specifi-
cally, Hayyiij then goes on to cite many examples of misconjuga-
tion of weak roots.

It is significant to note, however, that such examples based
on analogy actually have a long history in Hebrew, even within
the Bible itself. Note how an analogy comparable to 2% ysor —

niny srot is also found in the biblical example niao sfot (from the
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root y-s-p) ‘adding’ (Isa. 30.1). Similarly, an analogy comparable
to niTy ‘adot — T Ud is attested in the biblical form :m1% Bviz
(from the root b-z-y) ‘to be despised’ (Prov. 12.8). In light of such
comparable analogies, Hayyiij’s insistence that the forms used by
Menahem ben Saruq are ‘incorrect’ reflects the codification of a
‘standard’ language with more regularity even than the Bible it-
self, even though what is ‘correct’ is presented as that which is
consistent with the Bible. Moreover, it also ignores the fact that
such forms could develop naturally or even artfully in a living
and dynamic performance language, just as many comparable
analogies occur in the piyyutim (Rand 2014, 158-59). Hayyijj
may thus be correcting linguistic norms that developed naturally
in a performance context and attempting to bring them more into
conformity with a general systematised and regularised paradigm
of ‘Biblical Hebrew’ morphology.

Hayyiij goes on to lament the state of the language if such
misconjugations are allowed. When the speaker can conjugate
weak verbs sl L _aS" ‘however he wants’—presumably with
some analogical basis—then the following occurs (Kitab al-af‘al
dawat huriif al-lin, 2-3; Jastrow 1897):

056 50l Jdl) 5Y Uyl Sgisy Undgm 5305 Bl Lol i ptgush

el e gly Wy L oSy o B Y W}'\:\e@ju) e

S S s wisey all dls L commy 1505 ) By 5 3
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The structures of the language are thus demolished, its bor-

ders are laid waste, and its walls are collapsed, since a verb
whose first root consonant is weak becomes a verb whose
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second or third root consonant is weak, etc.... When I ob-

served such interchanges happening particularly with the

weak consonants, I composed this book about it—with the

help and support of God—in which I clarified their various

forms and conjugations.

As the passage continues, Hayytiij waxes poetic in his description
of just how much destruction has befallen the language as a result
of such a cavalier treatment of weak verbs among orators and
poets. This constitutes an example of the ‘complaint tradition’ par
excellence. And, once again, in response to the corruption of the
language by the masses, Hayytij decides to compose this book to
clarify the proper conjugation of such forms. As already noted
above, however, Hayyiij ‘clarifying’ the correct conjugation of
such forms is actually Hayyiij himself attempting to institution-
alise what he believes should be the ‘standard’ form of the lan-
guage based on his own language ideology of what constitutes
pure Hebrew.

He goes on to explain his methods in determining what con-
stitutes a proper form to include in the book. By gathering all
attested weak verbal forms in the Bible, he is able either to es-
tablish a ‘correct’ form based on attestation or to reconstruct it
based on giyas ‘systematic analogy’ to attested forms. The result
of this scouring and extension of biblical data Hayy{ij explains as
follows (Kitab al-af‘al dawat huriif al-lin, 3; Jastrow 1897):

SSI p LVl e epy be  Jy iy s L s 25 s S
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...so that this will be the most comprehensive [version] of

what I set out to clarify and the most eloquent (ablagh) of

what I intended in terms of deriving benefit from the book

(al-kitab), if God wills it. And what has prepared me to

make an account and description of this is something of

good eloquent (fasih) diction and perfect order of speech

(kalam)...
According to Hayyiij, his book will comprehensively provide the
reader with everything necessary to use weak verbs correctly and
eloquently. As the passage continues, he goes on to describe the
result of giving heed to his work, namely replicating the elo-
quence of the ‘ancient Hebrews’, which passage we have already
quoted and discussed earlier in this volume (see chapter 4,
82.1.1). It should also be noted that Hayyiij feels the need to es-
tablish his own credentials. He is equipped to determine the cor-
rect forms of weak verbs because he himself has already achieved
something of eloquence with respect to correct Hebrew. By first
critiquing the Hebrew of others and subsequently setting himself
up as an authority fit to determine proper forms, he both furthers
the complaint tradition and (implicitly) encourages his readers to

enregister the form of Hebrew he is codifying as fasih.

2.1.3. David ben Abraham al-Fasi (10th c. CE)

David ben Abraham al-Fasi (10th c. CE) also seems to view the
composition of his lexicon against the backdrop of the deteriora-
tion of Hebrew among the masses. When discussing his methods
and motivations for writing his lexicon, he writes the following
(Skoss 1936-1945, I:1):
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ARRI DATARAY DATRR TRPRY TYT °0 INTPN A S0 OR RIS
RHa MaN KA PYa 8 GIRIPOR NAYRI R1 POIHRI 2 NNHR 3N 00
973 A3 RIND RINORD TP 7'M 10 1Panan 8knabYOR SR o I8 92
NPINDRT RNZRVIR DTYAT TN NOITIRG RADKRAOR PHRYNON

72RIMANPN

I saw fit to follow in the footsteps of those who have gone
before me in this and to pursue their purpose and method,
especially with respect to the meaning of arrangement and
order. And if the expression differs among some of those
who have reported it, then [it must be said] that there is
no harm if scholars remain divided with respect to how our
language has come down to us, especially when we our-
selves are unable to use its words, since otherwise it would
be wiped out (indarasat), its usages would become remote
(ba‘udat), and its meanings would be buried (istaghraqat).

Al-Fasi appears to exhibit somewhat more humility in his
attitude towards the language and its grammar than Saadia or
Hayyiij. He acknowledges, first of all, that he is following in the
footsteps of previous grammarians and lexicographers. There are
thus cases where various scholars exhibit disagreement with re-
spect to a particular Hebrew word. Nevertheless, rather than
abandon the work or set himself up as the sole authority on a

particular matter, he allows for variance of opinion—a common

7
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feature of Karaite thought during this period—since the most im-
portant thing is to provide resources for keeping knowledge of
Hebrew alive in the community.

What al-Fasi is essentially saying here is that even though
there may not be a consensus among scholars regarding certain
words, the need to restore proper Hebrew is so dire—the people
(including himself) are not really using the language at this
point—that it is far more important to address the urgent need
and to supply the people with some kind of guidance than to have
the language be lost. Without at least making some attempt to
restore Hebrew proficiency, the language would be wiped out
(NOTIR = —.s)dl), its usages would become remote (nTya =
&dsy), and its meanings would be buried (npnoR = 3 xu).

On this point, it is significant that he does not ‘other’ the
community who has neglected the language in the way that Saa-
dia and Hayy1j do. Rather, he includes himself in those neglect-

ing the language by noting that scholarly caution is irrelevant

and unnecessary RIORIOR PHRYNON W3 IN (= lexies & ooy
L@Jawi) ‘while we ourselves are unable to use its words’. Indeed, as

Milroy points out, the ‘complaint tradition’ is not limited to those
whose voices are considered authoritative on language. It is also
often found among language users who regard themselves as part
of the community neglecting the language (see chapter 3, §82.1.4-
2.1.5). This likely shows just how far such an ideology has pene-
trated into the community, which serves to further solidify the
canonicity of the ‘standard’ language outside of everyday speech

and colloquial language.
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Al-Fasi’s more modest posture towards his own linguistic
proficiency can also be seen in his apologetic for his authorship
of his lexicon (Skoss 1936-1945, I:1-2):

ANINRN 8N 52 997 arNaHR KT PHRN 1D N2 RITYIR RN TNAID
NIRRT RARARY MW 3IR12PHR 35 10 1aRIER ANINRY RN
8] Hnn HpR TN TIY IR KA YN TRIOR ApRODR 201 RANRHo:
HY MTPN IR FIOOR Fninn By oTRNR IR 10 Fi0T Sur Sp[aahr
1IRNAT SRR P19 RATIR F19 v KD AN HR 585K nYT KON 5T
IR 10 DHYNOR HR FINRY 1R MDY qpRa Gph "¥pIa RIR INYn 53
nnbY TP RN 201 A[RP]HR DD IR HORDOR 141 1A 129 1 ohYR

73n 015K TRRPYY RTEIN DY

We shall begin with what we have promised with respect
to composing this book, mentioning whatever of its mean-
ings and chapters comprise it with respect to the Hebrew
language, interpreting its riddles, and clarifying its ne-
glected areas according to the energy and effort [that lie
within me]. [And this I will do], even though I strongly
feel that I deserve the lowest place among the company (of
grammarians, lexicographers, etc.) and am of too low of a
rank to be worthy of taking up the task of interpreting and
explaining the language. That someone like me should
even take up this task is merely due to the fact that neces-
sity (al-dartira) requires it; it is not at all due to any
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strength I find in myself above my contemporaries (ahl
zamani). Rather, I readily acknowledge my own lack and
accept the weakness of my own knowledge and that I am
in greater need of instruction than of teaching someone
else. Nevertheless, for reasons of expediency, the reader/
writer/artist(?) should sketch according to what he already
knows so that it will be present for the one who wants to
look at it.

Even though this passage is clearly written within the
framework of a ‘complaint tradition’, its tone starkly contrasts
with that of Saadia and Hayyiij. Al-Fasi is careful to point out to
his readers that even he is not among the most exemplary of lan-
guage users. Ironically, however, it is this modesty that more
prominently reinforces the standard language ideology and the
conviction that the canonical form of the language has been ne-
glected among the masses. If even a prominent lexicographer like
al-Fasi does not know the language sufficiently, then surely the
state of Hebrew knowledge among the community is in dire
straits. The fact that al-Fasi, unworthy in his own eyes, neverthe-
less endeavours to compose his lexicon underscores just how
powerfully the need was felt. The way in which he frames this
need, in turn, serves to elevate the value of Hebrew proficiency

among the community.

2.2. Comparison with the Arabic Tradition

The idea that pure and correct language had been neglected or
corrupted among the masses, as comports with the ‘complaint
tradition’, is also quite prevalent among the Arabic grammarians.
Moreover, as Brustad (2016, 154) has demonstrated, from an ide-

ological perspective, some of the Arabic grammarians frame the
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emergence of grammar as a response to this deterioration of the

language among the masses.

2.2.1. Ibn Sallam al-Jumahi (d. 845/846 CE)

Ibn Sallam al-Jumahi (d. 845/846 CE), for example, when dis-
cussing the history of the Arabic language and the Basran gram-
marians in his book about poets (Tabaqat fuhiil al-su‘ara’; Ibrahim
2001, 1.29), writes the following about Abi al-Aswad al-Dw’ali
(d. 688/689 CE)."*

0155 e pally ol el DL 28 A S 5ad) eV
5 55231 5 el gy el el il By ) ol e U
Gsle 015y 3padl Jal Ly 0085 Jiir 2 0l 2 308 oAU 529
OS5 i) Edab ) ST e e 13 J6 LS LGP
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The Basrans have chronological preeminence in the
‘arabiyya with respect to grammar (nahw), the dialects of
the Arabs (lughat al-‘arab), and less-attended-to rare forms
(al-gharib ‘indyat-an). The first one who founded (assasa)
the ‘arabiyya, pioneered its treatment as a subject (fataha
babaha), traced its path (anhaja sabilaha), and codified its
rules (wada‘a giyasahd) was Abii al-Aswad al-Du’ali, that is
Zalim ibn ‘Amr ibn Sufyan ibn Jandal. Now he was a

Basran man of superior intelligence.... [Al-Duw’ali did all

74 Portions of this passage are mentioned in Brustad (2016, 154).
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this]”® when the speech of the Arabs (kalam al-‘arab) be-

came disturbed (idtaraba) and native speech (al-saligiyya)

took over. The leaders of the people were committing

grammatical errors, so he composed a chapter on the

‘agent’ (al-fatl), the ‘patient’ (al-maf‘il), the bound form in

an iddfa construction (al-mudaf), prepositions (hurif al-

jarr), the nominative (al-raf9), the accusative (al-nasb), and

the shortened prefix conjugation (al-jazm).

In this passage, Ibn Sallam credits Abi al-Aswad al-Dw’ali
(d. 688/689 CE) with founding the Arabic grammatical tradition,
at least with respect to its written codification. What is most sig-

nificant from an ideological perspective, however, is that the
“emergence of grammar” came about when &l pMS" o a2l ‘the
speech of the Arabs became disturbed’ (Brustad 2016, 154). As a

result of this disturbance in the transmission of the ‘arabiyya—

quite plausibly the elevated performance register of the Arabic

language—and its corpus, i4ik.J) L& ‘native speech took over’.”®

75 Lit.: ‘And this he said...”. Although the syntax is odd here, it is more
clear in the formulation of al-Zubaydi (d. 989 CE) in his Tabagat al-

nahwiyyin wa-l-lughawiyyin (Ibrahim 1973, 21): iy ) WT ot Jj Py
A oIS el e I3y (el azgy Lhiw gy “and [al-Dwali] was
the first who founded the ‘arabiyya, traced its paths, and codified its

rules, and this when kalam al-‘arab became disturbed’.

76 Further support for the idea that the ‘arabiyya and its corpus had to
be transmitted faithfully is found in a passage in al-Farabi (d. 950 CE)

in which he discusses &l! |, -, 1) ‘those who transmitted the language’
and & Al ol &l s () ‘those who transmitted the language, that
is the Arabic language’ (see §3.2.2).
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The term saligiyya has a number of nuances with respect to
speech. Its connotations include not only that which is natural
dialectally but also that which is free from elements acquired

through learning, perhaps such as certain aspects of irab (Lane

1863-1893). This brought about a situation in which sl o\

os><k »U! ‘the leaders of the people were committing grammat-

ical errors’ (Brustad 2016, 154). Consistent with the ‘complaint
tradition’, then, the initial codification of grammar is ideologi-
cally framed as a response to the prevalence of linguistic errors
among the masses. It is worth noting, however, that the disturb-
ance of kalam al-‘arab is blamed specifically on the people’s pre-
occupation with the wars of conquest later in Ibn Sallam’s work
(Ibrahim 2001, 1.34; Brustad 2016, 154).

2.2.2. al-Jahiz (d. 868/869 CE)

The complaint tradition is also quite clearly exemplified in al-
Jahiz’s (d. 868/869 CE) Al-bayan wa-l-tabyin. After recounting
the fact that some have gotten used to s ‘error’ and @M\ NS

‘coarse speech’ in Arabic, he writes the following (1.162; Haroun
1998):
ladl) Jor P e bl faled) 0S5 o B0 BT g ol
S coplly Geldly LYy Yy clpally Lasdly (2Dl
[P
So he who claims that eloquence (al-balagha) is [merely]
about the hearer being able to understand the meaning of

the speaker has thus regarded eloquence (al-fasaha) as
equivalent to improper speech (al-lukna), error (al-hata’)
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as equivalent to correctness (al-sawab), obscurity as equiv-

alent to clarity, ungrammaticality (al-malhiin) as equiva-

lent to proper speech (al-mu‘rab), and all of it alike as ele-

gant expression (bayan).
This comment occurs within the context of a longer passage in
which al-Jahiz cites a number of grammatical errors made by the
people. This particular instantiation of the complaint tradition is
also part of a larger discourse in al-Jahiz that endeavours to ele-
vate the Arabic spoken in Arabia, and especially that of the pe-
riod of Muhammad. However, despite his complaints about the
error-ridden speech of the people, because al-Jahiz presents the
locus of pure Arabic among the Bedouin of the desert, especially
those of the past, his readers are left without any direct access to
those who could improve their ineloquence. As a result, they
have to trust al-Jahiz to instruct them, since he has put in the
work to acquire competence in proper Arabic speech (Webb
2016, 299-301). Naturally, this ties into the ‘fieldwork topos’ ex-

amined earlier (see chapter 4, §3.2.3).

2.2.3. Lahn al-‘amma Genre

Also relevant here as a particular instantiation of the complaint
tradition is the genre known as lahn al-‘@mma ‘solecisms (i.e.,
grammatical errors) of the lower classes’, which came about as
standard language ideology became more embedded in the cul-
ture. In fact, Brustad (2017, 50) argues that the complaint tradi-
tion had become so entrenched in Arabic that it may be regarded
as a ‘complaint genre’.

The lahn al-‘amma genre generally consists of an opposition

between what al-‘Gmma say as opposed to what should be said,
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with the former often being introduced by phrases like J;& ‘you

say...” or »ssé; ‘they say...
phrases like _ls.2)ly ‘Whereas the norm/correct form is.... In

)

and the latter being introduced by

other cases, the correct form is introduced by & ‘you shall
say...’, whereas the incorrect form is introduced by J.& Y ‘you
shall not say...” (Pellat 2012). In still other cases, the incorrect
form might also be introduced by J Y ‘shall not be said...".

Note the following example contrasting two ways of ex-
pressing the patient of an action—prepositional phrases vs object
suffixes on a verb—in the work Kitab ma talhan fihi al-‘amma/al-
‘awamm (Abdel-Tawab 1982, 102-03), attributed to al-Kisa’1 (d.
804/805 CE), though some dispute this attribution (see Pellat
2012):

s By ity S5 S8 1 Yyl Sy (2 &S 1 iy

BT J5KEh s JB o) oIS Vs o Sy ¢ o

You shall say, ‘I thanked you (Sakartu laka)’ and ‘I coun-

selled you (nasahtu laka)’, but [the following] shall not

be said: ‘I thanked you (Sakartuka)’ or ‘I counselled you

(nasahtuka)’. And ‘so-and-so counselled so-and-so (nasaha

li-fulan)’ and ‘thanked him (Sakara lahu)’. This is kalam al-

‘arab. God the Exalted One said, “Be thankful to me (uskur

Ii) and to your parents” (Lugman [31.14]).
Presumably, those portions introduced by JW Y ‘shall not be
said...” are based on expressions current among the speech of al-
‘amma/al-‘awamm, whoever they might have been, whereas
those portions introduced by Js& ‘you shall say...” reflect the pre-
scriptions of the grammarians, which are described as being con-
sistent with kalam al-‘arab. As a whole, then, the lahn al-‘Gamma

genre points to a belief that the proper form of the language has
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been neglected among the masses, who thus require instruction
from linguistic authorities to recover it.

It may be that the lahn al-‘@mma genre was meant to help
speakers correct the sorts of mistakes that they would make in
oral performances. This may be indicated by the categories of
lahn treated by Ibn al-Sikkit (d. 857/858 CE) in his Islah al-mantiq
‘Benefitting Pronunciation’, where he treats semantic oppositions
between homographic patterns like fal vs fi'l (= =), fil vs ful
(= =), etc. These are the sorts of errors one might make if they

only learned such words through reading or if there was regional

variation in the nominal patterns of such words (Brustad 2010).

2.3. Analysis

In both the Hebrew and Arabic grammatical traditions, the com-
position of grammatical works—or its initial emergence as a dis-
cipline—is ideologically cast as a response to the deterioration of
proper language use among the masses. In particular, witnessing
grammatical mistakes by those engaging in the (performance)
language—or complete neglect of it—is often what motivates the
grammarian to compose his grammatical work. Hayydij, for ex-
ample, states that those delivering speeches and composing po-
etry misconjugate weak verbs. Saadia laments the nation’s nisyan
‘forgetting’ of the language. Al-Fasi acknowledges that proper
Hebrew has been neglected to such an extent that the community
(including himself) no longer even uses its words. He himself falls
short of linguistic proficiency. In the Arabic tradition, this is par-
alleled by Ibn Sallam’s report that kalam al-‘arab became dis-

turbed and neglected during the Islamic conquests. As a result,
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even the leaders of the people were making grammatical mis-
takes. We might also note that the nature and content of Hayyj’s
treatise, namely pointing out morphological ‘errors’ and provid-
ing the ‘correct’ forms, is reminiscent of the sorts of J,& Y ‘you
shall not say...” vs Js& ‘you shall say...” oppositions found in the
lahn al-‘amma genre of the Arabic tradition. The identification of
speech errors is also found in al-Jahiz’s Al-bayan wa-l-tabyin.

In all of these cases, then, it becomes the hope of the gram-
marian that providing the people with grammatical resources
will encourage a ‘return’ to linguistic proficiency in the pure lan-
guage. In both Saadia and Hayy{ij, it is believed that attending to
their works will lead their readers to become fasih in the language
like their biblical ancestors. Al-Fasi, more modestly, is just trying
to prevent the language from being wiped out entirely. Abi al-
Aswad al-Dw’ali very practically begins with an exposition of var-
ious grammatical features (e.g., ‘agent’, ‘patient’, case system),
presumably to encourage proper usage.

These trends in both traditions continue multiple themes of
a standard language ideology, especially that of the ‘complaint
tradition’ (see chapter 3, 8§82.1.4-2.1.5). Critiquing the commu-
nity for linguistic mistakes also upholds the belief that there are
‘correct’ and ‘incorrect’ forms of the language apart from any ref-
erence to mutual intelligibility or functionality (see chapter 3,
§2.1.3). This is especially clear in Hayyiij’s critique of ‘misconju-
gating’ weak verbs in speeches and poems. Moreover, the fact
that grief at the community’s linguistic failures is often expressed
in relation to their ‘forgetting’ or ‘losing’ the language, which was

better known in earlier times, also serves to underscore the idea
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that the language is a cultural possession (see chapter 3, §2.1.1),
even if the people have not treated it with the value it deserves.
Finally, that the complaint tradition served as the catalyst for the
composition of grammatical treatises also feeds into other ele-
ments of a standard language ideology. In particular, composing
a grammar institutionalises and/or serves to maintain the stand-
ard canonical language (see chapter 3, 82.1.6). Depending on
how the work of grammar is presented in relation to various cul-
tural values—especially with respect to its author and its codico-
logical format—it may also encourage readers to enregister the
linguistic features described therein to a particular variety or reg-
ister (chapter 3, §2.2).

3.0. Blaming Foreign Languages: ¢! 3 c.jafi:?

With all the ‘complaining’ of the grammarians about the linguis-
tic deficiencies of the masses—and how they ‘forgot’ the lan-
guage—one of their contemporaries might wonder why this hap-
pened in the first place. If this was not always the case, what
caused the Hebrew linguistic abilities of the masses to decline so
precipitously? At least at some point in the history of both gram-
matical traditions, the influx of foreigners and/or foreign lan-
guages are blamed for the decline of proficiency in the standard
language among the people. What is particularly interesting in
each tradition, however, is how grammarians of different times
and/or cultural contexts hold different views on this matter. In
some cases, certain societal changes that took place over time
might have given rise to such a negative attitude towards foreign-

ers and/or foreign languages. In other cases, different cultural
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settings might have led to differing views among contemporaries.
In any event, a negative attitude towards foreign languages does
not appear to have been a universally held ideology throughout
the histories of each tradition. Nevertheless, when it is found, the
parallels between its instantiation in the Hebrew and Arabic

grammatical traditions are striking.

3.1. Hebrew Grammarians

Blaming foreign languages, especially Aramaic and Arabic, for
the decline of proper Hebrew among the people is a common
theme among Hebrew grammarians like Saadia and al-Qirqisani.
Other grammarians like Ibn Qurays, however, have a much more
positive view of foreign languages like Aramaic and Arabic and

their value for understanding Biblical Hebrew.

3.1.1. Saadia Gaon (882-942 CE)

As we noted in the preceding section (see §2.1.1), Saadia believed
that if al-umma ‘the nation’ and its youth would read and study
his grammar book, they would become fasih in the Hebrew lan-
guage; thus, the prophetic verse from Isaiah (32.4) would be ful-
filled. The Hebrew text of Isaiah 32.4 reads ny7? 12’ o™n1 2127
:nin¥ 7375 7R 0% 11w ‘And the heart of the hasty will under-
stand knowledge, and the tongue of the stammerers will hasten
to speak s3hot’. Although we called attention earlier to the signif-
icance of this verse for Saadia’s language ideology—especially as

it relates to sdhot and fasaha—we left Saadia’s particularly inter-
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esting translation choice for the Hebrew word 0% €ligim ‘stam-
merers’ in his Tafsir without further comment; his full translation
of the verse reads as follows (Derenbourg 1896, 47):

oxba1 paon oiyhr johRl AopnbR onan pThabr aom
77H3nRRaoN

And the hearts of the stupid will understand knowledge

and the tongues of foreigners (‘ajam) will hasten to speak

al-fasaha.
In the Hebrew, the flow of the text is such that those who are to
speak sdhot are the very ones who would never be expected to
speak s3hot, namely ‘stammerers’. This characteristic reversal of
norms is a recurring theme in the prophecies of Isaiah 32. In Saa-
dia’s Tafsir, however, the Hebrew word o3y €llgim is not ren-
dered as ‘stammerers’ but rather as DipyHx (= (._?L,J\) ‘foreigners’.
Had Saadia wanted to indicate ‘stammerers’ more transparently,

he might have used a lexeme like Uiﬂ ‘stammerer’.”® Interest-

ingly, this interpretation is not unique to Saadia, but precisely
what al-Fasi has in his dictionary entry for o5 ‘LGYM (Skoss
1936-1945, 11:399).”° Both Saadia and al-Fasi, then, see in this

7= o ladl S e eal) olly B nal) g5 ALY sl

78 Note that, due to his Persian background, Sibawayh himself was
called O,iﬁ ‘a stammerer’ by *Abti Miisa al-Hamid (d. 918 CE) and (p;;i
s Y ‘a non-Arab who does not [speak Arabic] eloquently’ by al-Farra’
(d. 822/823 CE; Marogy 2010a, 6-7).

7 1t is possible, however, that this interpretation might be influenced
by Isa. 28.11, to which al-Fasi compares this verse.



5. The Purpose of the Standard Language 151

verse from Isaiah a contrast between al-‘ajam ‘foreigners’ and
those who can speak fasaha.

It is worth mentioning here that earlier translation tradi-
tions were all consistent in translating the word 0% LGYM as
something along the lines of ‘stammerers’.®° Therefore, it seems
that Saadia may be reading into this verse something of the wider
ideological world that he is a part of in which foreigners, rather
than mere ‘stammerers’, are considered the opposite of one who
speaks fasaha. Saadia’s translation in his Tafsir thus provides us
with an example of how language ideology does not just affect
the way one understands an abstract concept of language itself,
but also how one understands meaning within a language.

The fact that Saadia makes such a strong connection be-
tween this prophetic verse (Isa. 32.4) and the outcome of his mis-
sion—alongside his poignant translation of €ligim as ‘foreign-
ers’—ought to raise a number of questions for us. If Saadia’s goal
was that the €lIgim ‘stammerers’ or ‘ajam ‘foreigners’ would speak
fasaha, who were they? Based on the passage from Sefer Ha-Galuy
in which he connects his mission to this verse (see §2.1.1), it
seems that Saadia regarded the Jewish umma itself as the Gllgim
who, after studying his grammatical works, would fulfil the
prophecy and speak the fasaha of the language they had formerly
‘forgotten’. If this is the case, how did the nation as a whole lose

proficiency in a language they once knew? Moreover, does Saa-

8 The Greek LXX has ai yAdooat ai YeArilovoal ‘the stuttering tongues’,
the Latin Vulgate has lingua balborum ‘the tongue of stammerers’, and
the Syriac Peshitta has s\ =ae\ ‘the tongue of stutterers’.
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dia’s translation of Isaiah 32.4 in his Tafsir imply that he associ-
ated the ineloquent Jewish nation itself with al-‘ajam ‘foreign-
ers’?

We may find greater insight into the answers to these ques-
tions from the portion of the Arabic introduction to Sefer Ha-
Galuy immediately preceding the passage (see §2.1.1) in which
Saadia references this verse from Isaiah (Harkavy 1891, 154-57;
Malter 1913, 493, 498):

5IROR ARN2IOR 035 F5NKRW 18 SARKRPYOR aRIAR A[R]PNAOR RARY

Na53 In [R]IADRT IRY IRNapHR R mea FnxHR 0Yyn KNan

RO RMOIR RO 3TOR D2 FroamhRy Fa9vHR 5058 Koy
8lyyrabr RANRDHIY HnveadR

With respect to the three general parts, they comprise the
entire book. The first of them is teaching the nation the
fasih of the Hebrew idiom (kalam al-ibrani), since I per-
ceived it (i.e., the nation) [in such a state] that ever since
the Arabic and Nabatean languages, particularly the infe-
rior of the two, had prevailed over it (i.e., the nation), they
caused [the nation] to forget their clear language (lughatahd
al-fasiha) and their wonderful idiom (kalamaha al-badi).

Although we read earlier that Saadia was grieved at the
nation’s ‘forgetting’ the language (see §2.1.1), we were left won-
dering why or how Saadia believed such ‘forgetting’ came about
in the first place. In this passage Saadia makes clear that the for-

getting was not merely due to time or neglect but actually caused

U = s L1 o g V) S i Bl g3 bl Dl 0 Uy o3
L) gl Legee U1 b dadly )l Gl Ll el e sy Y )
) (S o
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by the predominance of foreign languages. According to Saadia,
it was Arabic and Aramaic®? that xmioir (= th,w.'j) ‘caused [the
nation] to forget’. From an ideological perspective, blaming for-
eign languages for the deterioration of the standard language
among the people is one way of bolstering group identity and its
association with the standard language (see chapter 3, §2.1.2).
On this point, it is worth noting that, even though the peo-

ple have forgotten their language and are not proficient in it, Saa-

dia can still refer to it as AmeahR RO (= dsedll i) ‘their
eloquent language’ and p*7a58 XAnNKRY (= @J.)\ LS ‘their won-
derful idiom’. Note also how the term ix872p5R8 OKRHy (= S
L"s_s\ﬁ,d\) is reminiscent of the term used in the Arabic grammatical

tradition to refer to the corpus of the standard (performance) lan-
guage (see chapter 4, §2.2). All this points strongly to the idea
that Biblical Hebrew is a wonderful cultural possession of the
people (see chapter 3, §§2.1.1-2.1.3), even if the influx of foreign
languages, such as Arabic and Aramaic, has made them forget it.

This assertion about the influence of foreign languages,
however, also raises questions about Saadia’s view of the linguis-
tic history of Hebrew. We have already established that a phrase
like lugha fasiha is not just referring to Hebrew in general, but
specifically to the Hebrew characteristic of the Bible. Therefore,
we may ask a few important questions: If the Jewish community

had already forgotten Biblical Hebrew in Saadia’s day, what sort

82 Malter (1921, 271) argues that ‘Nabatean’ is referring to Aramaic
here. Nabatean referring to Aramaic in Saadia’s writings is also acknow-
ledged by Maman (2004, 178).
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of competence did he imagine that they had before Arabic and
Aramaic caused them to lose it? Further, how widespread had
this competence been among the people? Finally, how far back
in time do we have to go to find a Jewish nation that exemplified
such competence?

While not all of these questions may be answered com-
pletely, the beginning of Saadia’s Sefer Ha-Egron provides a par-
tial answer. As we noted earlier (chapter 4, §1.1.1), after the Ar-
abic introduction, the Hebrew of Sefer Ha-Egron begins with a
short poetic account of the history of Hebrew from creation.
Though the world began with just one holy language, the earth
was subsequently split, and each people came to have their own
language, with Hebrew belonging to the sons of ‘Eber. Saadia
continues by explaining that when the people came out of Egypt,
God addressed them with niny 27 divre sdhot ‘eloquent/clear
words’, which became an inheritance for them throughout their
generations. Indeed, Hebrew was the language of their kings as
they commanded tasks, the language of the priests and the Le-
vites as they sang songs in the temple, the language of the proph-
ets as they expressed their visions, and the language of the
princes as they spoke wisdom.??

This golden age of speaking sdhot was brought to an end,
however, when the Temple was destroyed and the people were

exiled to Babylon. It is at this point in Saadia’s narrative history

8 For Saadia’s poetic recounting of the history of Hebrew at the begin-
ning of Sefer Ha-Egron, see Harkavy (1891, 52-55).
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that we begin to find answers to our questions concerning Saa-
dia’s belief about how and when foreign languages brought about
the ‘forgetting’ of Hebrew (Harkavy 1891, 54-55):

YTpA 1iWh wivh i nn bR niaany naw nnRy aRn nwa

Y937 TR 397 DY WY pINaIs By niivha 1so
op3a i 12 NN NTITYR 0370 R AR TONRH1 ANan Innng
oz am

In the one hundred and first year after the destruction of
the city of our God, we began to abandon the Holy Lan-
guage and to converse in the languages of the foreign peo-
ples of the land, three years before a king of the Greeks
reigned. In the days of Nehemiah the governor and all his
men, he plainly beheld us speaking in Ashdodite! He be-
came angry, rebuked the people, and contended with
them.

Saadia, of course, is alluding to a particular passage in the
biblical book of Nehemiah, in which Nehemiah sees that the peo-
ple have married foreign wives and rebukes them for it (13.23-
25a):

D) DPTITWR DWW 2Wh DmaTaTiR XY 0O oA | o)

MIITYR 9370 S¥n 023 (nPaRin (NP p) nrany (NFTTYUR

D27R81 DY 371 :0R) DY 11WH) N T3T7 OV OPN)

Also in those days I saw the Jews who had taken Ashdod-

ite, Ammonite, and Moabite women as wives to live with

them. As for their children, half of them speak Ashdodite
and do not know how to speak Judahite! And the same

84 bi-$nat me>5 v->ahat $5n3 l-harvét ‘r °cloheni hahilonii littos 1Son hag-
qodes u-Isappeér bi-ISonot ‘ammé nékar hd->3res $5165 $3nim lifné mlok melek
li-vne y5vin. b-imeé nhamy>hii hap-peh v-kol métdv r3’0 r>’3nii mdabbrim
’asdodit vayyihar b3-5m vayyirey bom.
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goes for the languages of the other peoples [with whom

they had intermarried]. So I confronted them and cursed

them.

Nehemiah, of course, is dealing with the repatriation of
Babylonian Jews back to the Holy Land more than a century after
the original exile. After multiple generations in Babylon, the Jew-
ish community there would have learned Aramaic. When they
were repatriated to the land of their ancestors over the course of
the sixth and fifth centuries BCE, their Hebrew ability would have
been diminished. In addition to this, some of the Jews—whether
those who remained in the Land or the recent repatriates—had
intermarried with neighbouring foreign peoples. As a result of
such intermarriage with foreigners, Nehemiah perceives that
their children were speaking in foreign languages and could no
longer understand Hebrew.

For Saadia, then, the Hebrew Bible itself bears witness to
the beginning of the deterioration of kalam al-‘brani. It began
already in Nehemiah’s time due to intermarrying with foreigners
who did not speak Hebrew. Echoing the rebuke of Nehemiah al-
most fourteen hundred years later, Saadia blames foreign lan-
guages for making the people forget their clear language and
wonderful idiom. In Saadia’s day, however, he could not blame
Ashdodite, Ammonite, or Moabite for the demise of Hebrew. Ra-
ther, he lays the charge at the feet of Arabic and Aramaic, which

were the native languages of his contemporaries.®

8 Aramaic might also be mentioned because it was the vernacular of
many Jews before the Islamic conquests brought Arabic to the region.
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It may be this sort of ideological casting of himself as a
‘second Nehemiah’ that leads him to associate the community
with al-‘ajam ‘foreigners’ in his use of Isaiah 32.4. It is not a literal
appellation, but rather a rebuke for being more knowledgeable
in foreign tongues than in Hebrew. In the same mould as the bib-
lical account of Nehemiah, Saadia is pained at the encroachment
of foreign tongues and the forgetting of Hebrew. Nevertheless, he
does not see a bleak future ahead but believes he will be success-
ful in restoring the fasih of Hebrew to the people, even if they
have been more like foreigners in their speech ever since the time
of Nehemiah. Longing to restore a linguistic competence to the
Jewish nation—a competence which has not been around for
more than a millennium—Saadia thus comes to the Jewish com-

munity of his time with a prophetic word, &332 yon DiYOR 1098
AnxeadR (= i>Ladl r}&g s V.zucj‘ CImﬁ) ‘the tongues of foreign-

ers will hasten to speak eloquence’.

3.1.2. Jacob al-Qirqisani (first half of 10th c. CE)

A similar ideology regarding foreign languages may also be re-
flected in a passage from the Karaite scholar al-Qirqisani’s (first
half of 10th c. CE) Kitab al-anwar wa-l-maraqib (I1.16.2; Nemoy
1939-1945), in which he addresses the issue of whether or not
God may be worshipped by different madahib ‘trends’. He is re-
sponding to those who say that jl> . aiise del &) Az o sl 131
VLD WOURNUPL? ol f it is permissible for [God] to be wor-
shipped by two reading traditions, it is permissible for him to be

worshipped by two trends’.
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Rather than affirm that multiple Biblical Hebrew reading
traditions are legitimate, he takes the stance that only one read-

ing tradition—the Tiberian reading tradition, localised in Pales-
tine and referred to as 6:\.&5\ és) 3 ‘the Palestinian/Levantine read-

ing’—is correct and permissible for true worship (Khan 1990). In
his effort to ‘delegitimise’ other non-Tiberian reading traditions,
he writes the following (II.17.6; Nemoy 1939-1945):

3) el ELE5 Il o0 e B Ly Bl GalEs I 1 &N
o B 2l IS a1 L) 0 e T3 G ol B3 5 O
e Y B ATl Sl ol e Led 1355 1 Al B el 3
ol a3y Al o (A s 5 dlally 3 LBLER ey 2
W o g5sl3 o il olga] ol oSy 03 ol 8 5 e 3
A LB a1 B0 Ll sl L) sy il e
WY 2ol gpedl ¥ adll Lo Ll cliSy Lol BAET ok
Dby Lol 1325 501 Bl 542 o S5 ) AR B e

TP TP ik

When the nation’s stay in Iraq and the cities of the Dias-
pora community beyond it became long, their reading tra-
dition became ‘Nabateanised’ (tanabbatat). For we see that
the reading tradition of the people of Iraq was similar to
the language of the Nabateans, and so it was with the peo-
ple of every remote region, so that we find their reading
tradition resembling the language in whose environment
they grew up. This is the case with the people of the Hijaz
and Yemen, in that they cannot pronounce vé and instead
make it like bé. The reason for this is the fact that they
have grown up among the Arabs and have grown accus-
tomed to their language, since there is no vé in the lan-
guage of the Arabs... and so it is with the people of Isfahan,
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such that you find their reading tradition as if it is not He-

brew. This also is due to the fact that they have grown ac-

customed to the Persian language, which is the most error-

ridden language of the Persians and the most severely frag-
mented. So also the Byzantines have come to no longer
pronounce the games because it is not in the Byzantine lan-
guage... and many of the Jews of Iraq who grew up among

the Nabateans make ¢3dos into q5dés...

Much of the philology in this passage is not so different
from the findings of modern scholars regarding the various read-
ing traditions of Biblical Hebrew in the Middle Ages. Indeed, the
phonological inventory of a particular reading tradition generally
comes to resemble that of the vernacular (Morag 1958). In this
way, al-Qirqisani’s philological analysis is relatively sound, in-
cluding the examples he proffers, such as /v/ shifting to [b] due
to the absence of [v] in Arabic.?

What is noteworthy here, however, is the standard lan-
guage ideology underlying the comparison. The reading tradition
of (a;\.&J\ JA\ ‘the Palestinians’ is the measuring stick against which

all other traditions are compared. Where there is divergence, it
is the other traditions that are blamed for admitting vernacular
influence—not the ‘Palestinian’ one. Surely changes could not
have come about in ‘the Land’. Rather, they are the result of the
influence of foreign languages like Aramaic, Arabic, Persian, or

Greek on the reading traditions of Diaspora communities. This

8 Note that some modern Yemenite reading traditions of Biblical He-
brew realise bet rafa as [b]. In Aden, for example, the word pay Seva‘
‘seven’ is pronounced as ['faba$] (Ya’akov 2015, 25).
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ideological preference for the reading tradition of {LﬁJ\ J.J ‘the

Palestinians’ (i.e., the Tiberian vocalisation) is based at least in
part on their geographical presence in ‘the Land’ (Khan 1990, 65—
66).

Al-Qirqisani’s preferential treatment of ‘the Land’ is made
quite clear in his discussion regarding the logical impossibility
that God could have spoken to the sons of Israel in two different
traditions (II.17.5; Nemoy 1939-1945):

Ll sl o coled i, sy bl 0S5 o) s Y whpay
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So God would have had to have spoken to them thus,
whether in the language of the Palestinians or in the lan-
guage of the Iraqis. Whichever of the two it was would thus
undoubtedly be the only [correct tradition]. It cannot be
said, however, that [God] spoke to them in the language
of Iraq since this would imply that the Israelites, while [re-
maining] in the Land, changed the reading tradition and
altered it. Such would be impossible, since the transmis-
sion of the reading was done by the Palestinians (i.e., Ti-
berians) and this is the way they passed it down. This is
also the case with the Byzantines and the Moroccans, who
are [the descendants of] the exiles of [the period of the
destruction of] the Second Temple, whose reading is the

Palestinian one. With this being the case, it is therefore the
Iraqis who must have changed and altered [the reading].
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For al-Qirqisani, there is just one correct form of the lan-
guage, which must be tied to the tradents who remained in the
Land. The fact that the Land of Israel confers authority, at least
in part, to the reading tradition of its inhabitants may reflect
something of the tendency for standard language ideologies to
associate the ‘single uniform language’ with group identity (see
chapter 3, §2.1.2). While all other reading traditions were cor-
rupted to some extent by the influence of foreign languages, the
‘Palestinian’ tradition associated with the Land was faithfully
transmitted so as to preserve the pure and correct Hebrew.

We should note here, however, that al-Qirqgisani’s own phil-
ological analysis is biased due to his language ideology. While he
is not wrong about the influence of vernacular speech on various
reading traditions, he seems to think that no such influence was
exerted on the Tiberian tradition. Nevertheless, there are a num-
ber of phonological elements of Tiberian that are likely the result
of language contact. Note how the shift of original waw = /w/
— vay = /v/ in an ancestor of Tiberian is itself probably a con-
tact-induced change based on proximity to Greek and Aramaic
(Khan and Kantor 2022).

3.1.3. Yehudah ibn Qurays (ca late 9th/10th c. CE)

Before concluding this section, however, it is worth noting that,
even though both Saadia and al-Qirqgisani blame inferior Hebrew
on the prevalence of foreign languages, this thought is not echoed
across the Hebrew grammatical tradition. Yehudah ibn Qurays
(ca late 9th/10th c. CE), for example, an Algerian lexicographer

and one of the earliest comparative Semitic philologists, exhibits
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a much more favourable view of Arabic and Aramaic in his letter
to the Jews in Fas.

Rather than tell the people that Arabic and Aramaic are re-
sponsible for the decline of Hebrew, he actually upbraids them
for neglecting the Aramaic Targum (i.e., translation) of the Bible.

According to Ibn Qurays, the Jews’ ancestors, the ancients—he
uses the phrase DIIRAR ...D2PRIR (= rfjtﬂ (’Q“J‘) ‘your people

of former times... your fathers’—were not ignorant of its benefit
and did not neglect its study. He goes on to say that Aramaic and
Arabic are actually necessary to understand Biblical Hebrew. In
most marked contrast to al-Qirqisani, he even goes so far as to
call attention to the fact that the language of the Bible itself has
Aramaic and Arabic words mixed in with it (Becker 1984, 116-
17):
IR0 OREHR A PIANIR TR RIPAOR ' HerrbR wIp wh i
2IWHR RO &S M2 ﬁ*m’y 1IN 78 NATWM "7y 73H 12 NVHNOR
N2* 85 "N RIAND RURIAY ARITH KADKRDHR 213 10 N2 RO 1RO N¥R
TRYHR HRTNAR P2 KD ROR ARONIRDR 1A 9T '8 *299OR1 IRIAYHR A

WIORT RIVRY RMODRY 73981 PYORT ROORT NOORY 07981 H0nbR1 TREOR
87 ORI

All ‘the Holy Language’ which occurs in the Bible has Ara-
maic words scattered within it, Arabic language mixed in
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with it, and foreign and Berber forms dispersed within it.

This is especially the case with Arabic in particular, for we

have found that many of its obscure words are actually

pure Hebrew, so that there is not really a difference in such

cases between Hebrew and Arabic, provided that you sub-

stitute sad with dad, gimel with jim, tet with 2@, ‘ayin with

ghayn, h@’ with ha’, and zay with dal...

While al-Qirqgisani focuses on a pure Biblical Hebrew read-
ing tradition, which is negatively influenced by the phonology of
foreign languages, Yehudah ibn Qurays focuses on the benefits
that comparative language study can have in unlocking some of
the obscure lexicon of the Hebrew Bible. Even if their respective
ideologies are not necessarily contradictory—one focuses on the
phonology of a reading tradition and the other on comparative
lexical work—their vastly different stance towards foreign lan-
guages is apparent.

Yehudah ibn Qurays’s more positive view towards foreign
languages may be due to the fact that, in his cultural context,
Aramaic still enjoyed a relatively significant level of prestige,
which it eventually relinquished to Arabic as the latter became
more predominant.®® Even though Aramaic was no longer spoken
as an everyday vernacular, scholars like Ibn Qurays might have
viewed Aramaic as a ‘cultural possession’ similar to Hebrew due
to its long historical association with Jewish liturgy and various
religious literature. This itself would constitute a significant facet

of the grammarians’ language ideology.

8 For more on the context of Ibn Qurays, see Becker (1984); Maman
(2010); Sasson (2016).
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That apparent Aramaic and Arabic loanwords presented
some tension for the language ideology of the Hebrew grammar-
ians has been acknowledged by Maman (2004, 21-32). Accord-
ing to Maman (2004, 28), the idea of loanwords from Aramaic
and Arabic in Biblical Hebrew is somewhat hazy among the
grammarians. In many cases, the Hebrew grammarians appear to
walk a fine line between mere nx&nwn hasvy’j ‘comparison’ and

outright 1o gizzdron ‘etymology’ (i.e., derivation).

3.2. Comparison with the Arabic Tradition

The phenomenon of blaming the decline of the nation’s language
ability on the predominance of foreign languages is quite appar-

ent in the Arabic grammatical tradition as well.

3.2.1. al-Jahiz (d. 868/869 CE)

In the continuation of the passage from al-Jahiz’s (d. 868/869
CE) Al-bayan wa-l-tabyin examined in our section on the com-
plaint tradition (82.2.2), al-Jahiz specifically blames the decline
of the language among the people on the influence of foreigners.
When explaining how those with improper speech can sometimes
only be understood by others who have been around corrupt
speech, he writes the following (1.162; Haroun 1998):

by il b s B Yy (Dl S s 00 i
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But how can all of this be elegant expression (bayan)? If
not for the hearer having spent a long time intermingling
with foreigners (al-‘ajam) and listening to those who are
corrupt in speech, he would not have known it. As for us,
we would not have understood what was said except by
reason of our own deficiency. Experts in this language and
masters of this elegant expression (bayan), on the other
hand, are unable to infer the meanings of these people in
their speech, just as they do not understand the gibberish
of the Byzantine and the ‘Slav’. And if they only deserve
this moniker [of being called ‘eloquent’] because we un-
derstand many of their needs from what they say, then we
might also [mention the fact that] we can understand
many of the horse’s needs from its neighing, many of the
cat’s wants from its meowing, and thus also the dog, the
donkey, and the breast-feeding child, [but we would not
call them eloquent]. What al-‘Attabi means [with respect
to his earlier statement that making someone understand
your need constitutes eloquence] is your ability to make
the Arabs understand your need according to the manner
of speech of the eloquent Arabs (kalam al-‘arab al-fusaha’).

In the beginning portion of this passage quoted earlier (§2.2.2),
al-Jahiz makes the point that eloquent speech is not just about
being understood. He continues to drive this point home here
with a rather extreme analogy, by which he compares the speech
of one who has intermingled with foreigners to the sounds that
animals or infants make. Even if one can understand what they

want from their utterances, this does not mean that their speech
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is in any way proper or eloquent. Moreover, those with the purest
of speech might not be able to understand them. Communicating
with the Arabs is not just about conveying one’s needs but doing
so in such a way that comports with sl>.24ll Al 23S (gl ‘the
manner of speech of the eloquent Arabs’, for the most eloquent
might only understand the needs of one who speaks eloquently.
Particularly noteworthy here is the fact that ...dallx. Jsb
v};&U ‘a long time intermingling with foreigners’ is specifically
blamed for the corruption of one’s speech. Moreover, the speech
of foreigners is referred to as &\, ‘gibberish’. These sentiments
appear to be tied up with al-Jahiz’s conception that the Bedouin
of the desert—especially those of the distant past—are the locale
of pure Arabic. Intermingling with foreigners (or non-pure-Ara-

bic speakers) in urban environments is thus the principal cause
of linguistic error (Webb 2016, 299-300).

3.2.2. Abii Nasr al-Farabi (d. 950 CE)

Though not strictly a grammarian, the Islamic philosopher Abi
Nasr al-Farabi (d. 950 CE), when discussing the reliability of lin-
guistic data supplied by various sources (i.e., tribes) for gram-
matical work—namely those not contaminated by lahn—writes
the following (text in Qasim 1976, 56-57; Fajal 1989, 91-92;
analysis and translation in consultation with Suleiman 1999, 22—
23; 2003, 51-55; 2011, 6-8; Webb 2016, 311-12):
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[Linguistic data] were not taken from Lahm or Judam, be-
cause they neighboured the people of Egypt and the Copts,
nor from Quda‘a, Ghassan, or Iyad, because they neigh-
boured the people of Syria, most of whom were Christians
who would recite their prayers in languages other than Ar-
abic, nor from Taghlib and Namir, because they were in
the Peninsula neighbouring Greek, nor from Bakr, because
they neighboured the Nabateans and the Persians, nor
from ‘Abd al-Qays, because they were inhabitants of Bah-
rain and thus intermingled with the Indians and the Per-
sians, nor from Azd of ‘Uman due to their intermingling
with the Indians and the Persians, nor at all from the peo-
ple of Yemen due to their intermingling with the Indians
and the Ethiopians, and because the Ethiopians were born
amongst them, nor from Banii Hanifa or the inhabitants of
Yamama, nor from Thaqif or the inhabitants of Ta’if due
to their intermingling with the merchants of the nations

8 For a slightly different version of this text, see al-Mawla et al. (1998,
212).
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who resided among them, nor from the towns of the Hijaz,

because the tradents of the language, when they first began

to transmit the language of the Arabs (lughat al-‘arab), en-

countered those who had mixed with those of foreign na-

tions (ghayrahum min al-umam), their languages thus being

corrupted. Those who transmitted the language (al-lugha),

that is the Arabic language (al-lisan al-‘arabi), from these

[earlier tradents], codified it, and made it into a branch of

knowledge (Glm) and an industry (sina‘a), are the Kiifans

and the Basrans alone, from among the cities of the Arabs.
This passage seems to reflect a belief that language contact with
foreign influences is the primary cause of lahn in the tribal vari-
eties of Arabic among different speech communities. Those with-
out significant contact with non-Arabic languages were regarded
as the most free from lahn. This negative attitude towards lan-
guage contact also reinforces the value of the Bedouin, who were
isolated from the influence of foreign languages out in the desert
(Suleiman 1999, 22-23; 2003, 51-55; 2011, 6-8). We should also
note here just how similarly this passage reads to that of al-
Qirqisani, a contemporary of al-Farabi, in his discussion of the
corruption of Biblical Hebrew reading traditions among commu-
nities outside of Israel (§3.1.2). This similarity is especially strik-
ing in the fact that both of these authors specifically name the
relevant contact languages negatively influencing the language
variety (or reading tradition) of each tribe (or speech commu-

nity).

3.2.3. Abu al-Tayyib al-Lughawi (d. 962 CE)

In the previous section on the ‘complaint tradition’ (see §2.2.1),

we recounted Ibn Sallam’s narrative about Aba al-Aswad al-
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Dwali composing the first grammar of al-‘arabiyya as a result of
kalam al-‘arab becoming disturbed due to a preoccupation with
the Islamic conquests. Brustad (2016, 154) points out, however,
that this story changes somewhat when it is recounted almost
a century later in the Arabic grammarian Abu al-Tayyib al-
Lughawi’s (d. 962 CE) Maratib al-nahwiyyin (Ibrahim 1974,/2009,
19):
A Y e Tl ) 2 o 315 S 0T 3T
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And know that the first [element] of kalam al-‘arab that
became defective and was thus in greatest need of instruc-
tion was i‘rab (i.e., inflectional endings), since grammatical
error had appeared in the kalam of the mawali and those
who had integrated into Arab culture during the time of
the prophet, peace of God upon him. And we have reported
that when a man committed a grammatical error in his

presence, [Muhammad] said, “Guide your brother, for he
has erred.”

Like Ibn Sallam, Abi al-Tayyib al-Lughawi seems to be con-
cerned with the fact that kalam al-‘arab became ‘defective’. While
both grammarians agree on this point, Brustad (2016, 154) points
out that they give different explanations as to why it became de-
fective. While Ibn Sallam cites the advent of Islam and the Islamic
conquests as the reason for kalam al-‘arab becoming defective
(see §2.2.1), Abii al-Tayyib al-Lughawi blames it on the influx of
foreign languages. Note that the two groups he blames for the
corruption of the language, al-mawali and al-muta‘arribiin, are

characteristically ‘non-Arab’ populations. It is also significant to
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note that the feature most characteristically associated with
kalam al-‘arab—or at least the lack thereof with its deteriora-

tion—is i‘rab.

3.2.4. al-Zubaydi (d. 989 CE)

A similar shift of blame from a preoccupation with the Islamic
conquests to an influx of foreigners is also found in al-Zubaydi’s
(d. 989 CE) account of this story (Tabaqat al-nahwiyyin wa-l-
lughawiyyin; Ibrahim 1973, 22):
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[‘Asim ibn Abi al-Najiid] said: “The first one who codified
the ‘arabiyya was Abii al-Aswad al-Dwali. He came to
Ziyad in Basra and said, ‘For I see that the Arabs have in-
termingled with these foreigners/non-Arabic speakers (al-
a‘@jim) and their languages have changed. So will you per-
mit me to codify for the Arabs a kalam upon which they
will base their kalam?’ He said, ‘No.” Then a man came to
Ziyad and said, ‘May God keep well the governor! Our fa-
ther (abana.ACC) has died and left behind children (baniin.
NOM).” Ziyad said, ‘Our father (abana.ACC) has died and
left behind children (baniin. NOM)!? Call for me Aba al-
Aswad.” So [after he came, Ziyad] said [to him], ‘Com-
pose/codify for the people [the book] that you had in-
tended to compose/codify for them.””
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Once again, we see that in a tenth-century source—in con-
trast to Ibn Sallam’s ninth-century account—intermingling with
non-Arabs and foreign languages are blamed for the deterioration
of al-‘arabiyya, rather than preoccupation with the Islamic con-
quests. This may indicate that the ideology that saw foreign lan-
guages as responsible for the deterioration of pure Arabic devel-
oped over time in the Arabic grammatical tradition.

Also worth noticing here is the specific type of grammatical
error exemplified in this fanciful story that al-Zubaydi recounts
to make his point. After the governor initially fails to see the need
for al-Dw’ali’s grammar project, he immediately reverses course
when a man comes before him and confuses the nominative and
accusative case multiple times in just a four-word announcement
of his father’s death. This may tie in with the idea that irab and
the case inflectional system were regarded as the most character-

istic features of al-‘arabiyya.

3.2.5. al-Khalil ibn Ahmad (d. 786,/791 CE)

Nevertheless, even if the ideology that al-‘arabiyya became defec-
tive due to the influx of non-Arabs and foreign languages was a
later development in the tradition, the seeds for the association
of foreigners and ineloquence seem to have been around earlier.
Note, for example, the explanation that al-Khalil (d. 786,/791 CE)
provides for the word ‘ajam in his dictionary Kitab al-‘ayn (1.237;

al-Makhztmi and al-Samarra’i 1989):
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Al-‘agjam: the opposite of Arabs (‘arab). And an a$jami man:

not an Arab (‘arabi). And a group (i.e., plural): ‘ajam and

Arabs (‘arab). And al-a5am: one who does not speak elo-

quently (la yufsihu).

We should first of all note that there may be some morpho-
semantic differences between the terms ‘ajam and a$am. Note,
for example, that in the later lexicographer al-Azhari’s (d. 980
CE) Tahdib al-lugha we find a distinction between ethnic ‘ajami
(i.e., ‘foreigner’) and linguistic a$ami (‘one of improper speech’).
According to Webb (2016, 180-81), however, this reflects a later
conceptualistion concomitant with a shift in thought from seeing
‘arab as a primarily linguistic term to a primarily ethnic term. In
fact, in the context here, both ‘ajam and a$§ami are set up as the
opposite of ‘arab. This would seem to point to at least some con-
trast between al-‘ajam ‘non-Arabic speakers — foreigners’ and al-
fasaha ‘eloquence’ in the Arabic grammatical tradition. At the
same time, however, we do not want to flatten diachronic devel-
opment within the Arabic lexical tradition. If at an early period,
like that of al-Khalil, the term ‘arab referred merely to a linguistic
community—i.e., speakers of (pure) Arabic—rather than an eth-
nic one (Webb 2016, 178-79), then the opposition with ‘ajam is
not as ethnically charged. This lexical entry would only be con-
trasting speakers of pure Arabic with those who do not speak
clearly.

It is only when reading lexical entries like this through the

lens of the later grammarians, during whose time ‘arab was
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clearly an ethnic term (Webb 2016, 178), that this opposition has
such strong ethnic connotations. Nevertheless, reading earlier
grammatical texts—or interacting with earlier grammatical and
cultural traditions—through the lens of later grammarians is per-
haps precisely how the ideology we are considering developed in
the first place. If the terms ‘arab and ‘ajam were originally more
linguistically based, then re-reading such lexical entries in later
centuries, after these terms had become more ethnically con-
noted, would indeed have resulted in a contrast between al-‘ajam
‘foreigners’ and al-fasaha ‘eloquence’. If such is the case, it is not
hard to imagine how this single example could represent a mi-

crocosm of a wider societal shift.

3.3. Analysis

As we demonstrated in the preceding section, in both the Hebrew
and Arabic grammatical traditions, the emergence of grammar is
couched within the context of the complaint tradition (see §2.0).
It is witnessing the linguistic ineptitude of the masses that moves
the grammarians to compose their grammatical works.

Over time, however, this complaint tradition regarding the
deterioration of ‘pure’ language among the masses takes on other
aspects. In particular, foreign languages and/or the influx of for-
eigners are blamed for the neglect of the standard language. In
the case of Saadia, deterioration of pure Hebrew is the result of
the prevalence of Aramaic and Arabic. For him, this problem goes
as far back as the time of Nehemiah, in whose mould he casts

himself as one passionate for the purity of the language coming
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to restore eloquence to the nation. Al-Qirqgisani similarly delegit-
imises non-‘Palestinian’ (i.e., non-Tiberian) reading traditions
due to their being influenced by the vernacular languages of their
tradents, naming specific examples of negative language contact.
In the Arabic tradition, Abi al-Tayyib al-Lughawi sees grammar
emerging after linguistic error began to appear in the speech of
non-Arabs, namely the mawali and those who had integrated into
Arab culture. Al-Zubaydi likewise recounts how the language
changed as a result of intermingling with foreigners; this prompted
al-Dw’ali to first codify the grammar of the language. Others, like
al-Jahiz and al-Farabi, blame the corruption of pure Arabic on
language contact with foreigners. The passage cited from al-
Farabi, in particular, exhibits striking similarity with that of al-
Qirqisani, his contemporary, in that various contact languages,
which he specifically and extensively lists, are decried for their
negative influence.

From a linguistic ideological perspective, a negative atti-
tude towards foreign languages and their influence can serve to
buttress associations between the standard canonical language
and group identity (see chapter 3, §2.1.2). This may even be re-
flected in the dictionary entries of al-Fasi in the Hebrew gram-
matical tradition and al-Khalil in the Arabic grammatical tradi-
tion, who appear to cast foreigners as the opposite of eloquent
users of the language.

For some of the grammarians, historicisation also becomes
a major component of this attitude towards foreign languages. As
we noted above, standard language cultures often regard only the

canonical form as having a substantial, continuous, pure, and
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thus authoritative history. Variant forms of the language must
thus be regarded as substandard degenerate forms. In many
cases, foreign language influence is seen as a major contributing
factor to such degeneracy (see chapter 3, §2.1.2). This ideological
framework appears to cohere with al-Qirqgisani’s perception of
reading traditions that developed outside of Palestine and al-
Farabi’s perception of Arabic varieties that developed outside of
an isolated (from foreign influence) context. In Saadia, histori-
cisation goes even further, so that it is not only the standard lan-
guage that is given a long and ancient history, but the negative
influence of foreign languages as well. In this way, he even his-
toricises the conflict with foreign languages itself and thus also
his role as restorer in the face of such a linguistic crisis.

It is curious, however, that blaming foreign languages for
the deterioration of the standard language is not evidenced at all
times and in all places in each of the traditions. In the earliest
sources of the Arabic tradition, such as Ibn Sallam (d. 845/846
CE), foreign languages are not necessarily blamed for the deteri-
oration of the standard language. On the other hand, in later
ninth- and tenth-century sources, such as al-Jahiz (d. 868/869
CE), al-Farabi (d. 950 CE), Abi al-Tayyib (d. 962 CE), and al-
Zubaydi (d. 989 CE), the lack of eloquence of the people is
blamed on the influence of foreign languages and/or the influx
of foreigners.

In the Hebrew grammatical tradition, chronology seems to
be less significant, since contemporaries may hold differing
views. While Saadia (d. 942 CE) and al-Qirqisani (first half of

10th c. CE) exhibit negative attitudes towards foreign languages
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and their influence on Hebrew, Ibn Quray$ (d. 10th c. CE) ex-
presses a more positive opinion regarding their usefulness for bib-
lical study. The reason for Ibn Quray$’s distinctly positive view
on foreign languages as opposed to his contemporaries is not im-
mediately obvious. It may be that Aramaic was viewed as more
of a ‘cultural possession’ for Ibn Qurays. Saadia and al-Qirqisani,
on the other hand, might have been more exposed in their (cul-
tural, societal, geographical, etc.) contexts to the Arabic gram-
marians—and thus more subjected to the influence of their stand-
ard language ideology. In any case, while it lies beyond the scope
of the present work to fully account for the different attitude of
Ibn Qurays,” we may nevertheless highlight the fact that the ide-
ology regarding foreign languages reflected in Saadia and al-
Qirqgisani exhibits close parallels with that of the Arabic gram-

marians.

% A linguistic-anthropological treatment of Ibn Quray$ that is sensitive
to language ideology in his context is a desideratum for future research.



